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ABSTRACT 


PRAYING FOR THE SICK: A TRAINING PROGRAM 
FOR MEMBERS OF LIVING 


WATERS FELLOWSHIP 


by 


Thomas A. Litteer 


United Theological Seminary, 2013 


Faculty Mentors 
Jon Mark Ruthven, Ph. D. 
Gary S. Greig, Ph. D. 
Andrew Park, Ph. D. 


The purpose of this study was to test a model designed to foster growth in the 
understanding and practice of praying for the sick at Living Waters Fellowship, Newton, 
New Jersey. Comparison of pre-test and post-test results, participant journals, and focus 
groups were used to generate data. The major themes, which emerged from the study, 
were labeled practical knowledge, personal impact statements, God’s character, and 
healing testimonies. The results suggest participants prayed for the sick more often, saw 
an increase in percentage of people healed, grew in the understanding of God’s kingdom, 
and experienced increased levels of spiritual growth. 
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PREFACE 


This project was initiated in order to create and test a healing ministry training 
program which had been missing in Living Waters Fellowship. While the church was 
committed to healing ministry, no intentional effort was in place to train church members 
in this particular spiritual gift. The author wanted to answer the following questions that 
surround healing ministry: does training increase the effectiveness of those who pray for 
the sick? Do those who pray for the sick experience deeper spiritual growth, stronger 
faith, and increased intimacy with God? How does healing prayer affect those who 
receive prayer? How does the experience of healing miracles (testimonies) affect those 
who pray for the sick? This book provides one model of healing ministry training and 
discusses others that can be used by other churches interested in training their members in 
the ministry of the kingdom of God. When the church introduces healing ministry, the 
church begins to witness the supernatural power of God displaying the presence of the 
kingdom in word and power. Supernatural power, like the message of salvation, is the 


gospel. 
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INTRODUCTION 


The issues of the continuation of supernatural power following the apostolic age 
and the meaning of discipleship are subject to debate. The belief that miracles and the 
associated spiritual gifts have ceased, known as cessationism, provides a very different 
perspective on the practice of discipleship compared to the position that embraces a New 
Testament model of the spiritual life that expects and exercises the gifts and power 
demonstrated by Jesus, the apostles, and the early church. 

If the cessationists are correct, then discipleship is a matter of faith in Jesus Christ 
as Savior and Lord for the forgiveness of sins, the promise of eternal life, and 
empowerment to live an ethical life. As vital as faith in Jesus and obedience to his 
teachings are, the New Testament insists there is more to the spiritual life. If the New 
Testament model of proclaiming the presence of the kingdom of God, healing the sick, 
raising the dead, cleansing lepers, and casting out demons (Mt. 10:8) is available today, 
then it means a considerable transformation of who the church is and what it is called to 
do is in order. 

Paul reminded the Corinthians, “My message and my preaching were not with 
wise and persuasive words, but with a demonstration of the Spirit’s power, so that your 
faith might not rest on human wisdom, but on God’s power” (1 Cor. 2:4).! Similarly, he 
comments, “For the kingdom of God is not a matter of talk but of power” (1 Cor. 4:20). 


‘All bible references are from the New International Version unless otherwise noted. 
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Much of the church has settled for a message of words only while ignoring or rejecting a 
ministry of power, the demonstration of the presence of the kingdom of God. In this New 
Testament discipleship model, the role of pastor takes on a new dimension. No longer is 
the task one of proclamation only, but also one of training in supernatural, miraculous 
ministry. 

This project tests a healing ministry model instructing the participants in how to 
pray for the sick in the context of intimacy with God. The seven-week training event 
teaches that miracles, signs, and wonders flow from a relationship with God as a normal 
function of Christian discipleship. In other words, what was available to the early 
believers of the New Testament is available to the church today. God’s purpose of 
salvation is the healing and restoration of the whole person; salvation involves physical, 
emotional, and spiritual well being. 

Chapter one discusses the synergy of the researcher’s unusual spiritual journey, 
the urban/suburban community context of Newton, the mission and identity of LWF, and 
the ecumenical connections. God brought together a pastor with a passion for healing 
ministry and a community desperate for spiritual, emotional, and physical healing. God 
led the pastor (the author) and a team of men and women to plant a church committed to 
a New Testament discipleship model true to what Jesus did and taught his disciples to do. 

The second chapter establishes the biblical, historical, and theological foundations 
for the healing ministry project. Here the researcher provides biblical support for 
miracles, signs, and wonders, and especially healing ministry as an activity that rightfully 
belongs to all those who follow Jesus until his Second Coming. The history of the church 


throughout the generations shows conclusively that various individuals and groups have 


practiced supernatural ministry for the last 2,000 years. Lastly, a charismatic theology is 
contrasted with cessationism providing an alternative theological underpinning for 
empowering the church to walk in its delegated authority and power so that the world 
might see the fullness of the kingdom of God and God’s purpose of salvation. 

Chapter three presents a review of several healing ministry models that have 
influenced the construction of this ministry project. This chapter also spells out how the 
theoretical foundations merge into the practical ministry applications of the ministry 
training event. 

Chapter four describes the action research model for the study, the reasons the 
particular qualitative method was chosen, and the data collection and analysis procedures. 
This chapter is an explanation of the skeletal structure of the study necessary to generate 
and interpret the meaning of the data. 

Chapter five chronicles the field experience; that is, what actually took place 
during the implementation of the experiment. Included are the specifics of the seven- 
week training event, the data collection methods and their analysis, the search for 
emergent codes, the findings, and outcomes. Chapter five provides the muscle and sinew 
for the skeletal structure of chapter four. 

Chapter six contains the researcher’s thoughts on the significance of the 
experiment, a brief summary of the elements of the training model, and concluding 
remarks as to the results of the study, insights into ways the project could be improved, 
and suggestions for further research in healing ministry. While this project was limited in 
scope and place to a few members of LWF, the researcher is convinced similar results 


would occur in other Christian churches who took seriously the mandate to heal the sick. 


CHAPTER ONE 


MINISTRY FOCUS 


Introduction 


The purpose of this project is to teach the members of Living Waters Fellowship 
(LWF) how to pray for those who are physically, emotionally, and/or spiritually sick and 
the importance of developing an intimate relationship with God through worship and 
prayer. The researcher has grown in the knowledge of and commitment to healing 
ministry since 2005 and has seen its profound impact on those both inside and outside the 
church. He has witnessed hundreds of miracles and has understood that supernatural 
power is part of the ordinary Christian life. 

LWE is located in Newton, New Jersey. Founded in 2009, the church focused on 
providing ministry to the surrounding community and especially those in the downtown 
area; many of whom are poor and suffer from physical, emotional, and mental illnesses. 
God has combined the passion for healing ministry in the author’s heart and the church 
he pastors with the needs of the community of Newton. God is equipping the body of 


Christ at LWF to meet the real needs of the people. 


The Pastoral Context 


The researcher grew up in a family that did not attend church. While family 
members often professed faith in God, that faith had little or no impact on the quality of 
their character or their purpose in life. The author willingly embraced this philosophy 
of an impersonal faith. While he believed in God and thought Jesus was likely God’s Son, 
it made no difference in his self-centered approach to life. 

During his adolescent years, the author’s family was unhealthy and marked by 
divorce on three occasions. Conflict was common and created by poor relationships that 
seemed to the author to be the result of his mother’s unfortunate choices in men. Yet, he 
was completely confident his mother, his grandmother, and grandfather loved and 
cherished him. His male role model was his grandfather who supplied the direction, 
affection, and playmate he needed from a man. The author was very fortunate to have 
such a foundation of loving adults upon which to construct his life. 

The author met Jesus at a Campus Crusade for Christ meeting while a sophomore 
at Oklahoma State University. Accompanied by the woman who would become his wife, 
he attended a speech given by Josh McDowell. That night he asked Jesus Christ to 
become the Savior and Lord of his life. He knew when he went into the meeting he was 
not a Christian and when he left he knew he had been born again. He felt something 
heavy lift from his shoulders. 

The author attended church with his girlfriend whose Christian example was 
influential in his growth as a believer. Friends invited him to bible studies and he grew 


more comfortable in claiming his loyalty to Jesus Christ. As he read the New Testament, 


he found the emphasis on healing captivating. He remembered watching Oral Roberts 
crusades on early Sunday morning television as a seven and eight year-old. No one else 
in the house was awake, but Robert’s ministry drew him to the idea miracles were 
possible. Something in him wanted to believe what Roberts was doing was real. 

The author studied the scriptures and thought if he could have one gift, he wanted 
the gift of healing. He had no idea how one got the gift. He surmised either one had the 
gift or did not. As far as he knew, he did not. He did not concern himself with seeking it 
or asking others about it. He attended cessationist' churches and while he was not a 
theological cessationist, he was a practical one. 

Upon graduation from Oklahoma State University, the author entered the 
U. S. Navy and served as the Assistant Director of the Navy’s Drug and Alcohol 
Education Specialist School in San Diego. He had the privilege of working with men who 
strongly encouraged him in his faith journey. He and his wife joined an Independent 
Christian Church and volunteered to serve as youth ministry leaders. 

The pastor’s invitation to serve as a counselor at a high school summer camp was 
a turning point in the author’s sense of God’s call on his life. Working with high school 
students that summer and the following months gave birth to the desire to be in ministry. 
The next step would be to enroll in seminary. 

Upon his discharge from the Navy, the author attended Fuller Theological 
Seminary. Fuller provided a needed education in biblical studies. The seminary while 
somewhat accepting of the spiritual gifts, did not teach anything about exercising the 


power of the kingdom of God. Supernatural ministry was not a topic of conversation. The 


'There will be further discussion of this point of view in a later chapter. 


school tolerated rather than celebrated the charismatic students and faculty members, as 
did the author at that time. 

Fuller was a reformed seminary that largely followed the teachings of John Calvin 
and had inherited his cessationist leanings. Though the faculty did not emphasize 
cessationism as an accepted doctrine, its influence was felt in the school. The majority 
denomination was the Presbyterian Church in the USA (PCUSA), and miracles were not 
part of the PCUSA church culture. 

The author and his wife joined the PCUSA his second year at seminary. They 
came from a fundamentalist church they found to be too constricting. The Presbyterians 
at Fuller were a committed evangelical, gospel-loving group of men and women who 
valued a relationship with Jesus. The author and his wife felt they had found a spiritual 
home. 

The author cherished his Fuller education and naively thought he had a well- 
balanced biblical theology that would be sufficient for pastoral ministry in the years 
ahead. From 1979 to 2009, he served as a youth pastor, a solo pastor, and as head of staff. 
Then, in July 2009, he left the PCUSA to begin a new church that embraced the gifts of 
the Holy Spirit and miracles, signs, and wonders. The new church emphasized physical, 
emotional, and spiritual healing. 

In March 2005, the author had an experience of the presence of God that changed 
him completely. He joined the youth group from his church in serving lunch to the poor 
of Newark at House of Grace Fellowship (HF). Following worship and before lunch, he 
received prayer from the speaker. As the speaker prayed, he had a word of knowledge, 


“The sheep bite, don’t they. You’re a shepherd.” The author was stunned; the speaker had 


no idea who the author was. He had no idea he was a pastor. The next thing the author 
knew he was on the floor and terribly embarrassed. While he did not hear the audible 
voice of God, Jesus came to him and told him he loved him. He felt a physical sensation 
of the love and presence of Jesus that words could not describe. 

The author did not attend the lunch, but watched the speaker pray for those who 
came forward and helped catch them when they fell. What he saw completely captivated 
him; he had not seen anything like it before. Two hours later, the author asked for another 
prayer, this time that he might receive the gift of healing. The speaker said it would cost 
him; he would have to pray for all the sick people he could find. He noted that John 
Wimber prayed for three thousand people before seeing anyone in his church healed. 

The author saw this response as good news. He now had a strategy. He prayed for 
increasing numbers of sick people, attended healing conferences, listened to recorded 
messages, studied books on healing ministry, and traveled to Brazil on mission trips to 
pray for the sick in order to grow in his understanding and experience of miracles, signs, 
and wonders. For the first time in his ministry, he knew he had something that worked for 
people. He was no longer dependent on his own creativity or wisdom for ministry, but on 
the love and power of God. He was experiencing something very similar to what the New 
Testament taught about supernatural ministry. 

The author was intentional and excited to bring this new understanding of the 
kingdom of God into his church. He brought people into his church to train prayer teams 
so they could offer to pray for healing following each Sunday service. He held Sunday 
evening healing services twice each month. Healing ministry became of part of the 


church culture and miracles and healings regularly occurred. 


The church invited guest speakers gifted in healing ministry and prophecy to 
teach the congregation about those gifts. The praise team sang new forms of 
contemporary music in the contemporary worship service. Members of the church played 
the shofar and danced. Even though the miracles continued, there were many in the 
church who did not want to go in the same direction as the author and some members of 
the church. Instead, they wanted to return to something more traditionally Presbyterian. 

The author felt the only solution was to resign from the church and the 
denomination and begin a new church in the neighboring community of Newton, New 
Jersey. He knew he could not go back to something more traditional. He had practiced 
traditional forms of ministry for many years and now wanted to move in the same 
direction God seemed to be moving. Others in the church felt the same way, and with the 
author planned to begin a new church plant devoted to the work and ministry of Jesus 
through the power of the Holy Spirit. This church would emphasize physical, emotional, 
and spiritual healing as demonstrated in the New Testament in the ministries of Jesus, the 


apostles, and the early church. 


Ministry Context 


Newton is a community of 8,200 people with another 22,000 within a twenty-five 
minute drive. Nearly 17% fall beneath the poverty line and 9.9% are unemployed. The 


household median income is $43,369 compared with $68,342 for the state of New 
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J ersey.” The church is located in the downtown area and surrounded by retail stores, 
business offices, and low-income housing. 

Newton, the county seat of Sussex County, is home of most of the social services 
provided by the county and draws many who live on government assistance. Unlike the 
majority of communities in Sussex County, it is possible to live in Newton without a car. 
Grocery stores, department stores, doctors, and government offices are accessible by 
walking. There is also a county bus transportation system available for longer trips. 

Because of the availability of inexpensive housing and social services, the poor, 
the undocumented, the addicted, and the emotionally troubled gather in Newton. This 
presents an economic challenge for local retail stores, but it provides the perfect 
environment for a church committed to continuing the ministry of Jesus, “. . . healing the 
sick, raising the dead, cleansing lepers, and casting out demons” (Mt. 10:8). Miracles, 
signs, and wonders demonstrate the reality and compassion of God. Supernatural power 
is the essence of the gospel of the kingdom of God. 

Newton’s history is one of prosperous economic cycles. In recent years, the 
community has faced stiff competition from big-box stores and a mall fifteen miles away. 
Yet, the merchants of the downtown area are creative, persistent, and determined to 
succeed. Several recently purchased downtown buildings are in the process of renovation. 
Still, the downtown area is primarily a residential district for those on government 
assistance. 

Many of those whose livelihood is dependent on government programs could not 


support themselves any other way. The system traps others; they receive just enough 


City-Data.com, “Newton, New Jersey,” http://www.city-data.com/city/Newton-New-Jersey.html 
(accessed September 18, 2011). 
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money to make leaving the system a dangerous risk. The people collect enough money to 
survive and many maintain their addictions supported by government funding. For many, 
there is little incentive to become self-sufficient. Getting out of government assistance 
makes it very difficult to get back in. One can get a job and discover that a paying job 
means an increase in rent creating an even greater financial burden. If the job is lost, it is 
extremely difficult to get assistance again, no matter how much it is needed. The poor 
find it very difficult to break loose from poverty. 

The community context calls for a church willing to bring physical, emotional, 
and spiritual healing into the life of the community. More specifically, this means 
addressing such issues as substance abuse, causes of poverty, need for life-skills training, 
health problems, emotional problems, and mental illness. The proclamation of the gospel 
of Jesus Christ in word and power provides a strategy to solve these difficulties through 
an intimate relationship with the one who is the healer. As the writer of Proverbs states, 
“The fear of the Lord is the beginning of knowledge, but fools despise wisdom and 
discipline” (Prov. 1:7). Jesus is “the power of God and the wisdom of God” (1 Cor. 1:24). 

The church family that welcomes other lost children home offers an encounter 
with God. In this context, love, forgiveness, and empowerment by the Holy Spirit create 
new life by grace through faith. The church, as it lives for Jesus Christ, is a family of new 
beginnings filled with hope because all of heaven loves the church. Love from God 
pouring out of the hearts of God’s children clearly displays the character and purposes of 


God and miracles naturally flow through compassion. 


12 
Church Context 


Worship is the first priority at LWF. We minister to God through offering God 
praise, honor, and thanksgiving as those who delight in God’s presence. In worship, the 
God who created all things is the honored guest who desires relationship with all God’s 
children. Second, LWF is a family committed to loving, encouraging, strengthening, 
comforting, and praying for each other. Small group bible studies, prayer groups, and 
training groups are essential to the spiritual maturity of the members of LWF and the 
effectiveness of their ministries in the community. 

Third, LWF believes in the authority of the scriptures. The bible provides the 
opportunity to encounter God through the hearing of God’s word. God reveals God’s 
character, purposes, and plan for salvation in its pages. God continues to speak through 
the scriptures and directly into the hearts of God’s children. Fourth, all believers receive 
gifts for ministry from the Holy Spirit that they may be equipped to share the message of 
salvation and demonstrate the presence of supernatural power of the kingdom of God. 
Fifth, LWF has a heart to serve the poor, the addicted, the brokenhearted, the sick, the 
oppressed, and those in prison. As the church serves the least of these, the church serves 
Jesus (Mt. 25:40). 

LWF is a Spirit-filled, full-gospel church. This means the church is committed to 
the reality that whatever truth or power was available to the apostles and the early church 
is available for followers of Jesus today. LWF takes seriously Jesus admonition to make 
disciples of nations, baptize them, and teach them everything he commanded the twelve 


to do (Mt. 28:18-20). 
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The commands of Jesus apply to today’s church and these include, “As you go, 
preach this message: ‘The kingdom of heaven is near.’ Heal the sick, raise the dead, 
cleanse those who have leprosy, drive out demons. Freely you have received, freely give” 
(Mt. 10:7, 8). Jesus’ ministry was a ministry of both the spoken word and demonstration 
of supernatural power. 

Word and power are two sides of the same gospel coin. Jesus’ love was the 
motivation of both the spoken word and the healing miracles in his ministry and that of 
the apostles and early church. From hearts of compassion come the invitation to be 
reconciled to God, healed physically, emotionally, and spiritually. LWF values the 
promise of Jesus that those who believed in him would do the things he did and even 
greater things (Jn. 14:12). The disciple is filled with the same Spirit that filled Jesus and 
since “God has poured out his love into our hearts by the Holy Spirit, whom he has given 
us” (Rom. 5:5), it is expected that the work of the disciple will be a reflection of Jesus’ 
character and nature. 

Philip clearly demonstrates the full-gospel in his ministry to the Samaritans. He 
went to the Samaritans to proclaim the significance of Jesus’ death and resurrection. His 
proclamation included setting people free from demonic torment and healing the sick. As 
the people saw the miracles “. . . they all paid close attention to what he said” (Acts 8:4- 
7). The miracles, signs, and wonders gave Philip’s message credibility. More than that, 
the miracles were as much a part of the message as his words. From the beginning, God 


meant for the church to be naturally supernatural. 
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Ecumenical Context 


LWFE has had difficulty in establishing relationships with some area churches. 
While the church closely relates to two other regional ministries, these ministries share a 
very similar spiritual DNA to LWF. However, LWF does not have relationships with area 
evangelical churches. Most evangelical churches are cessationist and that may be one of 
the issues. The author has attempted to form a connection with several churches, but with 
no success. He has more work to do to help create an environment among the churches of 
trust and cooperation. 

Until 2005, the author was an evangelical. He had little to do with charismatics 
and often says he would have avoided a person like the person he is now. He understands 
the resistance he has experienced on the part of other church leaders. He was part of the 
resistance in the past and that was due to fear as much as to theological differences. 
While it goes beyond the scope of this project, the author believes any church taking 
seriously the ministry of praying for the sick would see healing miracles capable of 
changing untold numbers of lives. He estimates that if every Christian church in the 


nation would pray for the sick, the cost of health care could be cut in half. 


Conclusion 


It seems to be a kairos (a turning point given by God) moment for LWF. God has 
called a pastor who has a background in drug and alcohol education, a passionate love for 
God, commitment to a supernatural lifestyle, and a strong desire to see the church of 


Jesus Christ operating in the gift of healing. The author realizes it is going to take a New 
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Testament approach to evangelism that includes miracles, signs, and wonders to bring 
healing and the fullness of salvation to those who have yet to believe in Jesus. 

Many in the community of Newton deal with the issues of poverty, addiction, 
mental illness, and a variety of economic obstacles. These issues often arise out of such 
dysfunctional family behaviors as addiction and physical and sexual abuse. This 
destructive cycle is commonly generational. Many of Newton’s residents need a family; 
they need a church family that will intentionally seek their healing and restoration 
through creating loving, accepting relationships that demonstrate the true nature of God. 

God raised up LWF as a church committed to worship, prayer, and the power of 
the full-gospel to set people free from the bondages that have hindered them from 
knowing the fullness of joy in God. While many LWF members have learned much about 
healing ministry, the time has come to institute a class in healing ministry for those at 
LWFE who have no experience but are eager to learn. The desire to bring healing and 
restoration to brokenness is growing at LWF since the church is growing in spiritual 
maturity. 

The next chapter provides the biblical, historical, and theological framework for 
the ministry of healing in the context of worship and prayer. It is necessary to establish 
the theoretical foundations for the project in light of the opposition presented by those 


who hold to a cessationist view of the gifts of the Spirit. 


CHAPTER TWO 


THEORETICAL FOUNDATIONS 


Jesus commissioned his followers to become examples of his own ministry and 
lifestyle of worship, prayer, and healing. This chapter begins by examining biblical 
support for the validity of supernatural ministry in the church today. In addition, a brief 
historical survey of examples of supernatural ministry practiced throughout the 
generations provides evidence that segments of the church for the last two millennia have 
embraced spiritual gifts and miracles, signs, and wonders. Last, charismatic theology is 
contrasted with cessationist theology. It is an understanding of the full gospel that 
provides the critical theological framework for this project. The project consists of testing 
a seven-week discipleship program designed to train members of LWF, a full-gospel 
church, in the areas of worship, prayer, and praying for the sick. The sociological context 
is one that is suburban, rural, and semi-urban with people of quite diverse socio- 


economic backgrounds. 


Biblical Foundations 


Jesus commissioned his followers to become examples of his own ministry and 
lifestyle of worship, prayer, and healing. An examination of the biblical data regarding 
these themes as important foundation stones for the meaning of discipleship for the 
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twelve and for the church will provide the reasons for the validity and viability of the 
project. Since healing ministry, as well as the other gifts of the Spirit, are born of 
intimacy with Jesus as Savior and Lord, both worship and prayer play a critical role in 
creating an attitude of surrender, dependence, and humility in the heart of a faithful 
disciple. In an atmosphere of intimacy, the gifts grow stronger and faith more confident. 
So what is a faithful disciple? Luke writes, “A disciple is not above his teacher, 
but everyone who is fully trained will be like his teacher” (Lk. 6:40). “The disciples are 
said to be ‘with’ Jesus (Mark 3:14; Luke 9:18; 22:56); they are the special recipients of 
his teaching (Mark 4:33-34; 10:23-45; 11:12-26; 13:1-37); and they are charged to 
perform a ministry that is an extension of his (Mark 6:7-13; Matt 9:35-11:1; Luke 9:1-10; 
10:1-12).”! “Disciples are those who hear, understand, and obey Jesus’ teaching (Mt. 
12:46-50). The injunction is given at least to the Eleven in their role as disciples (Mt. 
28:16). Therefore, they are paradigms for all disciples.”” The twelve are models for the 
life of discipleship throughout the generations. It was Jesus’ intention to impart his life 
into theirs (Jn. 10:10). He shaped the meaning of discipleship by the content of his 
own ministry and the force behind it was his authority. The disciples knew the call on 
their lives was a gift of grace; “. . . they realized it was grace both to be called to the 


status of disciple . . . and to share in the work of Jesus.”* 





‘David R. Bauer, “Disciple, Discipleship,” The New Interpreter’s Dictionary of the Bible, vol. 2 
D-H, ed. Katherine Doob Sakenfeld (Nashville, TN: Abingdon Press, 2007), 128. 


2D. A. Carson, “Matthew,” The Expositor’s Bible Commentary Matthew-Mark, rev. ed., vol. 9, ed. 
Tremper Longmann III and David E. Garland (Grand Rapids, MI: Zondervan, 2010), 666. 


3K. H. Rengstorf, “pavOdvo, katapavOdva, LabntiHs, cvpLAdytr\s, WAOr|tpIa, LAOntEbo,” 
Theological Dictionary of the New Testament, ed. Gerhard Kittel, trans. and ed. Geoffrey W. Bromiley 
(Grand Rapids, MI: Eerdmans, 1977), 4:452, 453. 
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What did this work look like to Jesus? How did he or the writers of the New 
Testament describe it and how did he practice it himself? How much of what Jesus taught 
the twelve did he mean to hand down to the coming generations of believers? This 
section will focus on worship, prayer, and the ministry of healing, as discussed in the 


scriptures, as critical elements in the life of the disciple today. 


Worship 


There is little debate over the importance Jesus placed on worship in his life and 
in the lives of his followers.* The only account of Jesus’ childhood has him in the temple 
at Passover listening to the teachers, asking questions, and displaying wisdom far beyond 
his years. As he explained to Joseph and Mary, who had frantically searched for him, 
“Why were you searching for me? Didn’t you know I had to be in my Father’s house?” 
(Lk. 2:41-50). Jesus’ words express his understanding that “. . . the temple, the house of 
God, was his proper place.” The temple was important to Jesus throughout his ministry. 
He attended feasts, taught, and ministered within its walls.> 

Years later, Jesus returned to Jerusalem for Passover with his disciples and he was 
not pleased. The temple had become a market place; the primary concern of many was 


not worship or prayer, but making a profit. Defending the temple, Jesus drove out the 





4See Mark Allen Powell, “Worship in the New Testament,” The Harper Collins Bible Dictionary, 
3" ed., ed. Mark Allen Powell and Barry L. Bandstra (New York, NY: HarperOne, 2011), 1111. Powell 
notes worship is a central feature especially in Luke. Luke opens and closes with worship. See also: Larry 
W. Hurtado, “Worship, NT Christian,” The New Interpreter’s Dictionary of the Bible, ed. Katherine Doob 
Sakenfeld and Samuel E. Balentine (Nashville, TN: Abingdon, 2009), 5:910-923. Hurtado comments that 
Christian worship is distinguished by the inclusion of Jesus as the one through whom and with whom God 
is worshipped. For his followers, Jesus is the central figure in worship as object and as participant. 


5G. W. Bromiley, “Worship,” The Zondervan Encyclopedia of the Bible, rev. ed., ed. Merrill C. 
Tenney and Moises Silva (Grand Rapids, MI: Zondervan, 2009), 5:1145-1147. 


19 


commercial interests with a whip, which created a good deal of opposition from the 
religious establishment.® ““It is written,’ he said to them, ‘my house shall be called a 
house of prayer; but you make it a den of robbers.’” (Mt. 21:13; Mk. 11:15-18; Lk. 
19:45-47; Jn. 2:13-16). The Temple was the House of God and it provided the 
opportunity for people to enter into a time of intimacy with the Father. The temple 
leadership did not honor the purpose. 

Much of the Gospel of John records events surrounding Jesus’ four trips to 
Jerusalem in celebration of the various Jewish feasts (Jn. 2, 5, 7, 12). The visits combined 
worship, healing ministry, teaching about the kingdom of God, and confrontations with 
the religious authorities who became increasingly determined to end his life. (Jn. 11: 45- 
53). In spite of the opposition, conflict, and unbelief, Jesus’ heart was for Jerusalem and 
his people (Mt. 23:37-39; see also Lk.19:41-44); he was filled with love and compassion 
whether or not that love was returned. He continued to seek the lost and invite them into a 
relationship with himself. 

When Jesus met the Samaritan woman at Jacob’s well in Sychar, he shared with 
her the meaning of worship, 

Believe me woman, a time is coming when you will worship the 

Father neither on this mountain nor in Jerusalem. You Samaritans 

worship what you do not know; we worship what we do know, for 

salvation is from the Jews. Yet a time is coming and has now come 

when the true worshipers will worship the Father in spirit and truth, 

for they are the kind of worshipers the Father seeks. God is spirit, 

and his worshippers must worship in spirit and truth” (Jn. 4:21-24). 

Worship is not a matter of geography, a shocking teaching coming from a Jew, 


but a matter of one’s heart in unity with the Spirit of God. Worship puts the believer in a 


°Bromiley, “Worship,” 1146. 
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position to experience the presence of the living God regardless of one’s location. 
Worship is “. . . an openness towards the Spirit whom Jesus gives (3:6; 4:14) and the 
truth that he reveals (1:14, 17; 14:6).” It is through Jesus the Spirit is given. This new 
way of worship replaces both the forms of Jewish and Samaritan practice. The woman’s 
response is to become a missionary to her own community.’ The woman had a life- 
changing encounter with Jesus and, it is likely, she would never be the same, nor would 
those in her community, nor would the twelve. The very fact that John records this event 
speaks to its impact on the disciples. This perspective on worship is what Jesus offered to 


the first generation of his followers and to all generations to come. 


Prayer 


Like worship, prayer was an essential component in the life of Jesus. It is difficult 
to imagine him or his ministry without it; he modeled prayer life for his disciples® and he 
spent time teaching them how to pray. Jesus knew a vital prayer life was a crucial 
element in a life of ministry and faithful obedience.’ He needed to spend time alone with 
his Father (Lk. 5:16). There were times prayer seemed to ready him for ministry (Mk. 
1:35-39). He spent a whole night in prayer before he called the twelve to become his 


disciples (Lk. 6:12-16). After a long day of ministry, Jesus needed to pray. He had spent 





"Rene Kieffer, “John,” The Oxford Bible Commentary, ed. John Barton and John Muddiman 
(Oxford, GB: Oxford University Press, 2001), 968. See also: Walter A. Elwell, “Jesus Christ,” Baker 
Theological Dictionary of the Bible, ed. Walter A. Elwell (Grand Rapids, MI: Baker Books, 2000), 403. 
Elwell comments on the nature of this new life that powerfully transforms a person, “. . . dethroning 
ourselves and our own ambitions to give God his proper place in our lives... .” 


8Samuel E. Balentine, “Prayer,” Eerdmann’s Dictionary of the Bible, ed. David Noel Freeman, 
Allen C. Myers, and Astrid B. Beck (Grand Rapids, MI: Eerdmanns, 2000), 1078, 1079. 


°A. B. Bruce, “Training of the Twelve,” The Encyclopedia of Prayer and Praise, ed. Mark Water 
(Peabody, MA: Hendrickson, 2004), 540-547. 
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the day teaching the five thousand (and, likely, healing many) then fed them by 


multiplying the five loaves of bread and the two fish. Evening came, he dismissed the 
crowd, and he sent his disciples ahead to Bethsaida while he found an isolated place to 
pray (Mk. 6:32-46). 

Jesus took Peter, James, and John up on the mountain to pray and there he was 
transfigured before them; his face changed and his clothing became bright white. Jesus 
met with Moses and Elijah who talked with him “. . . about his departure . . . .” Peter, 
James, and John had no real idea what was going on except they witnessed his glory, saw 
Moses and Elijah, and heard the voice of God (Lk. 9:28-36). One never knows what to 
expect when he or she prays except to meet God there. 

The disciples witnessed the value Jesus placed on prayer and how it connected 
him with his Father. They saw the fruit of his prayer life in terms of his obedience and 
power in ministry. They wanted what he had so they asked him, “Lord, teach us to pray, 
as John taught his disciples” (Lk. 11:1-4). Jesus taught them the Lord’s Prayer. In this 
prayer, Jesus emphasized the importance of an intimate relationship with the Father. .. . 
He provided this prayer as a model “. . . as he trains them for the missionary task of the 
messianic age . . .” that he is bringing to fulfillment in his own ministry “. . . as the 
incarnate Son of God and Son of man.”!° Apart from this relationship, the mission of the 
church will not succeed. Intimacy with the Father connects the hearts of God’s children 


to God’s heart where there is unity of purpose and conviction of divine destiny. 


‘ORoyce Gordon Gruenler, “The Lord’s Prayer,” in Baker Theological Dictionary of the Bible, ed. 
Walter A. Elwell (Grand Rapids, MI: Baker Books, 2000), 489, 490. 
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In Jesus’ prayer recorded in John 17, he revealed some of the deepest expressions 
of his heart. His desire was to glorify God by completing the work given him to do on the 
cross. Jesus prayed that his disciples may know the truth that he came from God, that 
they may be unified and, thereby, express the unity that exists between God and Jesus 
himself. “The unity between the Father and the Son is the fountain-head of the unity 
among the disciples.”!! 

Even at this time so close to the cross, Jesus prayed that God would protect and 
fill his disciples with joy. He prayed that his followers would be sanctified, made holy, 
and set apart to reach the world with the gospel. His desire was for them to be connected 
with him and with God to such a degree that it would be obvious to the world they were 
loved by God just as God loved the Son (Jn. 17:1-26). Jesus delighted in the fact of his 
indwelling presence in the lives of his disciples through the love of God.!” Jesus words 
revealed concern for relationship with God, with the twelve, and all future generations of 
believers. His heart cried out for intimacy. The New Covenant brings us into a heart-to- 
heart and spirit-to-Spirit relationship with God resulting in a breakthrough of spiritual 
maturity. The disciple enters into a position of friendship with God no longer being only 
a servant.!3 Intimacy, or friendship with God, travels the pathway of prayer. 

The book of Acts clearly states that the disciples learned the importance of prayer. 
Following Jesus’ ascension, “All these with one accord devoted themselves to prayer, 


together with the women and Mary, the mother of Jesus, and with his brothers” (Acts 


"Kieffer, 992. 
Tbid., 992. 


'8Jon Mark Ruthven, “What’s Wrong with Protestant Theology: Traditional Theology vs. Biblical 
Emphasis” (MS: n.p., 2011), 120-121. 
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1:14). As ministry responsibilities expanded due to the growing number of believers in 
Jesus, the disciples chose deacons to carry out some of the ministry functions on behalf of 
the poor so they would not have to neglect what they had been called to do, “But we will 
devote ourselves to prayer and to the preaching of the word” (Acts 6:1-4). 

As worship and prayer were central to Jesus’ teaching, so they are wherever 
disciples are being trained in the church today, especially among those who believe God 
is still powerful and that “Jesus Christ is the same yesterday and today and forever” (Heb. 
13:8). There is little, if any, argument over the importance of worship and prayer in the 
life of a follower of Jesus; the church has generally understood their necessity in 
remaining attached to the one who is the vine. However, we next turn to a topic that has 


generated a great deal of debate throughout church history to the present day. 


The Ministry of Healing 


The question being raised here is the following: can present day followers of 
Jesus expect to “heal the sick, raise the dead, cleanse lepers, and cast out demons” (Mt. 
10:8; see also Mk.6:7-9; Lk. 9:1, 2; 10:8, 9) as a demonstration of the presence of the 
kingdom of God? This section will examine what scripture emphasizes as it describes the 
ministry of Jesus, his disciples, and the early church in terms of the miraculous nature of 
the kingdom of God. Following sections will focus on the meaning of discipleship 
throughout church history and the current theological debate concerning the availability 
of supernatural power and spiritual gifts. 

The primary reason seminaries and Sunday schools fail in training New 


Testament disciples is they insist on teaching information about the mighty acts of God in 
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the past instead of providing opportunities to experience them in the present.!* As one 
well-known practitioner on applying Scripture in healing and discipleship states, 
“Discipleship is more than observing . . . it is becoming like the teacher doing what one is 
told. This is the root of our theological education problem. We have mistaken studying 
the Master for becoming like Him. We have mistaken observing for doing.”> 

Boredom in church is due primarily to the fact the church talks much about what 
God used to do, but does not teach people that the same power that was upon Jesus, the 
twelve, then the seventy-two, and the early church is available for them today. “People 
are looking for the taste of the supernatural . . . and they come to the church and see 
entertainment.”!° Entertainment will not grow committed followers of Jesus. Equip 
people in the spiritual gifts given to the church to release the power of the Kingdom of 
God, the body of Christ will become what it was two thousand years ago and, perhaps, 
even more effective than that. 

Ruthven states, “Our job is to emulate Jesus and his ministry in the power of the 
Spirit.”!” Therefore, the focus of this section is to provide the biblical foundation for 
training and testing just such emulation. If this were the focus of discipleship training in 
the church today, as it was in the first century, church would never again be boring or 


powerless. Rather, it would become the radical body of Christ it was two thousand years 





4Ruthven, “What’s Wrong,” 42. 


SBill Johnson and Randy Clark, The Essential Guide to Healing (Minneapolis, MN: Chosen, 
2011), 80. 


Felicia Howell Laboy, “Chapel Message,” United Theological Seminary Doctor of Ministry 
Intensive, (Sermon, Crowne Plaza Hotel, Dayton, OH, January 24, 2012). 





7Ruthven, “What’s Wrong,” 58. 
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ago. The church enters into a new dimension of reality, the dimension of the kingdom of 
God, when it believes miracles, signs, and wonders are part of the normal Christian life 
and fulfill the promises and the commissioning accounts (Mt. 10:1-8; Lk. 9:1, 2; 10:1-9) 
of the New Covenant.'® 

At the synagogue in Nazareth Jesus proclaimed his commissioning by quoting 

Isaiah 61:1, 2 and a segment from Isaiah 42:7, 
The Spirit of the Lord is upon me, because he has anointed me 

to preach good news to the poor. He has sent me to proclaim 

release to the captives and recovery of sight to the blind, to set at 

liberty those who are oppressed, to proclaim the acceptable year of 

the Lord” (Lk. 4:18, 19). 

Clearly, Jesus described his ministry as one of healing and restoration. If one 
reads Isaiah 61:1-4 in its entirety, one will witness a more extensive emphasis on these 
themes. Jesus concluded his reading with a messianic claim, “Today this scripture has 
been fulfilled in your hearing” (Lk 4:21). He proclaimed that his presence fulfilled the 
words of the prophets; this is his programmatic declaration.'? He had come as the one 
sent from God to release healing and restoration for the people of God. Nazareth did not 
welcome Jesus’ charismatic program nor was it well received by the religious 


establishment in Jerusalem. It is ironic that violent opposition met his ministry of 


salvation, truth, healing, deliverance, wholeness, and resurrection power. 





'8Jon Mark Ruthven, On the Cessation of the Charismata, rev. ed. (Tulsa, OK: Word & Spirit 
Press, 2011), 254. 


Robert H. Gundry, Commentary on the New Testament (Peabody, MA: Hendrickson, 2010.), 239. 
Jesus makes a deliberate choice of this text to apply it to his ministry as the one anointed by the Spirit of 
God. See also: A. E. Harvey, A Companion to the New Testament, 24 ed. (Cambridge, UK: Cambridge 
University Press, 2004), 227, 228; Fred B. Craddock, “Luke,” The Harper Collins Bible Commentary, ed. 
James L. Mays (New York, NY: HarperCollins, 2000), 934. Jesus is pointing out the nature and purpose of 
his ministry as well as his rejection by his own people. 
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In spite of the opposing forces, Jesus consistently and continually demonstrated 
his declaration with the ministry activities of teaching (Lk. 4:31, 32), casting out demons 
(Lk. 4:33-37), healing the sick (Lk. 4:38-41), and even providing an exceptional number 
of fish for Peter, James, and John (Lk. 5:4-11). Miracles, signs, and wonders marked the 
ministry and life of Jesus because he embodied and purposefully displayed the presence 
of the kingdom of God. 

According to James D. G. Dunn, Jesus was very aware of the power of God 
flowing through him to defeat the power of evil in order to bring the fullness of salvation. 
“When he spoke or stretched out his hand something happened—the sufferer was relieved, 
the prisoner freed, the evil departed.” Jesus understood that this power was a 
demonstration of the presence of the kingdom of God here and now.”? The miracles were 
central to his message. The gospel of the kingdom was announced and accompanied by 
the power of God which provided evidence that the kingdom had come (Mt. 12:25-28). 

Jesus came to impart this new reality into the lives of his followers. He taught 
them a kingdom lifestyle, gave them authority, and sent them out to do exactly what he 
had been doing. He was multiplying himself in those who believed in him. “And he 
called the twelve together and gave them power and authority (60vaptw Kai éFovoiav) 
over all demons and to cure diseases, and he sent them out to preach the kingdom of God 
and to heal (ito8a1)” (Lk. 9:1, 2). To receive power (6v0vaptc) is to receive the ability. 

The apostles received the power of Jesus that they might represent him. They 


worked with his power to exercise the same miracles they had seen in him; they were sent 


°James D. G. Dunn, Jesus and the Spirit: A Study of the Religious and Charismatic Experience of 
Jesus and the First Christians as Reflected in the New Testament (Philadelphia, PA: Westminster Press, 
1975), 47. 
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out to serve in his place and continue his ministry.”) Authority (é€0voia) “denotes the 
power which decides, so that it is particularly well adapted to express the invisible power 
of God whose Word is creative power.” The authority of Jesus and, now, that of the 
disciples, is of the same substance. It comes from God that his will might be done on 
earth as it is in heaven.”” 

God gives power and authority to release the presence of the kingdom to heal 
(ié08a1) the sick. Sickness is not of God and the ability to heal given to the apostles is 
““... to equip them to be effective witnesses of the immanent kingdom of God by word 
and act.””? The power of the kingdom is the power of healing, restoration, and 
deliverance from demonic torment—the salvation of the whole person. Those hearing this 
message could believe in the presence of the kingdom because they could see it in action. 

This kingdom lifestyle marked by supernatural power was not confined to the 
twelve. Jesus commissioned seventy-two others, “Whenever you enter a town and they 
receive you, eat what is set before you; heal the sick in it and say to them, “The kingdom 
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of God has come near you.’” (Lk. 10:8, 9). Jesus equipped his followers to continue his 
mission by imparting to them the power of the kingdom of God to defeat the work of the 
evil one (Lk. 10:17-20). 

Likewise, in his gospel Matthew describes the ministry of Jesus as “...teaching in 


the synagogues and preaching the gospel of the kingdom and healing every disease and 


every infirmity among the people” (Mt. 4:23; see also Mt. 9:35-38). People came from all 


*1Walter Grundmann, “Sdvopo1, Svvatic, Svvatéo, ddbvatoc, GSvvatéa, Sbvapic, Suvaotne, 
Svvapow, Evdvvapdw,” TDNT, 2:284. 


?2Werner Foerster, “g&ovoia,” TNDT, 2:566. 


3 Albrecht Oepke, “idopat, iaotc, {apa, iatpdc,” TDNT, 3:213. 
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parts of the region in and around Israel that Jesus might heal them. Their desire for his 
healing touch gave him the opportunity to teach them about the kingdom of God. 

Later, Jesus commissioned the twelve, “And preach as you go, saying, ‘The kingdom of 
God is at hand. Heal the sick, raise the dead, cleanse lepers, cast out demons” (Mt. 10:7, 
8). 

Jesus sent his disciples out with a series of commands; he used the imperative 
form of the verbs in Matthew 10:8. This becomes more important below when Mt. 28:18- 
20 is examined. Jesus commissioned his disciples to proclaim the kingdom and to heal 
the sick. The students were becoming like the teacher. Following his resurrection, Jesus 
met his disciples in Galilee and issued the Great Commission, 

All authority in heaven and on earth has been given to me. 

Therefore go and make disciples of all nations, baptizing them in 

the name of the Father and of the Son and of the Holy Spirit, and 

teaching them to obey everything I have commanded you. And 

surely I am with you always, to the very end of the age (Mt. 28:18- 

20). 

Throughout the church in the United States there is a good deal of emphasis 
placed on making disciples and baptizing them. However, the term disciple is often 
limited to a believer who attends church regularly and financially supports the church. 
Attendance at a small group bible study might also be expected. However, the church 
often overlooks observing or obeying everything Jesus commanded. There are over two 


hundred of Jesus’ commands in the Gospel of Matthew.”4 Based on what Jesus has said, 


he might expect his followers to be interested in obeying them all. 


>4At one time, the author counted the commands of Jesus in Mt. and stopped at two hundred. 
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While the commands having to do with a lifestyle of integrity, compassion for the 
poor, obedience to the Sermon on the Mount, and proclaiming the presence of the 
kingdom may be taught on any given Sunday (and rightly so), rarely mentioned in many 
churches are the commands to “heal the sick, raise the dead, cleanse lepers, and cast out 
demons.” The apostles were to teach the following generation of believers to do 
everything Jesus had commanded them to do which would include healing the sick, 
raising the dead, cleansing lepers, and casting out demons.”° *° Jesus clearly expected 
discipleship to be supernatural by its very nature. 

Jesus provides further explanation of his vision for his disciples in Jn. 14:8-12. 
Philip asked Jesus to show the disciples the Father. Jesus responded, “Have I been with 
you so long, and yet you do not know me, Philip? He who has seen me has seen the 
Father. . . . Believe me that I am in the Father and the Father in me; or else believe me for 
the sake of the works (€pya) themselves.” 

These “works” (pya ) can be described as “. . . a demonstration of God’s working 
in Jesus and therefore in believers. They are a testimony to the divine work in man.” 
Miracles are God’s works as God works in and through Jesus and they bear witness to 


Jesus and to his ministry of salvation.”’ The miracles are demonstrations of the power of 





Johnson and Clark, Essential Guide, 60. 


6Gary S. Greig and Kevin N. Springer, eds., The Kingdom and the Power: Are Healing and the 
Spiritual Gifts Used by Jesus and the Early Church Meant for the Church Today? (Ventura, CA: Regal 
Books, 1993), 399-403. For an excellent argument in support of this position see Appendix 4. 
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the significance of Jesus’ words, “Truly, truly, I say to you, he who believes in me will also do the works 
that Ido... .” He can ignore the possibility that believers might also exercise the miraculous power of God. 
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God at work through Jesus and through those who follow him to bring the fullness of 
salvation to bear upon humanity. Everything about salvation is a work of God. 

Jesus explains to Philip that if he cannot believe that in seeing Jesus he is seeing 
the Father, then he should believe based on the “works” or the miracles themselves. For 
the miracles are evidence that Jesus displays the character and the power of God. He 
follows these words with what may be one of the most startling teachings in all of 
Scripture, “Truly, truly, I say to you, he who believes in me will also do the works that I 
do; and greater works than these will he do, because I go to the Father” (Jn. 14:12). Jesus 
revealed to his disciples that he expects believers in the future to do more than he did. 
This is such an astounding statement that it is difficult for many to believe.** Because he 
goes to the Father and from there pours out the Holy Spirit, those who believe in him will 
be empowered to walk in miracles, signs, and wonders at a level that, for some, will 
exceed his. Admittedly, these words are difficult to ponder and are often ignored, or 
confined to the arena of evangelism and regeneration alone.”” However, if Jesus said it, 


most likely he meant it. 


°8J. Ramsey Michaels, The Gospel of John, The New International Commentary on the New 
Testament, ed. Gordon D. Fee (Grand Rapids, MI: Eerdmans, 2010), 779, 780. Michaels holds the view 
that the greater works have to do, not with miracles, but with the benefits of Jesus’ death. See also: M. 
Eugene Boring and Fred B. Craddock, The Peoples’ New Testament Commentary (Louisville, KY: John 
Knox Press, 2004), 338. Here the concept of “greater” is the realm of eternal life, though the authors admit 
the miracles of Jesus had, indeed, been multiplied by the early Christian community. There is still little or 
no sense that the miracles are to continue in the church today at even greater levels. It is simply easier not 
to believe such a claim even though it comes from the lips of Jesus. Before 2005, the author admits he did 
not believe it either. 


°Tremper Longman III and David E. Garland, Luke-Acts, vol. 10 of The Expositor’s Bible 
Commentary, rev. ed., (Grand Rapids, MI: 2007), 562-563. The position discussed here is that common to 
most evangelical churches in the U. S.; that is, the “works” to which Jesus refers have to do with the spread 
of the gospel throughout the world and does not include such miracles as healing, raising the dead, or 
deliverance from demons. Of course, this is not consistent with the context. Jesus provides no such 
limitation on the kind of “works” he expects from the later generations of disciples. 
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The context of Jesus’ words is that of the miraculous. He is referring to the 
miracles, signs, and wonders that have been a part of his ministry from the beginning. 
These are the essence of the kingdom. The gospel comes “. . . not only in word, but in 
power and in the Holy Spirit .. .” (1 Thess. 1:4, 5; see also 1 Cor. 2:4, 5). There is no 
indication this statement (more of a promise) is limited to the twelve, the seventy-two, or 
the first century church. 

Though often ignored, denied, or reinterpreted by the minority world of North 
America and Western Europe, many churches of the majority world (also known as the 
Third World) have embraced these words of Jesus and the ministry of miracles, signs, 
and wonders. For the majority world, the supernatural power of God is not something to 
avoid or renounce, but a model for ministry today. Its cultures more closely reflect a 
biblical worldview than do the cultures of Western Europe and North America, so the 
majority world feels more at home with a first century cosmology that welcomes the 
presence of miracles.*” Those theologies that have been conveniently and carefully 
crafted to excuse the lack of miracles in the church are houses built on sand since they are 
not built on the words of Jesus alone (Mt. 7:24-27). 

Acts 2 records the events of Pentecost: the outpouring of the Holy Spirit upon the 
disciples, the sound of a violent wind, flames of fire resting on each one, the speaking in 
foreign languages of the wonders of God (prophecy), and some looked like they had too 
much to drink (Acts 2:1-13). Peter began his Pentecostal message by explaining that what 


was witnessed was a fulfillment of Joel’s prophecy, 


Craig S. Keener, Miracles: The Credibility of the New Testament Accounts, (Grand Rapids, MI: 
Baker Academic, 2011), 1:99. 
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These men are not drunk, as you suppose. It is only nine in the 
morning! No, this is what was spoken by the prophet Joel, “In the 
last days, God says, I will pour out my Spirit on all people. Your 
sons and your daughters will prophesy, your young men will see 
visions, your old men will dream dreams” (Acts 2:15-17). 


The evidence of the gift of the Holy Spirit is, indeed, the ability to prophesy. 
Prophecy is hearing the voice of God in one’s heart and proclaiming what God had said. 
In Acts 2, Peter unpacks the significance of God’s promise in Isaiah 59:21, 

And as for me, this is my covenant with them, says the Lord; my 

spirit which is upon you, and my words which I have put in your 

mouth, shall not depart out of your mouth, or out of the mouth of 

your children, or out of the mouth of your children’s children, says 

the Lord, from this time forth and for evermore. 

According to Ruthven, “. .. Luke records the events of Pentecost in Acts 2 as not only the 
fulfillment of the Isaianic promised New Covenant, but as the template (emphasis mine) 
of the very structure of his chapter (and entire book) as well.’””*! 

God promises his words would not depart out of the mouths of God’s people 
forever and Peter repeats the same theme. When the people ask how they should respond 
to the amazing things they were seeing, Peter calls out, 

Repent, and be baptized every one of you in the name of Jesus 

Christ for the forgiveness of your sins; and you shall receive the 

gift of the Holy Spirit. For the promise is to you and to your 

children and to all that are far off, every one whom the Lord our 

God calls to him (Acts 2:37, 38). 

There is no hint that the Pentecostal activity would be confined to the first century 


or that Pentecost would be the high water mark of the ministry of the Holy Spirit. It is 


more likely that Pentecost was the beginning of the outpouring of the Spirit and God’s 


31Ruthven, “What’s Wrong,” 154. Ruthven points out the parallels between Acts 2 and Isaiah 
59:21 that argue persuasively for Peter’s reliance on Isaiah as he speaks to the events of Pentecost. 
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heart was for the church to advance from there. The parables of Matthew 13: the sower, 
the mustard seed, and the yeast and the dough all teach the kingdom of God is to increase, 
not decrease. There is nothing in the gospel record indicating the kingdom begins in 
strength and finishes in weakness or at some point lacks the gifts of the Holy Spirit.* 

The ministry of the early church looked remarkably like the ministry of Jesus, the 
ministry of the twelve, and the ministry of the seventy-two. Supernatural ministry was the 
norm and while it included the apostles, it was not limited to them. Not only did God 
raise up prophets for the churches (Acts13:1; Acts 21:9-11), but God released power for 
healing and other miracles, signs, and wonders (Acts 5:12; 6:8; 8:4-13; 9:36-40; 13:10, 
11; 19:11, 12). 

The Holy Spirit imparted the miraculous power of Jesus to those who believed in 
him* and Jesus meant for this impartation to continue through the generations. The 
ministry of believers in the Book of Acts was to be an example for the church in all ages. 
There is no expectation that God would remove the spiritual gifts and supernatural power 
from the church leaving the church to depend on its own human abilities and ingenuity, 
thus restricting the work of the Spirit to redemption from the power of sin and the gift of 
eternal life. 

As important as redemption and eternal life are, they are only a part God’s work 
of salvation. The kingdom of God grows as the church puts into practice the spiritual gifts 


given to the body of Christ for the continuation of his ministry on earth. As the message 


32Johnson and Clark, Essential Guide, 60, 61. 


*3Beverly Roberts Gaventa, The Acts of the Apostles (Nashville, TN: Abingdon, 2003), 104, 117, 
158-161, 266-268. 
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of the gospel is preached, miracles, signs, and wonders follow it. God never meant for 
healing to be separated from God’s purpose of salvation. Salvation is the application of 
the life-giving power of God to the whole person: the emotional, the spiritual, and the 
physical self. Jesus came to destroy the works of the devil and the church is expected and 
empowered to join the battle for the restoration of wholeness.*4 

The church of today should expect to proclaim the same message of a crucified, 
risen, and victorious Savior and Lord and to demonstrate the same miracles, signs, and 
wonders as the first century church since God has given the same power and authority 


through the indwelling presence of the Holy Spirit. This is the biblical model. 


Historical Foundations 


Having laid the biblical framework for Jesus’ training of his disciples in the areas 
of worship, prayer, and healing ministry, we now examine church history focusing on 
men and women who have exercised supernatural ministry as part of their understanding 
of what it meant to be a follower or disciple of Jesus. This section provides a brief 
historical survey of Christians who maintained an emphasis on healing ministry, and for 
some, the choice proved costly. 

While the ministry project will include training in worship, prayer, and healing 
ministry, it is apparent that throughout history Christians have embraced worship and 
prayer as essential to the faith. Therefore, this section will not focus on the historical 
foundations for those practices. However, this is not the case with the ministry of healing. 


Through the years, various groups have supported, ignored, and rejected healing ministry, 


34Randy Clark, There is More: Reclaiming the Power of Impartation (Mechanicsburg, PA: Global 
Awakening, 2006), 3. 


35 


but it has not gone away thanks to some of the followers of Jesus who at times 


courageously persevered. 


The Early Church Fathers 


That the charismata including the ministry of healing continued passed the 
apostolic period is evident in the writings of the Early Church Fathers. Eusebius 
Stephanou writes, 


Never did the Fathers, doctors, and other Christian writers express 
the view that the charismata belonged to an earlier age, were later 
withdrawn, and were not necessary for the church of subsequent 
ages. In my studies of patristic literature nowhere have I found the 
charismata rejected, disparaged, or prohibited. On the contrary, the 
charismatic nature of the church is universally acknowledged and 
proclaimed, always with direct references to the word of 
scripture.*> 


Justin Martyr (A.D. 110-165) bears witness to the presence and validity of healing 
ministry in his “Second Apology,” 


For numberless demoniacs throughout the whole world, and in 
your city, many of our Christian men exorcising them in the name 
of Jesus Christ, who was crucified under Pontius Pilate, have 
healed and do heal, rendering helpless and driving the possessing 


35Eusebius A. Stephanou, “Charismata in the Early Church Fathers,” Greek Orthodox Theological 
Review 21 no. 2 (Summer 1976), 127. However, throughout history, others have read another point of 
view in Augustine’s On True Religion (perhaps most significantly John Calvin). In his “Retractions” 1, xiii, 
Augustine admits he wrote that miracles were not continued in his day, however, he explains he was 
referring to the laying on of hands for the baptism of the Holy Spirit and that it no longer resulted in people 
speaking in tongues. Nor were people healed by the shadow of a preacher. He did not mean, however, that 
no miracles were taking place. He shares a testimony of a blind man in Milan receiving his sight and refers 
to many other miracles happening as well. See the following: 
http://books.google.com/books?id=T7iQJQiJS VEC &pg=PA2 18&lpg=PA?2 18 &dq=augustine+on-+true+relig 
ion&source=bl&ots=hQiAqHtMu_&sig=Dtakrx5f85FMNF4eDE70Up07g- 
w&hl=en&sa=X &ei=2aG_T4zTKIXE6QG9jaSqCg&sqi=2&ved=0CGkQ6 AEWA Q#v=onepage&q=august 
ine%20o0n% 20true% 20religion&f=true, 220 (accessed May 25, 2012). 
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devils out of the men, though they could not be cured by all the 
other exorcists, and those who used incantations and drugs.*© 


Justin was fully confident in the power of God to heal and deliver from demonic torment 
since this ministry was active in the life of the church; it was part of a normal Christian 
life. Of course, Justin is not alone in his assessment. 

Tatian (A.D. 110-172) speaks of demons as being the cause of disease and the 
word of God as the solution, “Sometimes they (the demons) themselves disturb the habit 
of the body by a tempest of folly; but, being smitten by the word of God, they depart in 
terror, and the sick man is healed.”3” He warns his readers of the foolishness of trusting in 
medicines rather than God and he marvels at unbelief, 

But medicine and everything included in it is an invention of the 

same kind. If anyone is healed by matter, through trusting to it, 

much more will he be healed by having recourse to the power of 

God .... Why is he who trusts in the system of matter not willing 

to trust in God? For what reason do you not approach the more 

powerful Lord, but rather seek to cure yourself, like the dog with 

38 

grass .... 

Obviously, Tatian believed God continued to heal those who would turn to him in faith, 
for the power to restore and make whole was available. 


Iranaeus (A.D. 120-202), in “Against Heresies,” speaks of the activity of many of 


the spiritual gifts recorded in the scriptures, 





36Justin Martyr, “The Second Apology of Justin for the Christians Addressed to the Roman Senate,” 
Ante-Nicene Fathers, ed. Alexander Roberts and James Donaldson (Peabody, MA: Hendrickson, 1995), 
1:190. Additionally, in his “Dialogue with Trypho,” vol. 1 of ANF, Justin insists demons are exorcised in 
the name of Jesus Christ, thus they are subject to him; that is, the demons are under his authority (209). He 
also argues that Jews are becoming believers in Jesus and they are receiving the gifts of the Spirit that 
includes healing which was probably not well received by Trypho (214). Regardless, it substantiates the 
existence of the charismata in his lifetime. 


3’Tatian, “Address of Tatian to the Greeks,” ANF, 2:72 


38Tatian, 73. 
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Wherefore, also, those who are in truth His disciples, receiving 

grace from Him, so in His name perform [miracles], so as to 

promote the welfare of other men... . For some do certainly and 

truly drive out devils ... . Others have foreknowledge of things to 

come; they see visions, and utter prophetic expressions. Others still, 

heal the sick by laying their hands upon them, and they are made 

whole. Yea, moreover, as I have said, the dead even have been 

raised up, and remained among us for many years. It is not possible 

to name the number of gifts which the Church [scattered] 

throughout the whole world, has received from God, in the name 

of Jesus Christ... °° 
Gifts were given for the common good—to bless, to strengthen, to comfort, to heal. The 
power was real and the church was exercising the gifts of the Spirit, including raising the 
dead, just as taught in the New Testament with no end of the gifts in sight. 

In his apologetic work, “To Scapula,” Tertullian (A.D. 145-220) speaks of the 
integrity and faithfulness of Christians and their contributions to their communities as 
loyal citizens even in midst of unjust persecution and torture. He clearly points out that 
Christians still exercise supernatural power, “How many men of rank (to say nothing of 
common people) have been delivered from devils, and healed of diseases! When, indeed, 
have not droughts been put away by our kneelings and our fastings?’*° Tertullian 
attempts to convince Scapula these are excellent reasons to stop the persecution of those 


who follow Jesus. It makes sense to respect and honor men and women who, through 


their love of God, provide for the health and well-being of their communities. 


Trenaeus, “Against Heresies,” ANF, 1:409. 


Tertullian, “To Scapula,” ANF, 3:107. Scapula was the Proconsul of Carthage. Tertullian wrote 
this document later in his life. 
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Origen (A.D. 184-285), in “Against Celsus,” defends the faith against the attacks 


of Celsus, a Greek philosopher. As Celsus appeals to faith in the existence of the god 
Aesculapius (the god of healing), Origen appeals to faith in Jesus and his actual existence, 


. although he (Celsus) cannot demonstrate that an incalculable 
number of Greeks and Barbarians acknowledge the existence of 
Aesculapius, we . . . can clearly show a countless multitude of 
Greeks and Barbarians who acknowledge the existence of Jesus. 
And some give evidence of having received through this faith a 
marvelous power by the cures which they perform, invoking no 
other name over those who need their help than that of the God of 
all things, and of Jesus, along with a mention of His history. For by 
these means we too have seen many persons freed from grievous 
calamities, and from distractions of mind, and madness, and 
countless other ills, which could be cured neither by men nor 
devils.*! 


Healing ministry was still a fundamental component of Christian life in the time 
of Origen and was evidence Jesus was still working in his church. No one could deny that 
healing was taking place in his name. Yet, Origen recognized the sad truth that evidence 
of the power of God was also in decline, 

Moreover, the Holy Spirit gave signs of His presence at the 

beginning of Christ’s ministry, and after His ascension He gave 

still more; but since that time these signs have diminished, 

although there are still traces of His presence in a few who have 

had their souls purified by the Gospel, and their actions regulated 

by its influence.” 

While this may be a reference to the lack of God’s activity in the region of Phoenicia and 


Palestine, there is no question that the spiritual gifts, including healing, were becoming 


rarer in the life of the church throughout the Middle East and in Europe. 


“Origen, “Against Celsus,” ANF, 4:473. 


“Tbid., 614. 
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Eddie Hyatt comments that one of the major causes of this decline in the activity 
of the spiritual gifts was the immorality evident in the church and the church’s response 
of siding “against those who advocated strict moral purity.”*? This is an easier choice to 
make for political and economic reasons, but costly in terms of the church’s effectiveness 
in releasing the supernatural power of the Kingdom of God. “Succeeding generations 
would interpret this stance on morality as a primary cause of the church’s loss of spiritual 
power.’ 

Mark Pearson explains that following Constantine’s Edict of Milan in A.D. 313 
that gave tolerance to Christianity as one of the now acceptable religions, many nominal 
believers came into the church for reasons other than the desire to follow Jesus as a 
disciple. Some came into the church to advance their careers or to be socially accepted, 
motivations that shape the behavior of many church members today.*° Is there any 
wonder the gifts and the power of God suffered in such a religious culture and continue to 
suffer today? 

Egeria (also called Etheria), a pilgrim to Israel in the late fourth century, provided 
some fascinating insights into church life in the Holy Land. From about A.D. 381 to A.D. 
384 she toured the holy sites of the Middle East. A good part of her diary still exists, 
granting us a rare glimpse into the religious life of the fourth century church. One thing 
that stands out is an extreme emphasis on worship. Certainly, worship is a central priority 


“Eddie L. Hyatt, 2000 Years of Charismatic Christianity (Lake Mary, FL: Charisma House, 2002), 
21. 


“Hyatt, 21. 


“Mark A. Pearson, Christian Healing: A Practical and Comprehensive Guide (Grand Rapids, MI: 
Chosen Books, 1995), 29. 
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in the life of any disciple, but in the church of the fourth century worship became the 
focus almost to the exclusion of ministry and especially any kind of ministry that 
emphasized supernatural power. 

By the fourth century, the ministry of miracles had become limited to the ascetics 
who removed themselves from normal life in order to pursue God without distraction. 
During her travels through Mesopotamia, Egeria arrived at Charrae, the village of 
Abraham on the very day of the celebration of Abraham’s memorial. On that day monks 
came down for the commemoration and Egeria comments, 

So it happened to us very pleasantly beyond our expectations that 

we should see these holy monks of Mesopotamia, truly men of 

God, as well as those whose good report and manner of life had 

reached men's ears far and wide, whom I thought that I could not 

by any means see, not because it was impossible for God to give 

me this, Who had deigned to give me all things, but because I had 

heard that they never come down from their dwellings except on 

Easter Day and on this day. For they are men who do many 

wonders .. . .4° 

This is the only reference Egeria makes in her diary regarding anyone who does 
wonders. If we assume these wonders to be consistent with the miracles, signs, and 
wonders of the New Testament, then such things are strictly in the hands of the religious 


elite by this time in church history, at least in this region. The teaching that all believers 


have spiritual gifts and are called to ministry does not appear to be a topic of discussion. 


Monasticism 


4° theria, “The Pilgrimage of Etheria,” trans. and ed. M. L. McClure and C. L. Feltoe, 
Translations of Christian Literature: Series III; Liturgical Texts. London, UK: Society for Promoting 
Christian Knowledge,1919. www.ccel.org/m/mclure/etheria/etheria.htm (accessed March 26, 2012), 37. 


4] 


It seems that ritual and church organization replaced the work of the Holy Spirit. 
Hyatt points out, 

History demonstrates that the institutional trend advocated by 

Ignatius continued, culminating in the ecclesiasticism of the 

medieval Roman Catholic Church and its monarchical bishop. This 

meant the outward ecclesiastical forms of both office and ritual 

came to be valued over personal, spiritual experiences.*’ 
Yet, those pursuing God with all their heart, mind, soul, and strength were still 
experiencing the power of God. A number of monks continued to live out the full gospel; 
the gospel was demonstrated not in the spoken word alone, but also in power. 

One of the earliest monks noted for supernatural power was Antony (A.D. 251- 
356). Athanasius (A.D. 296-373), Bishop of Alexandria famous for his opposition to 
Arianism, penned The “Life of Antony” shortly after Antony’s death. His biography 
reveals Antony’s quality of character, purity of heart, faithful obedience, and supernatural 
ministry. People came to him for his ability to cast out demons and heal the sick. Yet, 
Antony was clear to point out that it was not he but Christ who healed and delivered 
those tormented by evil spirits.*® 

While his ministry demonstrated the gospel in word and in power, one cannot 
help but to feel a sense of separation and distance from Antony due to the emphasis he 
placed on physical deprivation as a means of holiness.*” This would further divide the 


church in terms of those who operated in the gifts and those who did not. The gifts and 


the power were seen as possessions limited to those who demonstrated an extraordinary 


47 Hyatt, 25, 26. 
48Athanasius, “Life of Antony,” Nicene and Post-Nicene Fathers, Second Series, ed. Philip Schaff 
and Henry Wace (Peabody, MA: Hendrickson, 1995), 4:209, 211, 213, 215, 217, 218. 
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level of holiness. Still, there is a reason to be grateful that at least some continued to 
believe for miracles. 

Influenced by Antony, Hilarion (A.D. 305-385) became a desert monk in 
Palestine at the age of fifteen. He, too, had a reputation for holiness and miraculous 
power. Jerome (A.D. 347-420) wrote that Hilarion’s first miracle resulted from his 
praying for a woman who could not bear children. She had suffered her plight for fifteen 
years and the year following Hilarion’s prayer, she gave birth to a son. His next miracle 
was the healing of three young sons of a woman who were near death. According to 
Jerome, “When the matter was noised abroad, and the fame of it spread far and wide, the 
people flocked to him from Syria and Egypt, so that many believed in Christ and 
professed themselves monks.”°? There was a true hunger for encounters with God. 

Hilarion demonstrated many other miracles and his impact was not unlike Philip’s 
ministry among the Samaritans, 

And the multitudes with one accord gave heed to what was said by 

Philip, when they heard him and saw the signs which he did. For 

unclean spirits came out of many who were possessed, crying with 

a loud voice; and many who were paralyzed or lame were healed. 

So there was great joy in that city (Acts 8:6-8). 

From the days of the New Testament, God’s purpose was that the spoken word together 
with miracles, signs, and wonders formed the gospel message and served as an effective 
means of evangelism. 


Augustine (A.D. 354-430), often called the father of Western Theology, was not 


only influential in Catholic circles, but had a significant impact on the thought of Martin 


Jerome, “The Life of S. Hilarion,” NPNF, 6:305, 306, 309, 314. 
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Luther and John Calvin.*! In his early years, it appeared as though Augustine had adopted 
a cessationist view of miracles and the spiritual gifts that he later changed or, at least, 
modified.*” He feared the existence of miracles would become a greater attraction for 
believers than God; the desire for the supernatural would outweigh their love for the 
Creator. 

Augustine taught that Jesus’ miracles served to convince his audience he was the 
Messiah; the primary purpose of the miracles in Jesus’ ministry had an authenticating 
function. He also thought those who were more spiritual would have no need of the 
evidence of miracles to confirm the faith. Such reasoning introduced an element of 
religious pride; one kind of faith was considered more sophisticated since it relied on 
reason without any need of supernatural proof. In other words, the weak needed the 
miracles and the strong did not.°° 

While Augustine held inconsistent views on miracles and spiritual gifts early in 
his life, it is clear he corrected his teachings to include an expectation of supernatural 
power in the church. Later in life, Augustine wrote of numerous miracles either reported 
to him or he witnessed himself such as blind eyes being opened, the dramatic healing of a 


fistula, of breast cancer (for which Augustine required of the woman a public testimony), 


of gout, of paralysis, of demonic torment, and of raising the dead among many other 


>!William L. De Arteaga, “Forging a New Hebraic and Pauline Christianity,” (MS: n.p., 2012), 67. 
52See 35n above. 
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healings.** However, future theologians would choose the parts of Augustine’s arguments 
they preferred, and most often would choose cessationism. 

Augustine’s emphasis on the authenticating function of miracles ultimately gave 
John Calvin (A.D. 1509-1564) reason to protest the miracles claimed by the Roman 
Catholic Church. Calvin thought that since the miracles have now fulfilled their purpose 
of validating the ministry of Jesus and the Apostles, they were no longer necessary for the 
ministry of the church and God had ended them. Thus, the miracles occurring in the 
Catholic Church could not be from God. Calvin largely succeeded in creating an anti- 
supernatural bias for the Protestant Church that, for many, continues today.°° During the 


Reformation, the church, with very few exceptions, abandoned the ministry of healing. 


Following the Reformation 


Thankfully, George Fox (A.D. 1624-1691), the founder of the Quakers, was a 
deeply spiritual man, a serious student of the Bible*° and, apparently, saw the need to 


restore healing ministry to the church that had been such a large part of the ministry of 





Augustine, “The City of God,” NPNF, 2:484-491. 


55 The author was a pastor in a reformed denomination for thirty years before starting an 
independent, full-gospel church and is well aware of the difficulty of practicing healing ministry in an anti- 
supernatural, cessationist environment. 


**Frank C. Darling, The Restoration of Christian Healing: New Freedom in the Church Since the 
Reformation (Boulder, CO: Vista Publications, 1992), 174. 
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Jesus, the Apostles, and the New Testament church. Fox recorded his miracles in his 
Book of Miracles published after his death. Unsurprisingly, Fox suffered a great deal of 
persecution and healing ministry quickly dropped from Quaker religious practice.*’ It was 
easier for the Quakers, with the lack of religious tolerance in England, not to draw 
attention. 

John Wesley (A.D. 1703-1791), the father of Methodism, had profound 
experiences of God that shaped his ministry, his teaching, and resulted in his rejection by 
the Anglicans.°* He traveled throughout England preaching in the open air. Miracles, 
signs, and wonders that included healings, deliverances, and manifestations of the Holy 
Spirit consistently confirmed his preaching.°? Wesley was fearless in his pursuit of God 
and in his commitment to the full gospel. He was able to return to a New Testament 
understanding of biblical ministry carried out through the gifts of the Holy Spirit. 
Wesley’s ministry was something like that seen among the apostles and the early church. 
It was a form of ministry meant for the church in all ages. 

Uniquely, Wesley combined a concern for methods of natural healing® with his 
practice of praying for supernatural healing. “Yet . . . he never made Christian healing an 
integral part of Methodist teaching. He never incorporated it as a fundamental element of 


his church.”°! Suppose Wesley had made healing ministry central to his teaching about 





STbid., 184, 185. 
Hyatt, 101, 102. 
Tbid., 102. 


Darling, 185. Wesley wrote Primitive Physick containing 287 natural remedies for common 
diseases. He believed God used a variety of methods to heal. 
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the practice of ministry; suppose Methodist pastors had taken it upon themselves to pray 
for the sick as one of the priorities of their ministries. The world would likely be a very 
different place. 

It would be difficult to imagine the impact of hundreds of thousands of people 
healed or delivered from torment and the effect this would have had in the United States 
as the Methodist Church sent out the circuit riders to proclaim the gospel of Jesus Christ. 
It is conceivable the Methodist Church would have grown the way Pentecostal and 


Charismatic churches are growing today. 


The Nineteenth and Twentieth Centuries 


Maria Woodworth-Etter (A.D. 1844-1924) was a rarity. She lost five of her six 
children to disease, suffered numerous illnesses herself, lived during a time when the 
church opposed women preachers, and had a call of God on her life she could not ignore. 
She became an anointed healing evangelist who traveled the nation demonstrating the 
gospel in word and in power; she was an example for the church of what God could do 
through a humble and surrendered life. Woodworth-Etter ministered in miracles, signs, 
and wonders, and the gift of healing to a degree reminiscent of the Book of Acts. “She 
was an incredible woman of vision and spiritual strength that stood in the face of fierce 
opposition, lifted her tiny hand, and allowed the Holy Spirit to spread His fire.” 
Woodworth-Etter served as a bridge between the Holiness Movement and the 


Pentecostals. In the early years of her ministry, her message focused primarily on the 


judgment of God and the need to repent and turn to Jesus before it was too late or hell 


Roberts Liardon, God’s Generals (Tulsa, OK: Albury Publishing, 1996), 47. 
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awaited. The Holy Spirit came, people were overcome; many fell under the power of God, 
others experienced trances, and thousands were converted. 

In February 1885, while she was in Summitville, Indiana, God gave her a 
different direction for her ministry. She said the Lord revealed to her she had a gift of 
healing and that she was to preach God still heals the sick and that she was to lay hands 
on the sick that they might recover. Initially, Woodworth-Etter did not understand why 
God was leading her in this direction. She was afraid that if she began to emphasize 
healing, fewer people would inherit salvation. However, the results were quite the 
opposite. Not only were people healed of all kinds of diseases and infirmities, but also 
many more were saved by seeing the healing power of God.© 

God led Woodworth-Etter to a deeper understanding of the message of salvation. 
It was holistic in that it addressed the spiritual, emotional, and physical needs of the 
whole person. From that day forward, her ministry more closely mirrored that of Jesus, 
the apostles, and the early church; God was powerful in her. Regarding the supernatural 
power of God present in her meetings, she wrote, “If I would write all the mighty works 
of God, I would have to write a book for each meeting.” Healing ministry demonstrates 
the reality that the presence of the kingdom of God has invaded earth. From the 
beginning, word and power characterized the communication of the gospel. 

Similarly, William Seymour, arguably the Father of Pentecostalism, was 


consumed by a passionate hunger for more of God. He prayed for five hours a day for 


©3Maria Woodworth-Etter, Signs and Wonders (New Kensington, PA: Whitaker House, 1997), 58, 
59. 


©4Woodworth-Etter, 63. 
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two and a half years, then by the leading of the Holy Spirit increased his daily prayer time 
to seven hours.®° He was a man after God’s own heart and it is little wonder why God 
raised him up to lead the Azusa Street Revival. 

Something new was happening at Azusa Street; the color barrier was being 
“washed away by the blood,” prayer and worship enveloped the area, and spiritual gifts 
were poured out in abundance. Unbridled love for God demonstrated by the leaders and, 
especially Seymour, was contagious. God was there and the needs and hunger of the 
people were being satisfied. 

Pentecost, with many speaking in tongues, was breaking out again. While 
speaking in tongues was, at first, considered to be the “initial evidence” of the baptism of 
the Holy Spirit, Seymour would later “. . . broaden his understanding of the ‘baptism of 
the Holy Ghost’ to include an ethical dimension. He saw divine love and the fruit of the 
Spirit as the real evidence of receiving the baptism. His experience with racial prejudice 
convinced him that the occurrence of tongues alone was insufficient evidence.”®’ There 
was more to the baptism of the Holy Spirit than the exercise of spiritual gifts. 

William Seymour was turning “. . . a tiny Los Angeles horse stable on Azusa 


Street into an international center of revival.”°® The presence and the power of God were 
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life changing for those who invested themselves in what God was doing. The healing 
miracles were amazing and they began to spread as Azusa Street attendees left for home 
or other nations to proclaim and demonstrate the gospel of the early church.©? The world 
would never be the same. 

Missionaries came and returned to their nations with the message of Azusa 
Street’s Pentecost on their lips. It was not possible to record all the miracles nor were 
they confined to 312 Azusa Street. Liardon comments, 

The members of Azusa all carried tiny bottles of oil wherever they 

went. They would knock on doors to witness and pray for the sick 

throughout Los Angeles. They stood on street corners, singing, and 

preaching, and worked as volunteers to clothe the poor and feed 

the hungry. It was exciting and incredible.” 

The full-gospel church of today owes a debt of gratitude to the early pioneers of Azusa 
Street who were not willing to compromise, refused to give in to the fear of man, and 
loved God more than comfort or reputation. 

Another pioneer in healing ministry, John G. Lake (A.D. 1870-1935) like Maria 
Woodworth-Etter, suffered a great deal of loss and grief. “Eight members of his family— 
four brothers and four sisters—died from illness. Lake comments, ‘For thirty-two years 


some member of our family was an invalid. During this period our home was never 


without the shadow of sickness.’”’! Lake suffered from rheumatism that caused his legs 





Craig Borlase, William Seymour: A Biography (Lake Mary, FL: Charisma House, 2006), 142, 
154, 157, 158. Azusa Street would have an international impact on the shape of the church of the future. 
The world could not ignore the outpouring of spiritual gifts and the display of the supernatural power of 
God to heal. Azusa Street released into the church the confidence that with God all things were possible. 
Through Seymour’s ministry, a root of the gifts of the Spirit was established and, in the end, could not be 
removed regardless of the opposition. 
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to grow out of shape. He connected with John Alexander Dowie in Chicago and was 
healed and there he knew “he had caught hold of the power of God, and the fact that 
Christianity is ‘a strong man’s gospel.’”’* Lake grew to hate disease and finally came to 
the understanding disease was not from God, in spite of what the church of his youth had 
taught. Rather, disease and sickness were from the devil. From that point on, Lake went 
on the attack against all forms of illness. 

In 1907, for a brief period, Lake worked with William Seymour at Azusa Street 
and shortly thereafter left for Africa. In Africa, his ministry established 625 churches 
with over 100,000 converts. Miracles, signs, and wonders followed and healings were 
innumerable. Apostolic Christianity had come to Africa. 

In 1912, Lake returned to America and by 1914, he established the “Healing 
Rooms” in Spokane, Washington. His healing ministry training for believers was a major 
contribution to the spread healing ministry among lay people. He would assign one of his 
students to the home of a sick person and instruct them not to return to class until that 
person was healed. Lake taught the gift of healing belonged to all believers and passed on 
the heritage he had received from the Lord. This teaching is critical for the church today. 
Healing ministry does not belong to an elite few, but to all who claim the name of Jesus 
as Savior and Lord. Because of the “Healing Rooms” of John G. Lake, Spokane became 


known as the healthiest city in the world.”? The church of Jesus Christ is not far from 


John G. Lake, John G. Lake: His life, His Sermons, His Boldness of Faith (Forth Worth, TX: 
Kenneth Copeland Publications), xv. 
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grasping the vision of what the world could become if it would embrace the power of the 
ministry of healing. 

The author, growing up in Oklahoma, can well remember Oral Roberts’ Healing 
Crusades on television in the late 1950’s, and could not help but to be impressed with 
what he saw as a young child.’* Oral Roberts brought healing ministry to mass media, but 
that was only the beginning. He later founded a university and a medical center. Roberts 
left his Pentecostal roots when he joined the United Methodist Church. He wanted to 
bring healing ministry to the forefront of the mainstream church “. . . breaking down the 
anti-intellectualism and isolation of Pentecostal thinking.” This was symbolic of what 
was happening among an increasing number of Christians in the United States.” 

In this sense, Oral Roberts was a pioneer willing to blaze new trails into new 
denominational territory if it meant an opportunity for the ministry of healing and the full 
gospel to become widespread throughout the church. It was a brave move and one that 
resulted in no small amount of criticism. There are times when God simply bursts the 
balloons of denominational pride and control in order to accomplish His purposes. 

For example, John Wimber (A.D. 1934-1997), a former member of a Quaker 
church, was recognized as a representative and leader for the Third Wave. The Third 
Wave described the work or move of the Holy Spirit in bringing the spiritual gifts and a 
renewed emphasis on healing ministry into evangelical churches that had thought such 
ministries belonged only to the apostolic age. Wimber started the Association of 


™4While the author’s family did not attend church, he can remember getting up early on Sunday 
morning and watching Oral Roberts laying hands on people for healing as he sat on a folding chair on a 
platform. The author was only 7 or 8 years old and, at that time, it seems that God placed a seed of desire 
for God’s power in his life; this seed would not germinate completely for another fifty years. 
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Vineyard Churches, a new denomination focusing on the presence and power of the 
kingdom of God. He was a much sought after conference speaker whose meetings 
witnessed manifestations of the Holy Spirit such as witnessed among Pentecostals in 
earlier years.’ 

Wimber brought to the church a simple understanding of the gifts of the Spirit and 
power ministry. He believed it was no more complicated than reading the Book and 
doing what it said. When it said to heal the sick, raise the dead, cleanse lepers, cast out 
demons, then that is what we should be doing if we were going to be obedient to what 
Jesus commanded. He saw miracles, signs, and wonders as part of the “normal” Christian 


life. Wimber was fond of saying, “everyone gets to play;””” 


that is, healing ministry is for 
the whole church, not a select few’® and he was committed to training those who felt God 
calling them to pray for the sick. He also understood that healing was for the whole 
person and included spiritual, emotional, as well as physical healing.” 

Perhaps Wimber’s primary contribution was a biblical theology for healing 
ministry, miracles, signs, and wonders felt by evangelicals to be appropriate for them; a 


theology that broke through the cessationism held by many with a clear appeal to 


scripture. As Wimber taught, 





THyatt, 180. Peter Wagner coined the term “the third wave.” He viewed the first wave as the 
Pentecostal Revival at the turn of the twentieth century, the second wave was the Charismatic Renewal that 
began in 1960, and the third wave represented the impact the Holy Spirit was having on traditional 
evangelical churches. The manifestations Hyatt refers to such as being slain in the Spirit, drunk in the Spirit, 
shaking, etc. also occurred during the First and Second Great Awakenings. 
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I challenge people who take the Scriptures as their guide to 

become “Word-workers.” These are Christians who believe and do 

what it says in the Bible. They don’t discount entire sections of the 

New Testament by declaring that the Holy Spirit isn’t doing those 

things anymore.*? 

Evangelicals have often rejected charismatic ministry and the accompanying 
emotionalism. Wimber showed healing ministry did not have to be showy or dramatic, 


but could be quiet, serious, and powerful. After all, it was about what the Holy Spirit was 


doing and not about the display of the gifts of a particular pastor. 


The Twenty-First Century 


John Wimber had a God-ordained impact on both Randy Clark (A.D. 1952— 
present) of Global Awakening Ministries in Mechanicsburg, Pennsylvania and Pastor Bill 
Johnson (A.D. 1951—present) of Bethel Church in Redding, California. Both of these 
men now have international healing ministries, have seen endless numbers of miracles, 
and have given themselves to teach the church how to walk in the power and authority of 
charismatic ministry. For them, the Christian life is supernatural by its very nature. 

Clark was a Baptist pastor in southern Illinois, and then in 1984 he left to start a 
Vineyard Church in St. Louis. The Holy Spirit began to move in the church in miracles, 
signs, and wonders. John Arnott, having heard what was happening, asked Clark to come 
to his church in Toronto for four meetings. Because of what God did in Toronto in terms 
of miracles, signs, wonders, and healings he stayed for over 40 days. Many entered into a 


relationship with the Lord or rededicated their lives. Holy laughter was breaking out, and 
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people were getting drunk on the new wine of the Holy Spirit.8! This move of God would 
last in Toronto for years. 

From that time on, Clark has traveled the world starting fires of revival. He leads 
healing and prophetic conferences, he founded the Global Awakening School of 
Supernatural Ministry to train believers in living a supernatural life-style, and leads 
numerous international mission trips each year. Bill Johnson has said the quickest way to 
walk in supernatural power is to go with Clark on a mission trip to Brazil.®? 

Bill Johnson is a fifth generation pastor and was powerfully influenced by Mario 
Murillo. He accepted the invitation to pastor a church in Weaverville, California in 1978, 
hungered for the presence of miracles, but saw no fruit. A turning point for Johnson came 
in 1987 at two conferences with John Wimber; he knew he had received an impartation. 
He saw the numbers of people being healed in his church increase as did his passion for 
God. 

In 1995, Johnson was asked to pastor Bethel Church in Redding, California and 
was determined to bring revival with him. Many people left the church because of the 
messiness of the revival, but Johnson persevered knowing he was following God. 
Johnson commented on Randy Clark’s visit to Bethel in 1997, “. . . a deposit had been 


made—one that set a course for our church and eventually for our ministry school.” 





8!Randy Clark, Lighting Fires: Keeping the Spirit of Revival Alive in Your Heart and in the Hearts 
of Others Around You (Lake Mary, FL: Charisma House, 1998), 87, 88. 


®°Having been to Brazil with Randy Clark four times in the last seven years, the author stands as a 
witness to the truth of what Johnson asserted. The author has seen tumors disappear, the eyes of the blind 
opened, the lame walk, the deaf hear, joints restored, and other healings too numerous to mention. He 
noticed increased anointing in his own life for the ministry of healing resulting from these trips. 
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Bethel church received an impartation of the Holy Spirit for greater healing miracles 
from Clark. 

Johnson established the Bethel School of Supernatural Ministry and a church 
known for amazing worship, intercessory prayer, powerful healing ministry, life- 
changing conferences attended by thousands, and a way of being the church that actually 
changes the culture of a community. At Bethel, the miraculous is part of the “normal” 
Christian life that the church models daily. 

It is a tremendous encouragement to the church to see that healing ministry has 
not passed away. This ministry has been in the church wherever there was faith for it 
from biblical times until today. God still moves in miracles, signs, and wonders in the life 
of the church of Jesus Christ and expects those who believe will do the things that Jesus 
did and even greater things than these (Jn. 14:12). 

Throughout church history, the gifts of the Holy Spirit and the supernatural, 
miraculous power of God have continued. It makes sense, therefore, to structure a 
training program for a style of ministry consistent with what Jesus taught his disciples 
and the ministry activities witnessed in the Book of Acts. The training program will be 
tested to determine its effectiveness in a local church as participants minister in the 
surrounding community doing the works of the kingdom of God. 

Training in healing ministry rests on a strong theological foundation in spite of 
protests to the contrary that have been articulated through the centuries. The following 
section establishes the theological framework for this project and addresses cessationism, 


the chief opponent. 


Theological Foundations 
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The church has practiced supernatural ministry from the beginning from the 
apostolic age to the present day. This section discusses the existing debate between 
cessationism and a charismatic theology regarding the gifts of the Spirit and the 
continuance of miracles, signs, and wonders. Since there is virtually no theological 
disagreement as to the importance of worship and prayer in the life of a disciple, no 
theological foundation is laid for these disciplines. 

The purpose of this section is to examine the origin and development of a 
theology of cessationism in contrast to a charismatic theological position regarding the 
gifts of the Holy Spirit. It is a charismatic position that provides the theological rationale 
for the project of training disciples in healing ministry. These theologies present quite 
different views of the purpose of the church, discipleship, the Holy Spirit, the kingdom of 


God, miracles, and the canon of Scripture. 


A Cessationist Theology 


Augustine and Thomas Aquinas influenced John Calvin* and gave added impetus 


to the notion of cessationism® so prevalent in the church today. So, what led Calvin to 


4Ruthven, Cessation , 22. 
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adopt the position that miracles no longer belonged to the church and that God 
discontinued some of the spiritual gifts given by the Holy Spirit?*° 

Calvin was in a battle with the Catholic Church and he was fighting back. The 
Catholics had miracles that they considered as confirmation of their doctrine and they 
asked Calvin where his miracles were to confirm his new teaching. Of course, he denied 
his teaching was anything new, but only that which Christ and the apostles taught. Since 
their miracles stood as confirmation of his message, he needed no others. 

He explained that the purpose of miracles was nothing more than to authenticate 
the message of the gospel of Jesus Christ and the messengers in the persons of the 
apostles. While the miracles had this effect, this was not the only purpose, nor was it 
likely the primary purpose. There will be further discussion of the purposes of the 
miracles below. 

Calvin criticized the miracles claimed by the Catholics as having the power to 
“disturb a mind otherwise at rest.” Since, in his view, the Catholics had little but false 
doctrine, their miracles could not possibly be of God. Instead, they were evidence of the 
work of false prophets, were designed to give glory to man (that is the Catholic saints) 
and, as such, were born of idolatry. Surprisingly, Calvin commented that his party was 
“not entirely lacking in miracles .. . .”*’ To some degree then, which Calvin declines to 
discuss, there were miracles displayed in the ministry of his followers that were not 

86Paul Elbert, “Calvin and the Spiritual Gifts,” Journal of the Evangelical Theological Society 
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associated with the devil. Rather, they were from God as confirmation, as Calvin would 
have claimed. It is truly unfortunate Calvin did not elaborate on exactly what these 
miracles were. 

Still, Calvin was convinced that some spiritual gifts were discontinued and his 
thinking had harmful consequences. Paul Elbert points out, “As a result of these 
assumptions much of the Spirit's dynamic supernatural activity and power was both 
overlooked and unappreciated.’”’** Calvin’s following statement bears witness, “But that 
the gift of healing, like the rest of the miracles, which the Lord willed to be brought forth 
for a time, has vanished away in order to make the new preaching of the gospel 
marvelous forever.”* 

In his attempt to oppose the teaching and practice of the Catholic Church and 
promote his own proclamation of the gospel, Calvin established a precedent for rejecting 
the supernatural power of God that has affected the Protestant Church to the present day. 
He saw healing miracles as testimonies of the truth of the gospel rather than a model for 
ministry.”? This theological misstep established cessationism in Protestant churches for 
generations. 

B. B. Warfield, following Calvin’s arguments, taught miracles and spiritual gifts 
belonged to the time of the apostles and were given to them to prove their divine 


commission. He comments, “These gifts were not the possession of the primitive 
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Christian as such; nor for that matter of the Apostolic Church or the Apostolic age for 
themselves; they were distinctively the authentication of the Apostles.” Warfield reasons 
that since these works of God served only to provide evidence that the apostles and their 
message were from God, once the apostolic mission was completed, the miracles were no 
longer necessary for the church. Once they were no longer necessary, they were 
purposefully removed. Warfield was convinced this was the teaching of the New 
Testament and the witness of church history.”! 

Warfield was firmly committed to the truth of the miracles of the apostolic age, 
the miracles carried out by the apostles or those upon whom the apostles laid their hands. 
However, he was compelled by his view of the temporary purpose of the miracles, to find 
a way to refute the miracles recorded by many of the early Church Fathers. He felt he 
could dismiss the testimonies since many were general statements about miraculous 
healings, casting out demons, or raising the dead. The lack of details to Warfield meant 
they lacked credibility. When details were given, the miracles were treated as though they 
were the results of over-active imaginations or some emotional flaw.” If he dared to 
admit any of these post-apostolic age miracles were of God, he was aware his view of the 
authenticating purpose of the miracles would necessarily fail. In order to defend his 
position, Warfield summarized a segment of Conyers Middleton’s Introductory 
Discourse, 

There is no reason for allowing miracles for the first three 


centuries which is not as good or better for allowing them for the 
succeeding centuries: and yet the greater portion of the miracles of 


°!'B. B. Warfield, Counterfeit Miracles (Carlisle, PA: Banner of Truth Trust, 1983), 6-9. 
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these later centuries were wrought in support of distinctively 
Romish teaching, which, it would seem, must be accepted, if their 
attesting miracles are allowed.”? 


For Warfield, if the purpose of the miracles was authentication of the messenger 
and message and if miracles continued today, then Catholic doctrine had a legitimate 
claim to authentication. It seems this was the fear in Warfield’s heart. Had he been more 
careful in examining the Bible for the other purposes of the miracles (to be discussed 
below), he could have maintained his theology with a demonstration of the power of the 
kingdom of God. Warfield could possibly have preserved the full-gospel™ with a 
Princetonian, Calvinistic slant. 

Because of his need to preserve his position of authentication in order to protect 
his theology, Warfield adopted two different standards for judging miracles: one for 
miracles recorded in the Bible and another for post-biblical miracles. Warfield accepted 
biblical miracles as being true because of his commitment to biblical inerrancy and his 
understanding of their authenticating purpose. In other words, he was willing to believe 
the testimony of Scripture. Yet, when evaluating post-biblical miracles including those in 
his day, testimony was never enough. Instead, he consigned these miracles to the 
categories of a natural event or insufficient evidence. Ironically, he adopted the same 


method of evaluation of post-biblical miracles as his liberal opponents harbored for 


Ibid. 29. 


“By the term “full-gospel,” the author means an understanding of the gospel that includes the 
continuation of the miraculous, supernatural power and God and all the spiritual gifts throughout the church 
age until the Second Coming. 
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biblical miracles.’> Unfortunately, his commitment to cessationism placed him in the 
position of defining post-biblical miracles as events that could not occur. 

John MacArthur adopted the position held by Calvin and Warfield. He states, “A 
miracle is an extraordinary event wrought by God through human agency, an event that 
cannot be explained by natural forces.” He, too, is committed to the authenticating 
function of miracles.”° While believing the biblical miracles, he maintains a position of 
radical skepticism towards any post-biblical miracle. 

MacArthur points out that Jesus said, “False Christs and false prophets will arise 
and will show great signs and wonders, so as to mislead, if possible, even the elect” (Mt. 
24:24). This statement indicates he believes the proper attitude toward evidence of 
modern-day miracles is that of skepticism. He says he is not a skeptic when it comes to 
miracles as recorded in the Bible, but he does not believe God works through people 
today as he did Moses, Elijah, or Jesus. 

He asserts, “. . . the miracles, signs, and wonders being claimed today have 
nothing in common with apostolic miracles.” Like Warfield, MacArthur believes 
scripture and church history support his argument.’’ The reason MacArthur is being 
included in this discussion is because he has done a great deal to popularize the 
cessationsim of Calvin and Warfield among evangelical churches. 

While MacArthur criticizes extreme excesses in the charismatic world, he avoids 


what the scriptures teach about the continuation of the miracles, signs, and wonders, as 


Ruthven, Cessation, 50-54. 
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well as the spiritual gifts. He does not investigate the commissioning accounts of the 
gospels (Mt. 10, Mk. 6, Lk. 9, 10), nor does he examine Mark 16:9-20 or John 14:11, 12 
(see discussion above in the Biblical Foundations section). These passages teach that 
Jesus expected supernatural, miraculous power to belong to the ministry of his disciples 
for the entirety of the church age. 

MacArthur contends, “. . . those who claim miracles today are not able to 
substantiate their claims” and “the only ‘instant’ miracles are healings that seem to 
involve forms of psychosomatic diseases.””* In response, the author shares his own 
eyewitness accounts. While serving on a prayer teams in Brazil with Global Awakening 
Ministries he has witnessed many healings through his own prayers. These include the 
following: tumors dissolving (twice), a woman, blind in both eyes due to brain surgery 
for an aneurism, receive her sight, and a man confined to a wheelchair, because of 
injuries from a broken back sustained six years before, get out of the wheel chair and 
walk. Later that evening, people saw this man pushing his wheelchair out of the church.” 
In his church in the United States, the author has seen evidence of bruises disappearing, 
cysts disappearing, tumors disappearing, a broken bone healed, and a rotator cuff healed 


just to name a very few.! 





*8Tbid., 132. 


The length of the prayers ranged from about ten minutes for the tumors, fifteen minutes for the 
blind woman, and about forty minutes for the man in the wheelchair. Not everyone the author prayed for 
was healed. While many were healed, some were not and some later died. 


‘00The length of time for these healings vary from immediate for the rotator cuff, five minutes for 
the bruising, about fifteen minutes for the cysts, about 30 minutes for the broken bone, and several lengthy 
prayer sessions for the ovarian tumors. Both the broken bone and ovarian tumors were observed in tests 
given by doctors. Prayer was followed by another test showed no break in the bone. Following prayer for 
the tumors, the absence of the tumors was confirmed by surgery. 
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To be fair, MacArthur may not have had access to this kind of evidence of 
miracles happening in the 1990’s and earlier when he wrote his book. There are much 
greater demonstrations of the power of God today than at any other time in the last 
sixteen centuries and maybe longer. To insist there are no valid miracles taking place in 
the church simply will not do. It is now easy to find a great deal of relevant and timely 
evidence of supernatural healing taking place throughout the world.'°! 

Like Warfield'”’, MacArthur contends that God gives miracles during times of 
new revelation in order to give legitimacy to what God intended to say. “Those doing the 
miracles were the same ones heralding a new era of revelation.” In his view, miracles 
were conducted through those who were given the responsibility to write scripture and 
were limited to those periods when this new revelation was being given. Miracles served 
as proof that God was revealing new truth. They had the power to convince those who 
heard the message that these were the words of God.!° Following the period of 
revelation, the cessationist claims the miracles are no longer needed and, therefore, God 
no longer gives them. 

Some cessationists argue that Jesus set the standard for healing ministry and 


unless the healing ministry of those who claim to have a healing gift can produce the 





'0lCraig S. Keener, Miracles, Vol. 1 and 2. Keener shares accounts of hundreds of recent 
testimonies of divine healing from different countries throughout the world. See also: Candy Gunther 
Brown, Testing Prayer (Cambridge, MA: Harvard Press, 2012) for her study of the effectiveness of 
proximal intercessory prayer for visual and auditory problems. 
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same results as Jesus and the apostles, then their ministries cannot be of God.!™ It is 
necessary to admit that the gift of healing today does not match the power or the results 
Jesus demonstrated in his ministry. 

While Jesus healed everyone who came to him, not everyone is healed through 
healing ministries today. This raises the question what is a legitimate standard for 
determining a healing ministry today is of God? After all, the apostles were not always 
successful in healing the sick. They were not able to drive out the demon that tormented 
the young boy (Lk. 9:37-40), Paul left his fellow worker Trophimus sick in Miletus (2 
Tim. 4:20), and even Jesus laid hands on a man a second time to heal him of blindness 
(Mk. 8:22-26). A standard of perfection was not a biblical requirement for deciding a 
healing or a healing ministry was of God. In other words, the apostolic standard was not 
one of perfect results. 

Cessationists do not require such a standard of any other ministry in the church. 
Could any present-day pastor and teacher produce scriptural teaching and wisdom to 
equal that of Jesus? The answer is no, nor would it be expected. The apostle Paul states, 
“For our knowledge is imperfect and our prophecy imperfect; but when the perfect comes, 


the imperfect will pass away” (1 Cor. 13:9, 10). Since Paul did not consider these works 





'04Richard L. Mayhue, “Cessationism, ‘The Gifts of Healings,’ and Divine Healing,” The 
Master’s Seminary Journal 14/2 (Fall 2003): 271, 272. Mayhue claims the only way healing today could be 
considered divine healing is if it met the same healing standards of Jesus and the apostles. He provides the 
following list of qualifications: 1) it was immediate, 2) it was public, 3) it took place on ordinary, 
unplanned occasions, 4) it included illnesses that were untreatable by the medical community, 5) it was 
complete and irreversible, and 6) it was undeniable, even to detractors. It should be noted that the apostles 
did not always heal immediately or, sometimes, at all (Lk. 9:37-40; 2 Tim. 4:20) and we do not know if the 
healings were always complete or irreversible. Also see MacArthur, 260-263. MacArthur follows the same 
line of reasoning. However, the author disagrees with his contention that if no healing occurs then either 
God or the person seeking healing is blamed. There is no reason to find blame at all. We simply do not 
have all the answers. It is far better to continue to pursue healing without blaming anyone. Certainly some 
do make the mistake of trying to attach blame to someone, but this does nothing to help the sick person or 
glorify God. 
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of the Holy Spirit (prophecy or knowledge) complete or perfect in his day, there is no 


reason we should expect any work of the Holy Spirit that takes place through a human 
agent to be infallible. There is every reason to expect more (Jn. 14:12), but the standard 
of any ministry or any gift is not perfection. 

The fact is there are some missionaries having a tremendous impact in the world 
beyond the success of some of the first century apostles,'> but this is not everyone. Yet, 
no evangelist or pastor and teacher is held to this standard. Rather, they are judged, if at 
all, by the motivations of their hearts and their commitment to the gospel of Jesus Christ. 
Cessationists believe these ministries continue today, but they do not compare them to a 
messianic or apostolic benchmark to determine their validity or value as they do healing 
ministry. Healing ministry is simply another work of the Holy Spirit with its challenges, 
successes, and defeats. 

If the only reason God gave miracles was the authentication of the message of the 
gospel and the messengers, Jesus and the apostles, then the case for cessationism would 
be much stronger. However, it is clear there are more reasons for the demonstrations of 


the power of God than authentication. 


A Charismatic Theology 


While there is no one charismatic theology, described here is a charismatic 
theology that is more or less representative of many charismatics, but certainly not all and 


'05R andy Clark, There is More (Mechanicsburg, PA: Global Awakening, 2006), chapters 6, 7. In 
chapter six, Clark highlights Iris Ministries in Mozambique, Africa, http://www. irisglobal.org/home, 
(accessed February 10, 2013). Through the ministry of Rolland and Heidi Baker, there have been over 
10,000 churches started in the last sixteen years. The Bakers are committed to the full-gospel; they believe 
the gifts of the Holy Spirit and the miraculous power of God are available today. The Bakers and the 
pastors in their churches have seen innumerable healings and over two hundred and fifty people raised from 
the dead. The author has heard Rolland Baker state the numbers raised from the dead in person. 
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may not even represent a majority. The author’s purpose is to express a biblically based 
theology of the full-gospel.' 

Charismatics believe there are many reasons God worked miracles in the 
ministries of Jesus, the apostles, the early church, and continues them today. As was seen 
above, cessationists hold that the primary reason, if not the only reason for the miracles, 
is to authenticate Jesus as Messiah and the apostles as the chosen men of God to proclaim 
the new revelation of the gospel of Jesus Christ. 

Most charismatics would agree this may be one reason, but would be quick to 
point out there are a number of other purposes God intends to accomplish through this 
gift of supernatural power. It may even be the case that authentication was not the 
primary purpose of the miracles. Many times Jesus tells those who are healed not to tell 
anyone (Mt. 9:29, 30; Mk. 1:41-44; 5:40-45; 7:32-36). When Jesus appeared before 
Herod, he refused to perform a miracle for him. There was no desire in Jesus’ heart to 
authenticate his identity (Lk. 23:8, 9). Rather, his identity was revealed through faith for 
those who believed. If there are more reasons for the miracles than authentication as 
charismatics contend, then there are reasons for them to continue in the church until the 
Second Coming. 

In releasing kingdom power, God desires to show God is God. God uses power 
for evangelistic purposes by accompanying the presentation of the gospel with 


demonstrations of power that makes it very appealing to those who do not yet believe. 


106Tn short, the “full-gospel” means “charismatic theology” and conveys the belief that all the 
spiritual gifts listed in the New Testament are available for the church today and that God still works 
miracles. Pentecost was the beginning of the baptism of the Holy Spirit and it resulted in the disciples of 
Jesus experiencing supernatural power in their ministries. Jesus said to his disciples, in reference to the 
miracles, “Truly, truly, I say to you, he who believes in me will also do the works that I do; and greater 
works than these will he do, because I go to the Father” (Jn. 14:12). The terms full-gospel, charismatic, and 
Pentecostal are used interchangeably by the author. 


67 


God is compassionate and knows the only solution to many of the problems faced by 
God’s children can only be solved by miraculous intervention. !°” 

Wayne Grudem adds that miracles are given to bear witness to the kingdom of 
God; the kingdom of God is present and has power to bring blessing into the lives of 
those who will receive it. The miraculous power of God restores, saves, and sets people 
free that they may be equipped to fulfill their ministries following the God-given call on 
their lives. The fullness of salvation sets people free for the sake of entering into their 
divine destinies. Miracles stir up the hearts of the people of God to give praise and 
thanksgiving for the amazing things God is doing among them. The glory belongs to 
God.!°8 Miracles continue to bear witness to the kingdom and the goodness of God. 

Charismatics are insistent that the gifts of the Holy Spirit (Rom. 12:3-8; 1 Cor. 
12:7-11; Eph. 4:11-13) and the miracles, signs, and wonders (Mk. 16:15-18) did not 
vanish with the apostolic age, but continue in the church as manifestations of the 
presence of the kingdom of God. During the apostolic period, they were not limited to the 
apostles and those upon whom the apostles had laid their hands as cessationists affirm.! 


In Acts nine, Ananias healed Saul’s (Paul) blindness and he was not an apostle. 


Yet, the most striking example may be the man whom the disciples saw casting out 





'07Jeffrey Niehaus, “Old Testament Foundations: Signs and Wonders in Prophetic Ministry and 
the Substitutionary Atonement of Isaiah 53,” The Kingdom and the Power, ed. Gary S. Grieg and Kevin N. 
Springer (Ventura, CA: Regal Books, 1993), 43, 44. 


‘08Wayne Grudem, “Should Christians Expect Miracles Today,” The Kingdom and the Power, 62, 
63. See also: Gary S. Grieg, “The Purpose of Signs and Wonders in the New Testament: What Terms for 
Miraculous Power Denote and Their Relationship with the Gospel,” The Kingdom and the Power, 133-174. 
Grieg comments that in the New Testament signs, wonders, and miracles refer specifically to healing the 
sick, deliverance from demonic torment, and spiritual gifts. They were used to characterize the works of 
Jesus during the time of his earthly ministry and the demonstrations of supernatural power by the apostles 
and other disciples who believed in him by means of the Holy Spirit. 


10Gary S. Grieg, “The Purpose of Signs and Wonders in the New Testament: What Terms for 
Miraculous Power Denote and Their Relationship to the Gospel,” The Kingdom and the Power, 142-145. 
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demons and they told him to stop since he was not one of the twelve. Jesus said, “Do not 
forbid him; for no one who does a mighty work in my name will be able to speak evil of 
me” (Mk. 9:38, 39). This man had seen what Jesus and his disciples were doing; he saw 

the desperate need around him and he launched out in ministry without permission from 
anyone. He simply believed there was power in the name of Jesus to heal people and set 
them free. 

There were also miracles in the church in Corinth, which lacked no spiritual gift 
(1 Cor. 1:7) and in the church in Galatia (Gal. 3:5). One might put the question, why 
would God remove the greatest weapons God has ever provided for God’s people to 
defeat the powers of death and destruction? The gifts are as necessary now as they were 
in the first century. 

Charismatics believe the Holy Spirit continues to function in the church today the 
same way the Spirit worked in the first century church. They look at the gospels and the 
Book of Acts as models for ministry rather than church history only to be remembered as 
the high water mark of the church. Most Charismatics are committed to entering into the 
same ministry of proclaiming the gospel and ministering in power as did the apostles and 
the early Christians. As Jesus said, “But you will receive power when the Holy Spirit has 
come upon you; and you shall be my witnesses in Jerusalem, in all Judea, in Samaria and 
to the end of the earth” (Acts 1:8). The same Holy Spirit who filled Jesus and the twelve 
fills believers today. Therefore, it is fair to expect similar, and maybe even greater works 
(Jn. 14:12). Craig Keener observes, 

According to Acts, signs and wonders continued in the apostolic 

church (2:43); as noted above (chap. 3), non-Christians continued 


to note Christian miracle-working at least into the second century. 
Acts assumes that such attestation should continue; many 
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missiologists note the continuance of signs in Christian evangelism 
today.!!° 


Not only does the Holy Spirit provide the power to transform a life, but power to 
release the kingdom of God in word and in action. The gospel of Jesus is proclaimed and 
accompanied by miracles, signs, and wonders (Mk. 16:15-20). As the apostle Paul 
comments, “. .. my speech and my message were not in plausible words of wisdom, but 
in a demonstration of the Spirit and of power” (Sb0vauic) (1 Cor. 2:4; see also Rom. 
15:17-19). The word d0vapics means the miracle-working power that was an integral part 
of the ministry of Jesus, the apostles, and the early church.'!! 

Jesus was accused of casting out demons by the power of the devil and responds 
to his critics, “But if it is by the finger of God that I cast out demons, then the kingdom of 
God has come upon you” (Lk. 11:20). Such works are evidence of the presence of the 
kingdom of God. Proclamation of the gospel releases the kingdom and with the kingdom 
comes the supernatural power of God. Experiences of the miraculous occur where there is 
faithful expectation and sometimes where there is no faith at all. 

The present day existence of the supernatural power of the kingdom of God marks 
Charismatic theology and practice. While Charismatics embrace the miraculous nature of 


the Christian faith, much of the church has maintained an anti-supernatural bias.!!” 





"0Craig S. Keener, The Spirit in the Gospels and Acts: Divine Purity and Power (Grand Rapids, 
MI: Baker Academic, 1997), 198. 


Grundmann, “Sbvapat, Svvatdc, Svvatéw, ddbvatoc, ddvvatéw, Sbvaic, Svvaotys, Svvapow, 
évovvapow,” TDNT, 2:299, 300, 310. See also: Gary S. Greig, “The Purpose of Signs and Wonders in the 
New Testament: What Terms for Miraculous Power Denote and Their Relationship with the Gospel,” The 
Kingdom and the Power, 136-142. Greig provides a thorough study of the words for power and miracle 
used in the New Testament. 


"Gary B. McGee, “Miracles and Mission Revisited,” International Bulletin of Missionary 
Research 25, no. 4 (2001): 150-154. ATLA Religious Database with ATLASerials EBSCOhost (accessed 
May 18, 2012). McGee states the reason reports of miracles on the mission field have been excised from 
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According to Henry Lederle, over the years, Protestant Christianity was confronted with 
the claims of “. . . the deist and naturalist forms of scientific modernism . . .” and the 
burden of supernaturalism became too heavy to carry. In the light of modernity, belief in 
the miraculous power of God being active today became more difficult to defend and 
“too costly and embarrassing to be maintained.”!!3 Most denominational churches 
retreated from the hope of the supernatural and criticized those who continued to hold 
onto the promises of scripture. 

The early Pentecostals were willing “. . . to question the most basic philosophical 
presuppositions of modernist culture” and risk rejection.!'* The later Pentecostals were 
willing to do the same thing and, now, it is as if the post-modern culture’s interest in the 
supernatural has caught up with where Pentecostals have been for over a hundred years. 
In part, the proponents of the full-gospel have been vindicated by both the post-modern 
recognition that events occur that are beyond rational explanation and a renewed hunger 
for the supernatural. 

The church as the body of Christ is a supernatural people. The members of the 
body of Christ are recipients of the New Covenant created by the baptism of the Holy 


Spirit (Mt. 3:11; Acts 1:1-5). Ruthven goes a little farther saying, “the New Covenant 





the history books is due to the fear western readers would not believe. In the prevailing cessationist 
environment, it was thought best to ignore those events that some would consider a violation of their 
theological presuppositions. In the author’s view, it is sometimes about the flow of money. 


"37 ederle, 43. 
'4Tbid., 43. It is common knowledge the culture is now in the post-modern age yet, traces of 


modernism remain as does the rejection of those who desire to live by and with the supernatural power of 
God. 
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itself is the Holy Spirit, which enables us to communicate with God.”!'> This statement is 
not far from Hebrews 8:10, ““This is the covenant that I will make with the house of 
Israel after those days,’ says the Lord: ‘I will put my laws into their minds, and write 
them on their hearts .. . .”” Certainly, this text describes the work of the Holy Spirit. 

While regeneration and the transformation of lives are critical, the Holy Spirit 
does not stop there. In addition to placing God’s laws within a human heart and mind, the 
Holy Spirit empowers the church with spiritual gifts enabling the church to display the 
power of the kingdom of God so that Jesus’ ministry of teaching, proclaiming the 
kingdom, and healing (Mt. 4:23) may be continued. 

Contrary to the cessationist position that the miracles authenticate the message 
and the original messengers of the gospel, both miracles and proclamation are the gospel. 
Supernatural power is to be part of the normal, everyday life of a disciple.''® There is 
every reason to believe the church was created to live in the power and authority of the 
Holy Spirit until Jesus returns because the sons and daughters of God are co-heirs with 
Christ (Rom. 8:17). As co-heirs, the children of God share in the inheritance God has 
granted Jesus and Jesus lacks nothing. If the sons and daughters do not have, it is because 
they do not ask (Lk. 11:9-13). 

Those committed to the full-gospel believe the gospels and the Book of Acts play 
a significant role in expressing Gods purpose for life and ministry in the church. 


Cessationists, on the other hand, operate from a much smaller canon of scripture in terms 


'5Ruthven, “What’s Wrong,” 25. 


'6Tbid., 26. 
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of their understanding of church life and ministry since they do not believe the miracles 
of Jesus, the disciples, and the early church to be an integral part of discipleship. 

In other words, in their view, the miracles, signs, and wonders displayed by Jesus, 
the twelve, and the early Christians are not available to the followers of Jesus today while 
charismatics hold that they are. The disparity in these two points of view makes all the 
difference in the quality of ministry the church is empowered to offer. 

Charismatics believe the commissioning accounts (Mt. 10:1-10; Mk. 6b-13; Lk. 
9:1-6; 10:1-9; Jn. 14:12) apply to all believers in all generations. When Jesus 
commissioned the twelve to “preach the kingdom of heaven is near, heal the sick, raise 
the dead, cleanse lepers, and cast out demons,” (Mt. 10:8) he was setting a standard for 
all future disciples. In this text, Jesus defined the core mission for all those who would 
trust in him. Of course, this is not the typical seminary or Sunday school curriculum.''” 
However, it is consistent with a biblical theology that recognizes and embraces the whole 
New Testament canon. 

Where present-day churches and ministries focus on discipleship training 
emphasizing the skills necessary to carry out the mission of Jesus: “prayer, faith for 
healings, exorcisms, and freedom from sin, and aggressive evangelism and mission,”!!® 
disciples witness demonstrations of the power of kingdom of God. Indeed, the sick are 


healed, the dead raised, lepers cleansed, and demons cast out. 


“7Ruthven, “What’s Wrong,” 139. Ruthven continues his argument by saying that this core 
mission may also be the core mission for all humanity since something like it was given to Adam. God 
created Adam in God’s image for the following reasons: 1) intimate communication with God, 2) 
proclaiming in words a response to God’s creation; i.e., naming the animals, 3) serving and guarding the 
garden from the attacks of the enemy. 


''8Ruthven, “What’s Wrong,” 223. 
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This is especially the case in the third (or majority) world. Lacking an anti- 
supernatural western mindset, the emphasis on miraculous healing in the New Testament 
is a natural way of looking at life for many cultures throughout the world. Pentecostal and 
Charismatic churches are quickly multiplying, largely through emphasis on healing 
ministry and the other gifts of the Holy Spirit.!!? If the miracles were not happening, the 
numbers of churches would not be increasing at such an astounding rate. 

Candy Brown, in Testing Prayer: Science and Healing, studied the effectiveness 
of healing prayer and discovered “proximal healing prayer often resulted in improved 
audition and/or visual acuity . . . and that the magnitude of measured effects exceed that 
reported in previous studies of suggestion and hypnosis.”!”° Brown’s findings suggest 
people often experienced a significant level of improvement when they received prayer 
from Christians who prayed in the name of Jesus with the laying on of hands. If this is 
not evidence, it is certainly an encouragement that first century discipleship training 
could be as effective today as it was in the time of Jesus. 

Ministry modeled after Jesus and the apostles is still powerful today where there 
is faithful expectation of God working through miracles, signs, and wonders. Neither the 
Reformation nor any other cessationist view has disarmed charismatic theology. Rather, 


the full gospel is gaining ground due to the results of the display of supernatural power 





19 Keener, Miracles, 1:215-218. The number of churches embracing the supernatural as a model 
for ministry has multiplied six times between 1970 and 2000. The effectiveness of Pentecostals and 
Charismatics in the majority world has largely been because these cultures have never rejected the 
supernatural. The West, due to its cultural assumptions, has been much slower to experience such power of 
God. However, this, too, is changing as those in the West seek experiences of supernatural power. Western 
culture is recognizing science cannot provide all the answers or heal all the diseases. In vols. | and 2, 
Keener provides a record of hundreds of testimonies of healing providing the analogies for biblical miracles. 
If miracles, signs, and wonders are happening now, it is very easy to believe they happened in the 
ministries of Jesus, the twelve, and the early church. 


20 Brown, 231 
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that accompany the proclamation of the gospel of Jesus Christ, the Savior and Lord of the 


world. In the following chapter, we move from theory to application. 


CHAPTER THREE 


INTEGRATION 


Introduction 


Since the previous chapter established the theoretical foundation of the project, 
the next step is to create a viable connection between theory and practice. The purpose of 
this chapter is to first review the literature that has served as an invaluable guide in the 
understanding and development of this experiment. Then, a brief discussion follows that 
focuses on the relationship of researcher and ministry context, the theological grounding, 


the problem addressed by the project, and a proposed solution. 


Literature Review 


Western culture has a tendency to deny the possibility of supernatural power. 
Some people believe miracles are not possible since they assume there is no power 
beyond the universe to cause them. Michael Behe, a microbiologist from Lehigh 
University tackles this atheistic philosophical presupposition by arguing persuasively for 
the intelligent design of certain biological systems.' This is not to say that even if Behe is 


right, that miracles necessarily follow. Rather, if intelligent design provides a more 


'Michael J. Behe, Darwin’s Black Box: The Biochemical Challenge to Evolution (New York, NY: 
Simon and Shuster, 1996), chapters 10, 11. See also: Dinesh D’Souza, What’s so Great about Christianity 
(Carol Stream, IL: Tyndale, 2008), chapter 13. 
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accurate explanation of the evidence than atheistic Darwinism, then there is reason to 
believe whoever created the universe could be powerful enough to cause miracles. 

Of course, not all of the scientific community is committed to a view of a universe 
that lacks the possibility of a creator. Still, many in Western society are influenced by 
scientists who insist on the necessity, for the sake of objective science, of eliminating the 
idea of a creator who could shape reality according to the creator’s purpose. Those who 
wish to honor scientists and believe in God can face a conflict. This conflict is often 
resolved by adopting a belief in a God who is powerless, or nearly so, to intervene in 
human history. Sometimes a compromise is made and a kind of deism is quietly accepted. 

Those who believe in a powerful God and cannot bow the knee to deism find 
another path to follow. This solution is described in detail above in the discussion on 
charismatic theology and cessationism. On the one hand, cessationists content themselves 
in believing God was once powerful and performed a vast number of miracles through 
Jesus, his disciples, and the first century church. However, those days are over and the 
church now relies on its own strength to do the work of the kingdom of God. Of course, 
the Holy Spirit guides and supports this strength, but the work of the Holy Spirit is 
significantly less than it once was. 

On the other hand, there are many who have prayed for the sick and have seen 
amazing miracles. There are those who were sick and have received from partial to 
complete physical, emotional, and spiritual restoration. These experiences of the 


"In the late 1970’s, while a seminary student in Pasadena, CA., the author attended an Intervarsity 
Christian Fellowship meeting held on the Campus of Cal Tech. Intervarsity is a well know evangelical 
college ministry. More than seventy-five students and faculty members attended the meeting. While it 
would be presumptuous to state that all must have been Christians, it is safe to assume that some were and 
there was openness on the campus to a life of Christian discipleship. Obviously, there are leading scientists 
who embrace a life of faith in Jesus Christ and do not see such a faith commitment as contradictory to a 
career in science. 
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compassion and power of God provide the substance of deeper spiritual growth and 
maturity. Plainly, if healing miracles could not happen, then they would not. 

There are other important reasons to train followers of Jesus in healing ministry. 
Healing ministry was how Jesus applied the message of the gospel. Jesus spoke of the 
presence of the kingdom of God and he demonstrated it through healing all those who 
came to him. Any division of word and supernatural power is artificial, unbiblical, and 
may be born of unbelief due to the absence of experiences of the miraculous. 

Salvation is more than having one’s sins forgiven and getting into heaven. 
Salvation has to do with physical, emotional, and spiritual healing and restoration. The 
work of salvation results in a broken person being made whole so that he or she may 
grow in the character and power of Jesus. In the saving work of the cross and the 
resurrection, the power of darkness at work in a human life is defeated. Jesus is growing 
and equipping the church to continue his ministry until he returns. He is devoted to the 
church’s growth in Christlikeness for the glory of God. God is, indeed, glorified as the 
church proclaims the presence of the kingdom through faith in Jesus, heals the sick, raises 


the dead, cleanses lepers, and casts out demons (Mt. 10:7, 8). 


Models of Healing Ministry 


Described below are various approaches to healing ministry. These models have a 
lot in common, but differ in emphasis and focus. Some are more specifically focused on 
physical healing, another on emotional healing, and two on spiritual healing (healing 
from demonic torment). Yet, all recognize the interconnectedness of all three areas; 


salvation brings restoration to the whole person. All models, with which the author is 
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familiar, contend that healing ministry is not for an anointed few, but for the whole 


church. 


The Healing Rooms of Spokane, Washington 


John G. Lake started the Healing Rooms ministry in the early 1900’s. Today, Cal 
Pierce is the director and Healing Rooms ministry has spread all over the world.* The 
Healing Rooms ministry provides eight hours of training for ministry teams ina DVD 
format. 

Pierce says, “God is bringing his healing anointing from the healing evangelist to 
the body of Christ. Anyone who believes can lay hands on the sick and see them 
recover.”* A major shift in the thinking about healing ministry in the last seventy years 
has been the conviction that healing ministry belongs to every Christian. Such 
experiences of a supernatural lifestyle have done much to cause the church to grow in 
spiritual maturity. The body of Christ grows strong as “God uses ordinary people to do 
the extraordinary work of healing.”° 

Healing Rooms ministries emphasizes the importance of an intimate relationship 
with God for those trained in healing ministry. Relationship is the essential component of 


familiarity with the spiritual realm of the kingdom of God.° Pierce contends, “A 





3See www.healingrooms.com for more information. 
‘Healing Rooms Ministries Team Training, DVD, DVD 1 (Healing Rooms Ministries, 2007). 


>Healing Rooms, DVD 1. See also: Randy Clark, God Can Use Little Ole Me (Shippensburg, PA: 
Destiny Image, 1998). Clark argues that the ministry of healing belongs to all in the church. He affirms that 
some of the most amazing miracles that occur on his international mission trips happen with those who are 
praying for the sick for the first time. 


“Ibid. 
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relationship with the Holy Spirit is the foundation of the anointing that empowers the 
word to be creative and result in healings, miracles, signs, and wonders.”’ The anointing 
is simply the presence and the effectiveness of the Holy Spirit in the life of a believer. It 
appears to be axiomatic that the closer one is to Jesus, the more that love and power flow 
towards others. 

Another key concept taught in most healing ministry training events is the 
spiritual authority of the believer. This authority arises from one’s divine identity as a son 
or daughter of the God of the universe. Followers of Jesus are given authority over the 
powers of darkness (Lk. 10:18-20) and are equipped to destroy the works of the devil 
(1Jn 1:3-8).* Holistic healing ministry is the very activity that sets people free from the 
powers of the enemy (Acts 10:38). As children of God, and co-heirs with Christ, the 
disciple shares in Christ’s inheritance from God receiving what he received (Rom. 8:17); 
disciples have received the kingdom. 

Pierce comments, “The kingdom inside us is bigger than the world around us. We 
have been given the mind of Christ that we might learn to think in an unlimited way.”? 
From this perspective, the believer is confident that nothing is impossible for those who 
believe; there is nothing too hard for God. Such a person lives in great faith and 
expectation. It is inevitable that the kingdom flows out of a heart filled with the presence 


of God. 


Healing Rooms, DVD 4. 
8Healing Rooms, DVD 1. 


"Ibid. 


80 


Like almost all training for healing ministry, the Healing Rooms teaches the 
biblical basis for healing in the church today. Since this topic has been covered in detail 
in Chapter Two above, it will not be repeated here. Suffice it to say there is a great deal 
of biblical support for the continuation of the gift of healing in the church today and 
nothing in scripture to sustain the cessationist position. 

Not all healing ministries approach the concept of faith in the same way. 
According to Pierce, 

The cross is our provision for healing. Healing is in the atonement 

(Is. 53:3). Our task is to call forth the manifestation of the healing 

into our bodies. Denying sickness is denying the devil. Put no 

confidence in how you feel or what you see. Make no agreement 

with the affliction of the devil. Pay no attention to the enemy.'° 

In other words, Pierce encourages believers to claim or proclaim a healing before 
there is any sign a healing has taken place since the healing took place at the cross. Any 
kind of confession that has to do with being sick or having a disease is considered 
agreement with the devil. The believer is to avoid all such agreement with the enemy. 
This particular view of faith can present problems. It can lead to claiming a healing that 
never took place or to blaming the person who was not healed for not having enough faith 
for his or her healing. It can also result in a works orientation for one’s healing; that is, 
healing is achieved if we do the right things to get it accomplished. The danger is that it 
can create an atmosphere of condemnation. Other healing ministry models allow one to 
admit he or she has a problem or is not healed and needs help. 


Most healing ministry training models, if not all, include a session on blockages 


to healing. Pierce mentions unforgiveness, lack of the knowledge of God, pride, 


OHealing Rooms, DVD 2. 


81 


generational curses, expecting God to heal on our terms, and others.'! With an 
understanding of the blockages, the minister can develop a strategy for the prayer session. 
Healing Rooms includes training in intercessory prayer as part of their curriculum. 
In recent years, the church has begun to recognize the value of the gift of intercession. 
Stacia Thompson, the Apostolic Intercessor for Healing Rooms ministries, comments on 
the purpose of intercession, “The church is no longer praying as a widow, but as the 
Bride of Christ. That is, the church is praying and declaring the word of God rather than 
praying one’s opinion.” !” 
“Intercession is a critical weapon in spiritual warfare, but spiritual warfare needs 
to be done as a team.”!? Spiritual warfare is the business of the church, the body of Christ. 
As the church exercises its spiritual gifts, the church matures in the character of Jesus. 


Intercession leads the church to understand exactly who it is, where God is leading, and it 


speaks from a position of victory. 


Power Evangelism 


John Wimber and Kevin Springer do not provide specific instructions in how to 
pray for the sick in their book Power Evangelism. However, they do present a theological 
grounding and a format for the practical application of a ministry of healing, miracles, 


signs, and wonders. 


"Healing Rooms, DVD 3, 4. 
Healing Rooms, DVD 5. 
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Wimber defines power evangelism, 

By power evangelism, I mean a presentation of the gospel that is 

rational, but that also transcends the rational .. . . The explanation 

of the gospel—the clear proclamation of the finished work of 

Christ on the cross—comes with a demonstration of God’s power 

through signs and wonders.'* 

There is inevitable conflict between the kingdom of God and the kingdom of the 
evil one. 

Once we place our trust in Christ, we are drafted into a fierce 

spiritual battle . . . the enemy follows no rules of war... . The 

sooner Christians understand this, the more serious they will 

become about being equipped and properly trained for the 

Kingdom.!> 
When believers understand what is at stake and the power and authority Christ has given 
to them, then a new vision for what is possible grows in their hearts and minds. Wimber 
calls the confrontation between the two kingdoms a power encounter. 

Wimber notes that power encounters “. . . often lead to conversion, the power of 
the Spirit appears first in those who are evangelizing, and then in those who are 
evangelized.”!° Power encounters are leading to revival in many parts of the world. When 
the church returns to the ministry modeled by Jesus, the apostles, and the early church, 
there is an outpouring of the Holy Spirit resulting in dramatically changed lives. The 
application of the fullness of salvation satisfies the deepest needs of the human heart. 


Through the work of the Holy Spirit, 


People experience the presence and power of God. Usually this 
takes the form of words of knowledge, healing, prophecy, and 


4John Wimber and Kevin Springer, Power Evangelism (Ventura, CA: Regal, 2009), 77. 


STbid., 35. 


'Tbid., 57. 
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deliverance from evil spirits. In power evangelism, resistance to 

the gospel is overcome by the demonstration of God’s power and 

receptivity to Christ’s claims is usually very high.'’ 

Christian ministry is far more than creative human ingenuity or the development of long- 
range plans. Ministry begins with intimacy with Jesus and reliance on the Holy Spirit for 
direction and opportunity. 

Springer points out that God often provides disciples with divine appointments 
purposefully designed to provide for another an encounter with God. An example from 
the bible is Jesus and Zacchaeus in Jericho (Lk. 19:1-10). The point is God offers gentle 
nudges or promptings to enable the life-giving ministry of the kingdom to take place.'® 

The Western materialistic worldview has shaped evangelical thinking “. . . on 
their interpretation of scripture in general, especially as it relates to their perception of the 
supernatural in Scripture.”'? Evangelicals have often developed theologies leaving no 
room for the continuation of miracles, signs, and wonders.” If they have left room for 
their possibility, they have tended to ignore them. The author fell into this category until 
eight years ago. He continued his ministry as if blinded to what was truly possible by the 


power of the Holy Spirit. Through a supernatural encounter, God powerfully altered his 


worldview. 


'7Wimber and Springer, 77. 
'8Tbid., 98-101. 
Tbid., 142. 


This issue is more fully discussed above in Chapter Two. 
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“As Wimber pointedly remarks, “Most Western Christians must undergo a shift in 
perception to become involved in a signs and wonders ministry.””! While such a shift 
may be costly, it is the most important change that a believer in Jesus could make. It 


means entry into kingdom ministry; this ministry has power to restore all that is broken. 


How to Heal the Sick 


Charles and Frances Hunter were pioneers in healing ministry beginning in the 
early 1980’s. Their book How to Heal the Sick is an excellent resource for learning how 
to pray for the sick and for building faith for healing.” They record numerous healing 
and deliverance testimonies they have personally witnessed. 

The Hunter’s ministry began with a vision from God telling them to take the 
message of salvation including healing to the entire world that every believer could learn 
how to heal the sick and operate in supernatural power.”* God was teaching them they 
could instruct others how to develop a supernatural lifestyle. 

Like other healing ministry models, the Hunters believed it was God’s will for 
everyone to be healed since sickness brought no glory to God.” After all, everyone who 


came to Jesus was healed and Jesus was the model for healing ministry (Mt. 4:23). 





21Wimber and Springer, 142. 


>? After reading this book, the author experienced a greater degree of healing in his feet than at any 
other time. He attributed it to the Hunter’s teachings building greater faith in him for healing. 


3Charles Hunter and Frances Hunter, How to Heal the Sick (New Kensington, PA: Whitaker 
House, 1981), 5. 


4Tbid., 18. 
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Moreover, Jesus promised that those who believe in him “will place their hands on sick 
people, and they will get well” (Mk. 16:18). 

Speaking of their success in healing, the Hunters claimed, 

We have no more power than you have! But there is something 

that may be a little different about us; we use that power more than 

most people do. We are two of the most persistent people in the 

world, because we do not get discouraged like a lot of people do.” 

Persistence is a key to healing ministry because there are many times people do not 
receive healing the first time they receive prayer. Giving into discouragement is giving 
into defeat. There are times people are healed several days after receiving prayer, other 
times they need prayer over a prolonged period and are healed gradually, and sometimes 
there is no healing at all. However, those who persevere will see people healed. 

Resist the temptation to doubt. “Many Christians let the devil rob them of their 
healings through doubt and unbelief, so don’t let doubt sneak in... . The devil knows 
you will have whatsoever you say only if you don’t doubt in your heart.””° This is a 
challenge to Westerners who are not as acquainted with the spiritual realm as the rest of 
the world. Yet, growth in faith is essential. All of heaven rewards those who trust in God 
completely and believe that with God all things are possible. 

The Hunters teach speaking to the disease rather than praying; a believer has 


authority to command the disease or ailment to go in Jesus’ name rather than to pray 


asking God to heal. “Speak with authority at all times if you want to see miracles 


Hunter and Hunter, 29. 


°Tbid., 39. 
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happen.””’ This is an act of commanding the mountain to move. They assert there is 
nowhere in the bible after Pentecost that the disciples ever prayed for the sick. Instead, 
they spoke to the condition just as Jesus did.”* 

The Hunters lived at that time God was beginning to raise up all God’s people to 
operate in the gifts of the Spirit. It was a new day in the church. They write, 

I believe the supernatural power of God will be operating through 

great hosts of ordinary people. For many years, we had only a few 

“stars” who went out and laid hands on the sick. God is no 

respecter of persons, so there are no “stars” in the kingdom of 

heaven, but I believe that God is raising up armies of people all 

over the world to go out and lay hands upon the sick!” 

The Hunters were prophetic. This is exactly what has happened and it is increasing 
throughout the world. The full gospel as discussed above in Chapter Two, is being 
proclaimed and the first century church, or something very like it, is being established 
once again. 

One biblical foundation of healing ministry stated by almost all healing ministry 
models originates from Isaiah 53: 5d, “. . . and by his wounds we are healed.” This text 
serves as the basis for the assertion that healing is in the atonement, a concept Matthew 
appears to endorse in his gospel (Mt. 8:16, 17). 

The Hunters have a different perspective than most on the meaning of this verse, 


“Every case of diabetes from the first man to the last was on the body of Jesus! Name any 


disease, and it was on the body of Jesus! Every case of it from the first man to the last 


?7Hunter and Hunter, 57. 
8Ibid., 58. 


Tbid., 73. 
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man.’”*° They encourage people to see their diseases on Jesus as he hangs on the cross. 
While this seems unusual, they saw many people healed of their ailments by this very 
action. 

Sometimes there are conditions for healing such as submitting to God, trusting 
God completely, surrendering to God’s authority, keeping one’s body healthy by living a 
healthy lifestyle, obedience, caring for the poor and those in need, and tithing.*! While 
there are times that personal changes are necessary to receive a healing, this is not always 
the case. Often, the healing brings the changes. There is more grace available to the lost 
and desperate than the Hunters sometimes appear to allow. 

The Hunters say, “We don’t go through airports or down the street looking for 
people to heal, because we believe the Holy Spirit will draw people to you whom he has 
already prepared.”3? Dependence on the Holy Spirit is critical to success in any ministry. 
The Holy Spirit guides and gives the power and authority to do the ministry of Jesus. 
However, it is also true that many do go through airports, down the street, and in the 
shopping malls looking for people to heal and the Holy Spirit works through them, too. 
There are opportunities everywhere to be an ambassador for Christ. 

When it comes to deliverance ministry, the Hunters teach, 

A portion of your ministry is casting out demons, and you do not 

ever have to be afraid as long as you remember that the one who 


lives in you is greater than he that is in the world! You have power 
and authority over any demon you come up against.°? 


30Hunter and Hunter, 85. 
3'Tbid., 94-100. 
2Tbid., 130. 


Tbid., 135. 
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Deliverance ministry is not common in the Western church because of its lack of 
familiarity with the spiritual realm. Often, demonic powers and devils are dismissed as 
objects of ancient mythology or superstition. Nevertheless, those who are involved in 
healing ministry have seen many examples of disease caused by the presence of evil 
spirits and understand the importance of being equipped to minister in this area. 

The Hunters provide many testimonies from their healing ministry experiences 
about ridding people of such torment. Other models described below discuss how to cast 
out demonic powers. Those who desire to have a healing ministry increase their 
effectiveness by learning how demonic spirits function and how to walk people through 


the process of being set free from their influence. 


A More Excellent Way 


Henry Wright’s book A More Excellent Way is not for the novice. However, it is 
an extremely valuable resource for anyone in healing ministry and for those who also 
want to end sickness. Wright contends, 


This teaching is designed to be an insight into a problem and its 
solution: disease prevention and eradication .. . . My investigation 
over the years, from the Scriptures and by practical discernment, 
has unearthed many spiritual roots and blocks to healing... . 
God’s perfect will is not to heal you; His perfect will is that you 
don’t get sick . . . . One of the main themes of this book is the 
connection between sin and disease. Another theme in the book is 
the consequence of separation from God, His Word, His love, 
separation from ourselves and separation from others.*4 


Wright presents his findings in significant detail providing great insight into the causes of 


sicknesses, how they are healed, and can be avoided. 


4Henry, W. Wright, A More Excellent Way: Be in Health: Spiritual Roots of Diseases, Pathways 
to Wholeness, 7“ ed. (Thomaston, GA: Pleasant Valley Publications, 2005), ix. 
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“The beginning of all healing of spiritually rooted diseases begins when you 
make your peace with God, and accept His love once and for all, accepting yourself and 
accepting others.”*> This change in attitude and behavior is the beginning of cleaning out 
the roots of disease. Peace and love nurture the heart. Anxiety and bitterness create 
toxicity in the spirit that does physical damage. 

Wright insists God still heals today, but faith is necessary to appropriate the 
healing. When the church continues to live in unbelief, it receives the fruit of its faith.*° 
He warns of the dangers of the side effects of prescription drugs rarely discussed in 
healing ministry.*’ While some drugs may be necessary, many suffer more from the side 
effects than they benefit from the medical properties. Wright is more anti-prescription 
drug than many other healing ministry models. Other models exist that do not discourage 
the use of prescriptions drugs, nor do they encourage stopping their use unless advised by 
a doctor to do so. 

When people are not healed, Wright says the reason is a spiritual root preventing 
healing is present, a root giving the devil a right to your life. Effective healing ministry 
includes the discovery of these blockages.** He has found over thirty blockages capable 
of preventing healing (see unit nine in his book). 

Wright argues that one of the chief reasons so few are healed or delivered is 


because the church rarely teaches on sanctification.*? A lifestyle of holiness solves many 


Wright, 13. 
*Tbid., 20. 
3Ibid., 22. 


8[bid., 33. 
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of the issues that result in sickness and demonic oppression. Wright comments, “I believe 
all healing of disease and/or prevention is the process of being re-sanctified.”*° 

The healing of spiritually rooted disease requires being aligned with God, 
accepting yourself, and making peace with others.*! That is, “Above all, love each other 
deeply, because love covers over a multitude of sins” (1 Pet. 4:8). Love restores and it 
heals. Love for Jesus results in obedience to his commands (Jn. 14:15) and faithful 
obedience keeps the believer intimately connected to the one who is the vine (Jn. 15:4, 5). 
While holiness solves a number of physical, emotional, and spiritual issues, the author 
wants to make room for miraculous healing in the lives of those who are not and never 
have been sanctified. This is a lesson learned from Philip’s ministry in Samaria (Acts 8:4- 
8). 

In chapters seven and eight, Wright focuses on numerous diseases, their 
physiology, and spiritual roots. This material is unique. He provides some valuable 
direction in understanding the issues at stake that healing prayer should address. He 
warns his readers about the danger of using the material as a formula. Formulas are 
dangerous in healing ministry because they prevent the believer from listening to the 


Holy Spirit. The Holy Spirit is always in charge of any ministry event. 


Wright, 48. 
4Tbid., 57. 


‘'Tbid., 84. 
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Christian Healing 


Father Mark Pearson is an Episcopal priest and while his model has much in 
common with other healing models, his approach to healing includes a sacramental 
aspect that is often lacking elsewhere. It is God’s nature to heal and Pearson notes that 
God heals in four ways: through skill and science, the rites, clergy and sacraments of the 
church, gifts of the Holy Spirit, and the prayers of all Christians.*” Pearson approaches 
healing ministry through a multi-denominational approach that respects the church as one 
church. 

In chapter two, Pearson records the decline in healing ministry throughout church 
history and the reasons for such a loss. Chapter four identifies possible blockages to 
healing including “. . . not enough power in one’s ministering.”*? Almost all healing 
models provide some information on blockages to healing, but few mention a lack of 
anointing. Some people are not healed because there is not enough of the Holy Spirit in 
the one praying. 

Like Wright above, Pearson sees a definite connection between sickness and sin, 

One of the reasons people get sick and one of the reasons they stay 

sick is sin. I am not saying that every time a person is sick, it is 

because God is punishing him or her. What I am saying is that 


there is often a connection, a cause-and-effect relationship, 
between sin and sickness, between repentance and health.** 


Pearson, 18, 19. 


‘“Tbid., 65. When the author has prayed for the sick and they were not healed, he was impressed by 
this very reason for the lack of healing. However, God has provided opportunities for all God’s children to 
grow in authority and power an anointing if they will persevere. 


“Thid., 82. 
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The way of health is the way of repentance and intimacy with God. A relationship with 
God is like any other relationship in that it takes time and energy for it to mature. The 
relationship thrives as the believer is captivated by the love, grace, and presence of God. 
God’s heart is to heal and restore in order to bring God’s children into alignment with the 
purposes of the kingdom. Alignment with God is the foundation for a lifestyle of divine 
health. 

In Chapter Six, Pearson focuses on inner healing, or the healing of memories. He 
says, 

The healing of memories is a chance to go back and reclaim the 

past, not changing it, but changing its influence on our lives. It is a 

chance to be released from the shame, guilt, and pain that have hurt 

us for years and continue to affect us today.*° 
Jesus came to bind up the broken-hearted and this is exactly the purpose of healing the 
memories or inner healing ministry. There is such an indescribable amount of abuse, 
rejection, abandonment, and violence in the culture that deep wounds haunt most people. 
Healing of the memories provides a method of walking the deeply wounded through a 
process of restoration that they may be set free to embrace the fullness of life Jesus offers 
(Jn. 10:10). 

In Chapter Seven, Pearson addresses the conflict between the kingdom of God 
and the kingdom of Satan. Additionally, he explains other worldviews of evil contrasted 
with Christianity and the often-stated criticism of the biblical perspective of evil.** It is 
important for the follower of Jesus to know he or she has authority over the realm of 
darkness, has been liberated and brought into the light, and has been given the task of 


45Pearson, 107. 


4Tbid., chap. 7. 
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doing the same for others. The disciple is equipped with power to defeat evil and see 
others set free from the oppression of the evil one.*” 

Pearson believes the seven sacraments are means of grace, transformation, and 
have power to heal. “The apostolic and post-apostolic Church recognized Communion as 
a means of healing. In fact, for them Communion, not anointing with oil, was the chief 
sacrament of healing.’’** In the author’s previous church, a woman was healed of back 
and shoulder pain as she took communion. Until that time, the author’s view of 
communion was little more than a memorial of what Christ had done. After the healing, 
his theology was dramatically changed. 

God has equipped the church to minister healing through the gifts of the Holy 
Spirit (Rom. 12:3-8; 1 Cor. 12; 14:1-5; 1 Pet. 4:10, 11). The spiritual gifts are weapons in 
the spiritual battle against the powers of darkness and each brings some element of 
healing. They are also the means by which God matures the church enabling disciples to 
carry out their own God-given ministries (Eph. 4:7-13). The gifts provide practical 
assistance to those in need through powerful encounters with the presence of God. “To 
give God’s love, we must use God’s gifts.””*” 

The use of spiritual gifts for healing, expressed through compassion, opens a 
congregation to increase in the power of God. When the author began a healing ministry 


in his church in 2004, it was the first time he initiated a ministry that required God’s 


47Pearson, 142. 
‘8Tbid., 196. 


Thid., 208, 209. 


94 


power for it to work. It was life changing for him and for his church and resulted in an 


increase in the number of people healed, delivered, and saved. 


Freedom Tools 


Andy Reese’s book Freedom Tools makes significant contributions to the 
ministry of inner healing. Reese reflects on the purpose of his book, 

There are a lot of good home remedies out there. Some are good 

for the body and some for the soul. This book is about the soul 

kind. It is about a set of understandings and techniques—God’s 

tools—that have been woven together into an effective approach to 

emotional first aid.~° 
In order for a healing ministry to result in long-term physical or spiritual change, it must 
also address emotional issues. Human beings are a unity; each part affects the other parts 
and God’s purpose is to set the whole person free. 

Reese has developed procedures that have proven to be successful in building 
healthy relationships, fighting the kingdom of darkness, and enjoying the presence of a 
loving God. Believers in Jesus need to be equipped to be a real help in times of trouble. 
To minister in the love of Jesus is to know what to do in times of crisis. The saving power 
of God is effective in freeing people from wounding and sin, delivering from demonic 


oppression, replacing believed lies with God’s truth, establishing healing, blessing and 


obedience in the context of a restored relationship of intimacy with God.*! 


Andy Reese, Freedom Tools: For Overcoming Life’s Tough Problems (Grand Rapids, MI: 
Chosen, 2008), 15. 


'Tbid., 25. 
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Reese’s emphasis on personal responsibility for healing is very helpful. In the 
early years of childhood, people can suffer greatly at the hands of others through no fault 
of their own. In the later years of adulthood, they can make choices to be disobedient or 
develop a belief system contrary to the word of God granting the enemy access to their 
lives. People can continue to live as victims or find someone to blame for their pain until 
they are willing to take it to God. At this point, The healer steps in as one who partners 
with God to walk alongside the wounded one to help him or her see the solution God is 
revealing. 

Freedom tools help the wounded one get at the truth of the matter, grasp God’s 
truth instead of deception, examine the source of the wounds, find the open doors 
accessed by demonic spirits, actively apply the ethics of the kingdom, confront sin, and 
experience the love of God.°? These methods help to restore the joy of one’s salvation. 
Brokenness in every part of life is addressed so that those who suffer emotionally can be 
assured of the love and power of God to make all things new. 

The goal of healing and restoration is to grow in the likeness of Jesus even if it 
takes more time than expected. Reese observes, “God thinks you are okay and attractive 
to him even while things are taking time.”°* Patience and compassion are essential in 
healing ministry. If a mistake is made, it is best to make it on the side of love. Reese’s 
value for unlimited compassion affirms the heart and the purposes of God to bless God’s 


children with the freedom of an abundant life. 


Reese, 100, 101. 


SIbid., 102. 
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Free in Christ 


Pablo Bottari developed a method of deliverance ministry that sought to protect 
the dignity of the person who suffered demonic torment. While this project includes only 
one class lesson in deliverance ministry, knowledge of how God frees people from 
spiritual oppression is imperative for the person who is interested in developing more 
weapons to defeat powers that steal, kill, and destroy (Jn. 10:10). 

The thought that demons exist is not very popular in Western culture, however, 
that does not stop them from invading human lives and cheating people of experiencing 
the complete joy of a relationship with God. Bottari states, 

All human beings, Christians and non-Christians alike, are subject 

to the seductive work of Satan. Roots of bitterness, spiritual 

bondage and oppression can affect many Christians robbing them 

of victory in Christ. And unbelievers are alienated from God and 

heading into destruction because of the horrendous work of the 

devil.*4 

For those involved in a ministry of physical healing, knowledge of these bondages 
and forms of spiritual oppression are necessary so they may be removed from those who 
are afflicted. There is no peace in a tormented life. Equipped with this information, the 
minister can guide the person in closing the doors of demonic access and help the person 
to open his or her heart and mind to the liberating power of God. It is possible to live a 


victorious life and it is not as difficult as it may seem. Bottari claims, “Deliverance is no 


more complicated than this—it is yielding our lives to Christ as our only Lord.”°> 


Pablo Bottari, Free in Christ: Your Complete Handbook on the Ministry of Deliverance (Lake 
Mary, FL: Charisma House, 2000), xiv. The author had an extensive deliverance ministry in his previous 
church in a Presbyterian denomination. Whether or not demonic spirits existed was not the issue for those 
who came for ministry. Their only concern was to be set free from the powers that plagued them. 


STbid., 35. 
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The process is not complicated and is essential to helping people overcome their 
spiritual problems and enjoy physical well-being. Bottari’s contribution to healing 
ministry is in the development of very simple ten-step model for deliverance. The model 
assumes the spiritual authority of the one doing ministry and helps the one coming for 
ministry to confront the wounds of the past, to see God’s truth where there was deception, 
to confess and repent, and to introduce people to the salvation offered by Jesus and the 
infilling of the Holy Spirit. Freedom from the burdens and bondages of the past and 


present is easier to attain than is often thought. 


How to Cast Out Demons 


For many reasons, demonic oppression is prevalent inside and outside the church. 
People need help that traditional ministries cannot provide. Healing ministry inevitably 
leads to deliverance ministry. According to Doris Wagner, “You don’t pray for the sick 
very long before emotional disturbances pop up and a demon manifests with loud 
screams and bodily contortions.”** It is important for the minister of healing to be 
prepared to minister to the spiritually afflicted. 

Numerous evangelistic crusades in South America offer deliverance ministry and 
churches are growing at astounding rates. Wagner comments, 


The point I wish to emphasize is that if deliverance is carried out at 
the time of conversion or shortly thereafter, it is my guess that it 


**Doris Wagner, How to Cast Out Demons: A Beginner’s Guide (Colorado Springs, CO: Wagner 
Institute, 1999), 28. The author first encountered a demonized person at a healing service in his church. He 
had taken two classes on deliverance ministry and read half of Wagner’s book. The demon manifested in 
the person running forward to sit on the organ bench and shaking. That evening the person was set free 
from demonic oppression. Many others in his church would experience the freedom of God through 
deliverance ministry in the years ahead. 


98 


can be a great factor in evangelism and in sustaining a revival for 
the vigorous growth of the church. 


This is a lesson the North American church should consider. If people receive deliverance 
ministry soon after they become believers, their spiritual development can proceed 
largely unhindered by problematic issues of the past. 

Wagner discusses the entry points for demonic attachments and names the 
demonic spirits that cause the trouble. She explains that demons can join forces. For 
example, spirits of rejection, generational rejection, perceived rejection, and fear of 
rejection together form an attachment to the person who suffers from rejection.°’ The 
concept of spirits teaming up to oppress has helped the author be more direct and 
successful in setting people free from demonic influence. 

Wagner provides a Prayer Ministry Questionnaire for the person asking for 
deliverance ministry. He or she fills out the questionnaire before the first session saving a 
great deal of time. To get at the root of personal issues often requires answering 
embarrassing questions. These are much easier to discuss when written on the form first. 
Many questions on the questionnaire will not apply to every situation and the minister 
saves time by not having to go over them in the counseling session.°* The Questionnaire 
is short cut in the deliverance ministry process helping the minister to get at the root of 
the issues more quickly. 

Wagner teaches a holistic approach to healing and understands the necessity of 
the healing of the spirit. She understands the entry points of demonic activity and the 
relationships demonic powers form in order to torment the victims. She provides a 


57Wagner, 62. This is also true for spirits of anger, bitterness, resentment, and unforgiveness. 


8Tbid., 107, 108. 
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helpful format for the minister who wants to participate in the ministry of freeing the 
spiritually oppressed. 

The literature plainly demonstrates a variety of healing ministry models that share 
many teachings in common and yet, contribute their own unique elements to a holistic 
approach. While the ministry has, at times, been pushed to the fringe or been rejected, 
today it continues to spread especially in the third (or majority) world and increasingly so 
in the Western (or minority) world. The majority world has always been more keenly 
aware of the spiritual realm than the minority world and has had less access to quality 
health care. Yet, in the West, the post-modern age is succeeding the modern age and is 
suffering no embarrassment by its desires to look for answers in the realm of the 
supernatural. 

Since there are innumerable testimonies about miraculous healings and evidence 
that healing prayer often results in healing,”’ it makes sense that the church should be 
equipped in healing ministry in order to display the presence of the kingdom and offer the 
world an encounter with God. Supernatural ministry is now and always has been God’s 


plan for the church. 


The Bible, History, and Charismatic Theology 


The Foundations chapter provided a basis for a biblical, historical, a theological 
grounding for the ministry project. All three support the position that the practice of the 


Brown, 281, 282. Brown has demonstrated that proximal intercessory prayer resulted in highly 
significant and statistically significant improvements in hearing and vision in Mozambique and saw similar 
improvements in another study conducted in Brazil. Brown states, “A renewed emphasis on healing 
prayer—coupled with the widespread perception that such prayers result in divine healing—has contributed 
to the global spread of Christianity” (25). The same ministry contributed to the spread of Christianity 
throughout the Roman Empire in the early centuries of the church. The ministry of supernatural power 
draws people into what they perceive to be life-changing encounters with God. 
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ministry of healing belongs to the church today. The researcher contends the ministry 
model demonstrated by the experiment is as central to Christian discipleship today as it 
was two thousand years ago. Church history records testimonies through the centuries 
from a variety of believers who either exercised the gifts of the Spirit or witnessed their 
practice. The evidence strongly suggests that the spiritual gifts are to continue and they 
find their origin in the love of God for God’s creation. 

The Great Commission, in part, provides the biblical basis of the healing ministry 
and discipleship (Mt. 28:18-20). Jesus received all authority in heaven and on earth. Then, 
he passed his authority to his followers to make disciples of nations, to baptize, and to 
teach them what he had commanded them (the twelve) to do. What they had learned from 
Jesus, they were to teach the next generation to do including his commands to the 
twelve to proclaim the presence of the kingdom and heal the sick, raise the dead, cleanse 
lepers, and cast out demons (Mt. 10:7, 8). 

The emphasis on healing ministry was not limited to the twelve, but extended to 
the seventy-two disciples whom Jesus sent out (Lk. 10: 1-12). In Acts, it is noted that 
both apostles and non-apostles (Acts 3, 9, 19) had ministries of miracles, signs, and 
wonders. Luke said Stephen was a man filled with God’s grace and power (Acts 6:8). 
Philip traveled to Samaria where he cast out demons and healed many who were 
paralyzed and the people “. . . paid close attention to what he said” (Acts 8:6, 7). 


Undoubtedly, healing ministry was a way of life for the followers of Jesus. 


Charles H. Kraft, Confronting Powerless Christianity (Grand Rapids, MI: Chosen Books, 2002), 
50. 
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However, it was only a matter of a few centuries before the charismatic gifts were 
de-emphasized. Organizational structure and emphasis on ritual replaced the 
proclamation of the word and display of power. The early Catholic Church, attacked by 
heresies, decided to circle its wagons for protection. The leadership created a lasting 
separation between clergy and laypeople with the establishment of a priestly hierarchy, a 
structured sacramentalism, and clear boundries defining the faith.°! In a word, the flow of 
the Holy Spirit was crimped. Yet, throughout the history of the Church, there was always 
a group exercising the gifts of the Spirit, even if it was limited to the ascetics. 

Following the Reformation, there were believers who read the bible and 
concluded that discipleship in their day should look like discipleship in the first century. 
They followed their convictions, exercising the power of the kingdom in miracles, signs, 
and wonders, often at great cost to themselves. George Fox and John Wesley are two 
examples of those who exercised the gifts of the Holy Spirit and saw amazing healing 
miracles, but suffered persecution from the majority church. 

The Anglican and Catholic Church were not the only churches to quench the 
ministry of the Holy Spirit. Liberal theology had accepted the anti-supernatural bias of 
the radical Enlightenment, felt embarrassed by the miracles recorded in the scriptures, 


and dismissed them as myths. According to Dinesh D’Souza, 





61James D. G. Dunn, Unity and Diversity in the New Testament: An Inquiry into the Character of 
Earliest Christianity (Philadelphia, PA: Westminster, 1977), 343, 344. See also: C. Peter Wagner, 
Churchquake: How the New Apostolic Reformation is Shaking Up the Church as We Know it (Ventura, CA: 
Regal, 1999), 135-138. Wagner notes that over-institutionalization and over-regulation destroy the 
charisma. He comments specifically on the Assemblies of God, the Vineyard, and the Christian Missionary 
Alliance. A movement starts out as a sect displaying the fullness of the life of the Spirit, then develops into 
a denomination with structures, policies, and a Book of Order. Religious life is, thus, severely limited as it 
depends on the power of the human spirit and the constraints of human creativity. The way things are done 
can easily become more important than why they are done. Traditions are developed and at times baptized 
in cement. 
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Many liberal Christians are so intimidated by the authority of 
science that they do their best to banish the miracles. They rely on 
biblical scholarship that dates back to David Strauss’s Life of Jesus 
first published in 1835. Strauss viewed the miracles as myths 
which led him to attempt to find a materialist explanation for the 
miracles. For example, Jesus fed the 5,000 with food he had stored 
nearby or the people actually shared the food they had with them. 
He appeared to walk on the water because there were rocks or a 
platform just under the surface. Jesus was probably not raised from 
the dead, but the fact that his disciples believed he was is what was 
important. Without the miracles, there is no Christianity. 

Of course, the liberal church had to deny any modern day miracles as well. For 
the most part, the evangelical wing of the church, while accepting the biblical miracles as 
inerrantly true, felt compelled by their theological cessationism to agree with the liberals 
regarding modern-day miracles. The miracles, they argued, could not occur since such 
divine activity ended with the apostolic age. The miracles were no longer necessary since 
they had long ago served their authenticating function. The error was their extremely 
limited view of the purposes of the miracles. 

Ironically, traditional evangelical Protestantism has looked upon discipleship in a 
way that is similar to the liberal mainline churches. Seminary education and the church 
have emphasized the accumulation of theological and ethical data with very little regard 


for the modeling and exercise of charismatic ministry that marked the ministry of Jesus 


and his followers. The traditional evangelical church has inherited its view of miracles 





©Dinesh D’Souza, What’s so Great about Christianity? (Carol Stream, IL: Tyndale, 2008), 184, 
185. This is not to say all members of mainline churches are liberal Christians, or that all liberal Christians 
deny the reality of miracles. Nonetheless, it is common knowledge that many mainline liberal churches and 
seminaries do not believe the bible is historically reliable and tend to repeat Hume’s argument that miracles 
are events that violate natural law and natural law, by definition, cannot be violated. Therefore, no 
reasonable person can believe in miracles. Ironically, says D’Souza, “. . . natural laws are not verifiable. 
They cannot be empirically validated. Scientific laws, according to Hume, are nothing more than a best 
guess for now.” 
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and spiritual gifts from John Calvin.®? While there is much to thank the Reformers for, 
they fell short in their understanding and practice of biblical discipleship. 

They believed in the biblical miracles, but they saw contemporary supernatural 
works of God as out of order since God ended them with the closing of the apostolic age. 
This left both the liberal mainline church and the evangelicals with a form of discipleship 
confined to an ethical code.® To be sure, their ethical codes differed, but both ignore or 
reject the thought that discipleship necessarily includes the miraculous works of the 
kingdom. 

On the other hand, the twentieth century brought a rebirth of supernatural 
experiences of God through the Pentecostals. Because they dared to believe, all things 
became possible for them. They have reshaped the form and the purpose of the church 
throughout the world because they have preserved a commitment to the full-gospel by 
remaining open to miracles, signs, and wonders. 

Pentecostals have been able to recapture first century Spirit-filled ministry where 
miracles are part of the “normal” Christian life and, as a result, the 
Pentecostal/Charismatic segment of the church is multiplying throughout the world. The 


author heard C. Peter Wagner once say that in the Western world eighty percent of those 





63See the Historical Foundations section above. 


Ruthven, “What’s Wrong,” 265. The Protestant church owes a debt of gratitude to the Reformers 
for their efforts to return to a biblical view of salvation by grace through faith apart from human effort, the 
authority of the Bible, the emphasis on the believer having direct access to God, and the priesthood of all 
believers. 


Ruthven, “What’s Wrong,” 238. 


Dennis Bennett and Rita Bennett, The Holy Spirit and You (Orlando, FL: Bridge-Logos, 2007), 
77-83. See also: Finger of God, DVD (Wanderlust, 2007) 
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who come to church were invited by a friend. In the Third World, eighty percent of the 
people who come to church come to be healed.® 

Increasingly in the West, people are coming to the church to be healed. That 
would be reason enough for any church to be equipped to pray for the sick. However, 
Jesus also commissioned his followers to continue his ministry in the world. God’s 
people need to be healed, restored, set free, and saved; they need to experience the 
fullness of their salvation and live out their divine destinies. 

Charismatic leaders have not always passed on to the following generations what 
they learned about healing ministry. The twentieth century saw its share of independent, 
anointed people powerfully used of God such as Maria Wood-Worth Etter, Smith 
Wigglesworth, Aimee Semple McPherson, John Alexander Dowie, and William Branham 
to name a few. 

However, the culture has changed. Today there is a much greater emphasis on 
developing and training disciples to work together as ministry teams proclaiming the 
gospel and exercising the gifts of the Spirit similar to Jesus’ teaching of his followers. 
God has made it clear; the anointing on one person is transferrable to another.® Spiritual 
gifts can be developed; they grow and mature with use. The ministries of Bill Johnson, 


Randy Clark, and Rolland and Heidi Baker are contemporary expressions of this model.°? 





67C, Peter Wagner, “Five Fold Ministry” (lecture, Mechanicsburg, PA, 2009). 
Clark, There is More, chapters 1, 9. 


© Bill Johnson is pastor of Bethel Church in Redding, CA. Randy Clark is the Executive Director 
of Global Awakening Ministries in Mechanicsburg, PA. Rolland and Heidi Baker are the Executive 
Directors of Iris Ministries in Mozambique, Africa. All three are concerned to raise up younger generations 
of Christians who are filled with the Holy Spirit, who are operating in the gifts of the Spirit, and whose 
ministries include miracles, signs, and wonders. One can often hear them say they want their ceiling (in the 
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The Ministry Context 


LWE is located in downtown Newton, New Jersey in a remodeled bank building. 
The community suffers from a significant degree of poverty and unemployment. While 
the downtown area consists of more than fifty small businesses, over twenty small 
business commercial buildings are empty. Apartments are located above most of the 
commercial retail stores and are largely inhabited by those on public assistance. 

Alcoholism, drug addiction, and mental illness afflict many of these people. A 
large number have suffered some form of abuse as children. Unfortunately, illegal drugs 
are abundant and there seem to be plenty of people eager to take advantage of the most 
needy.’° At times, it seems as though a spirit of poverty and hopelessness permeate the 
atmosphere. However, there are signs of improvement, too. Several of the buildings in 
the center of town are in the process of renovation, a few of the businesses have 
expanded and moved into larger downtown buildings, and LWF is beginning to have 
greater impact in the lives of those who live in the downtown area. 

There is a desperate need for a holistic healing ministry able to address the 
fundamental issues of physical, emotional, and spiritual health.’’ Government social 


services are doing what they can, but feel overwhelmed and have inadequate financial 





things of the Spirit) to become the floor of the next generation. They are committed to seeing the anointing 
of the Holy Spirit increase in those they teach, remaining hopeful and confident it will surpass their own. 


Recently, the Newton police have had some success in arresting some of the drug dealers and it 
seems a corner has been turned in protecting the vulnerable citizens in the downtown area. 


Though it is beyond the scope of this project, LWF also recognizes its responsibility to partner 
with other social service agencies to enable people in the community to access the programs they need. 
LWF will continue to expand its role as an advocate for those who have little or no voice of their own. 
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and personnel resources. They are not equipped to deal with many of the issues Christ has 
empowered his church to address nor is that their charter. 

Jesus Christ has called his followers to embrace the poor, the hungry, the sick, the 
stranger, and the imprisoned (Mt. 25:31-46). The Lord has poured out his Spirit into the 
hearts of his followers to proclaim “ The kingdom of heaven is near” and he has 
commanded them to “heal the sick, raise the dead, cleanse those with leprosy, and drive 
out demons” (Mt. 10:7, 8). The church offers the world a different reality; this reality is 
born of God’s passionate desire to reconcile God’s children to Godself and fill them with 
the abundant life of Jesus. This is the essence of healing ministry. 

God joined the author’s passion for healing ministry, a church committed to 
seeing the kingdom of God demonstrated with supernatural power to restore, heal, and 
bless, and a community desperate for hope. LWF is at a crossroads. The time has come to 
invest the power and love given from heaven for the sake of imparting eternal life.’ 
Ministry that requires this level of commitment and knowledge calls for detailed training. 
Jesus taught his disciples and then sent them out to do exactly what he had been doing 
and he has granted the church the privilege of continuing his work as his ambassadors (Jn. 


14:12; 2 Cor. 5:17-20). 


Eternal life in this context is more than getting to heaven, though that is included. Eternal life is 
lived in intimacy with God as recipients of God’s grace, love, acceptance, blessing, and supernatural power. 
It is living according to the divine destiny for which one has been created through the Holy Spirit. Eternal 
life fills the heart and mind of a disciple in such a way that it is lovingly shared with others. 
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The Problem 


The project will address the lack of training opportunities at LWF for those 
interested in learning how to pray for the sick and who want to grow deeper spiritually. 
God has given spiritual gifts that operate in supernatural power to the church. Every 
believer is gifted (1 Cor. 12; Rom. 12, Eph. 4) and is given the opportunity to participate 
in the continuation of the ministry of Jesus. Still, training in the gifts of the Spirit is 
necessary for most believers. 

Supernatural power flows from intimacy with God. It is the fruit of a connection 
with Jesus who is the vine (Jn. 15:1-11) and the source of strength, wisdom, and love. 
While training is essential, it fulfills its purpose only when grounded in devotion and 


commitment to the Lord of life. 


Project Goals 


The primary goal of this training program is to equip followers of Jesus in healing 
ministry. While physical healing is the primary focus, there is also instruction on 
emotional and spiritual healing as well, especially as these relate to physical healing. 
Material on intimate worship and various forms of prayer is included as these disciplines 
are essential to a life of intimacy with God and obedience to God’s purposes and will. A 


supernatural lifestyle flows from trusting God with a surrendered and humble spirit. 


The Curriculum 


Dallas Willard offers an excellent definition of a disciple, “. . . a disciple is simply 


someone who has decided to be with another person, under appropriate conditions, in 
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order to become capable of doing what that person does or to become what that person 
is.”’ This definition of disciple is the heart of this project. The project provides an 
opportunity for the participants to embrace a lifestyle first modeled by Jesus, then passed 
on to his disciples, and finally handed down to the following generations of believers. 

Included in the training is instruction in intimate worship. While much of the 
church in the West has adopted a seeker-sensitive model of worship in order to “meet the 
needs” of those who attend, this project contends that worship is not about pleasing the 
attendees, but pleasing God; it is honoring and praising God for all God has done on 
behalf of God’s people through Jesus Christ. This view of worship is critical to the 
spiritual health of the church and its ability to exercise miracles, signs, and wonders. 

While there are many ways to pray, this curriculum will focus on three: soaking 
prayer, petitionary prayer, and prophetic-declarative prayer. Briefly, soaking prayer is 
concerned with spending time in the presence of God. Petitionary prayer has to do with 
making requests for others and ourselves. Prophetic-declarative prayer is praying in a 
way to proclaim things that are not as though they were. Many things must be spoken 
aloud before they can take place. The declared word creates an environment for the word 
spoken to take place. 

Finally, the curriculum for healing ministry includes the following: lifestyle 
characteristics and preparation, healing prayer guidelines, importance of love and 
compassion, the meaning of salvation, how to lead someone to faith in Jesus, the biblical 


basis for healing ministry, the five-step prayer model, words of knowledge, and 


®Dallas Willard, The Divine Conspiracy: Rediscovering Our Hidden Life in God (San Francisco, 
CA: Harper, 1998), 282. 
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hindrances to healing. Also provided is a brief overview of how deliverance ministry 
relates to physical healing. 

The author expected the participants in this seven-week training program to grow 
in their understanding and practice of healing ministry as a necessary component of 
biblical discipleship. He believed they would pray for increased numbers of people both 
inside and outside the church and see more people healed, receive more words of 


knowledge for healing, and experience a more intimate relationship with God. 


Conclusion 


The literature reviewed above illustrates a variety of effective healing ministry 
models available to the church. While differing in emphasis, each shares the view that the 
fullness of God’s salvation applies to the restoration of a person’s physical, emotional, 
and spiritual essence. These ministries overwhelmingly support the contention miracles 
are not only possible, but are happening all over the world through the efforts of normal, 
everyday Christians. Jesus has called his followers to display the gifts of the Holy Spirit, 
to proclaim the presence of the kingdom of God, and exercise its power by healing the 
sick. 

Where the supernatural power of God is evident, the church is thriving. There is 
something in every human heart that longs for intimate experiences with the Creator. 
Believers, filled with the Holy Spirit, have the responsibility and privilege of giving 
people an encounter with God. This is exactly the purpose of spiritual gifts. 

God brought together the author with his passion for healing ministry, a church 


committed to the supernatural power of God, and a community of people who are 
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desperate for wholeness for such a time as this. There is scriptural, historical, and 
theological support for this type of ministry and the project itself. The healing ministry 
program serves to bridge the gap between what the church is now and what the church 
must become to represent Jesus to the surrounding community. The following chapter 
describes the hypothesis, the research methodology, and the design of the action research 


model used in the experiment. 


CHAPTER FOUR 


METHODOLOGY 


Introduction 


Having defined the ministry focus, established the theoretical foundations for the 
ministry project, and examined the integration of the theory and practice of healing 
ministry, this chapter explains the methodology and the design of the model used in the 
study of the research project. In general terms, the methodology to be used is action 
research. “AR is social research carried out by a team encompassing a professional action 
researcher and members of an organization or community seeking to improve their 
situation.”! 

In this case, what is at stake is the improvement of a way of life—the life of 
discipleship. This study is a team event; a group worked together to learn new practices 
and then discussed and evaluated their experiences to determine the effectiveness of a 
healing ministry training event to increase proficiency in healing ministry and growth in 
spiritual maturity. 

First, this chapter states the hypothesis of the research project and then discusses 


the appropriate qualitative research methodology. A description of data collection and 


'Davydd J. Greenwood and Morten Levin, Introduction to Action Research: Social Research for 
Social Change (Thousand Oaks, CA: Sage Publications, 1998), 4. 
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recording procedures follows and includes an explanation of the process of data analysis 


and interpretation. Lastly, the basis of the project’s reliability and validity is examined. 


Hypothesis 


The problem addressed by the project is the lack of ability on the part of church 
members to pray for the sick in a church that is committed to the presence of the power of 
God to heal today. While a significant number of church members have been trained in 
healing ministry in other settings, many others have not had the opportunity because 
LWFE lacked a consistent healing ministry training program. The project uses a healing 
ministry curriculum that combines the subjects of prayer, worship, and how to pray 
effectively for the sick. 

The hypothesis to be tested is the following: by means of a seven-week training 
event the participants will experience deeper spiritual development, greater willingness 
and increased competence in praying for the sick, and improvement in the percentage of 


people they see healed as a result of their prayers. 


Research Design 


The research method chosen for this project is an action research qualitative 
design since the participants will be intimately involved in generating information from 


their experiences throughout the project. According to John Creswell, “The key idea 
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behind qualitative research is to learn about the problem or issue from participants and to 
address the research to obtain the information.” 

Since the researcher will interpret the data, it is appropriate to discuss his 
philosophical worldview in this context. Using Creswell’s categories, he recognizes his 
tendencies towards a worldview combining social constructionist and pragmatic 
characteristics. Social constructionists believe “. . . individuals develop subjective 
meanings of their experiences—meanings directed toward certain objects or things... . 
The goal of the research is to rely as much as possible on the participants’ views of the 
situation being studied.” To produce the data, the researcher relied upon broad, general 
questions that allowed the participant to express his or her experiences with the greatest 
amount of personal freedom as he or she interacted with the community of participants. 

While the researcher explored the testimony of the participants, he was also 
concemed “. . . with applications—what works—and solutions to problems” that, in this 
case, have to do with a solution to the problem stated above. Thus, he has pragmatic 
leanings in his desire to understand the problem and how it might be solved.* 

John Dewey, a pragmatic philosopher, believed that schools should provide 
students the opportunity to solve problems using the information they had gained from 


studying the sciences, history, and the arts. He was opposed to schools that saw students 


John W. Creswell, Research Design: Qualitative, Quantitative, and Mixed Methods Approaches, 
3" ed. (Thousand Oaks, CA: Sage Publications, 2009), 176. 


3Ibid., 8. 


‘Tbid., 10. 
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as little more than empty vessels looking to be filled with bits of information.> The 
researcher welcomes these comments and their application to the church. With an 
emphasis on the participants reflections as the source of the data based on their active 


involvement in the project, the description of the specific strategy of inquiry now follows. 


Specific Strategy of Inquiry 


The researcher has chosen to use a qualitative strategy that combines grounded 
theory with elements of phenomenological research. Grounded theory is a method of 
inquiry derived from the experiment based on the views of the participants. Multiple 
stages of data collection are used as the source material for the emergent themes.° This 
method is critical in understanding the participants’ responses to the healing ministry 
curriculum. They are the ones who have the knowledge allowing them to reflect on the 
effectiveness of the curriculum in their growth as disciples. 

“Phenomenological research is a strategy of inquiry in which the researcher 
identifies the essence of human experiences about a phenomenon as described by 
participants.”’ This approach generates data from the participants as they discuss the 


meaning of their experiences of praying for the sick as members of a prayer team. The 





5Greenwood and Levin, 73. For too long the leadership of the church has assumed the position of 
educated informer dispensing valuable pieces of data to be lodged in the minds of the uneducated layperson. 
The intellect has been targeted as the repository of knowledge while providing very little practical 
application. The church has many people who know about God, but few who know God intimately. Jesus 
combined his teaching with the expectation that it would result in action producing personal and societal 
transformation arising out of a relationship between his followers and himself. 


Creswell, 13. 


Tbid., 13. 
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tools of methodological triangulation include a pre-test and post-test comparison, open- 
ended discussion in focus groups, and journals kept by the participants. 

This methodological design is what Miles and Huberman call a tighter design in 
that there is a considerable amount of pre-structuring in terms of curriculum and data 
collection in the hope that a tighter design will provide the clarity and focus needed by 
this novice researcher. The researcher was well acquainted with the phenomenon studied, 
and the study took place within the context of a familiar culture.® The tighter design is 


appropriate in light of these factors. 


The Role of the Researcher 


As is typical of active research, the researcher was intimately involved with the 
project alongside the participants in an effort to bring about transformation of the church 
environment.’ He served as the instructor of the healing ministry class and the evaluator 
of the data generated by the various data collection procedures. The researcher is the 
pastor of the people who participated in the class and the research site was the local 
church facility of Living Waters Fellowship in Newton, New Jersey. The researcher was 
on his home turf among his own people. Of course, this will have some implications for 
the quality of the data collected and its analysis. These concerns are addressed in the 


section on Data Analysis and Interpretation. 


8Matthew B. Miles and A. Michael Huberman, Qualitative Data Analysis: An Expanded 
Handbook, 2" ed. (Thousand Oaks, CA: Sage Publications, 1994), 17. 


°William R. Myers, Research in Ministry: A Primer for the Doctor of Ministry Program, rev. ed. 
(Chicago, IL., 1997), 29. 
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The researcher cannot claim to be completely objective given his involvement in 
this project and his commitment to healing ministry. He knows healing ministry works 
and that training for healing ministry has some positive effect on one’s effectiveness in 
praying for the sick and growth in spiritual maturity. He also wants to see everyone in his 
church develop the skills necessary to exercise the supernatural power of the kingdom of 
God as a normal part of their lives. Yet, it is his purpose to allow the data to speak as 
accurately and objectively as possible. As a note of caution, it is possible that the 
participants’ responses are overly positive given their knowledge of the purpose of the 
project and their regard for the researcher. 

The names of people and places other than LWF were disguised in order to 
protect the identities of those involved in the research project and those who experienced 


or failed to experience healing through the participants’ prayer ministry. 


Data Collection and Recording Procedures 


The site used in the healing ministry training was the physical property of Living 
Waters Fellowship in Newton, New Jersey. The site where the practical application of 
praying for the sick took place was House of Grace Fellowship (not the real name) in 
Newark, New Jersey. Of course, there were other times and places the participants prayed 
for the sick away from LWF and House of Grace (HG) and data from these events were 
generated through the focus groups and the participants’ journals. 

The researcher asked church members interested in learning more about healing 
ministry to volunteer to be participants in this project. He made a general announcement 


to the congregation on several Sunday mornings and sent an email invitation to the LWF 
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email list explaining the purpose and extent of the research project. The researcher placed 
no restrictions on those who could volunteer. He expected the participants to take part in 
a seven-week training event that included instruction in prayer, worship, and healing 
ministry. Chapter Five provides a brief description of the curriculum. 

The study utilized three methods of data collection in order to meet the 
requirement of triangulation: a pre-test compared to a similar post-test, focus group 
discussions, and participant journals. 

In the first class of the training event, participants were required to take a pre-test 
(Appendix A) consisting primarily of open-ended questions. Open-ended questions were 
used to yield the greatest amount of personal information regarding the participants’ self- 
perceived levels of spiritual maturity and personal knowledge and experience of healing 
ministry. The post-test (Appendix A) followed two months after the final class of the 
training event. The researcher compared each participant’s pre-test with his or her post- 
test. 

The researcher asked the participants to keep a journal during the seven-week 
training period and the following sixty days to record their thoughts, impressions, and 
experiences as they related to what they had learned in the class and what they had seen 
in their practice of healing ministry. 

The researcher also held focus group discussions using open-ended questions that 
allowed participants a maximum degree of latitude in the expression of their comments 
on the training, their experiences in healing ministry, life changes, and other thoughts 


they considered important. The researcher recorded the data by hand-written notes. 
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Data Analysis and Interpretation 


In order to understand the data, the researcher studied the following: the 
comparison of the pre- and post-tests, the notes he took in the focus group discussions, 
and the participants’ journals. He recorded impressions he had as he reflected on the data 
considered. It was his purpose to get a general understanding of the material before him 
in order to discover the emerging themes. As these themes arose, they were coded so that 
patterns could be identified and organized.'° 

The important questions the researcher wanted to answer were the following: does 
training in prayer, worship, and healing ministry increase one’s effectiveness in praying 
for the sick? In other words, does the participant now pray with greater frequency for the 
sick? Has she or he seen a higher percentage of people healed through prayer? Does the 
involvement in such a class promote one’s intimacy with God? Does praying for the sick 
positively influence the participant’s faith development? The researcher studied the data 
with these questions in mind realizing, however, the questions might change. 

The researcher used emergent themes to develop a theoretical model regarding the 
effectiveness of healing ministry training. By use of a narrative, Chapter Five provides a 
detailed discussion of the themes and their interconnectedness. He used quotations from 
individuals, descriptions of testimonies, and a variety of shared perspectives. Finally, he 
interpreted the meaning of the data by asking the question, “What were the lessons 


learned.” !! 


‘Jackie Baston, “Data Planning and Analysis” (lecture, UTS Intensive, Dayton, OH, January 31, 
2013). 


"Creswell, 189. 
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Methodological triangulation and an introduction of the results to the participants 
for their evaluation served to validate the study.!? The researcher asked the participants if 
their perceptions of the results were the same as his. He also asked the context associates 
to what degree they could confirm the findings of the study. Both the participants and the 
Context Associates were in general agreement as to the major and minor themes 


described in the next chapter. 


Conclusion 


The effectiveness of a healing ministry training event was tested using a 
qualitative action research model combining grounded theory and phenomenological 
research modalities. The researcher collected and recorded the data from a comparison of 
pre-tests and post-tests, focus group discussions, and the material from participant 
journals. He examined the data for emergent themes, then coded and organized them in 
order to produce a meaningful description of the findings revealed by the study. The next 
chapter will describe the events that occurred during the actual implementation of the 


project. 


Baston, “Data Planning.” 


CHAPTER 5 


FIELD EXPERIENCE 


Introduction 


The project was designed to create a model to enable church members of Living 
Waters Fellowship (LWF) to grow in intimacy with God and become more effective in 
healing ministry. The experiment tested the hypothesis that a seven-week training event 
concentrating on prayer, worship, and praying for the sick, would enable the participants 
to grow spiritually deeper, to be more willing to pray for the sick, and to see a greater 
percentage of people healed as a result of their prayers. 

The researcher conducted the study with people who were either members of 
LWE or members of other churches who had a relationship with LWF. An email was sent 
out to the LWF email list four to five weeks before the class was to start inviting those 
interested in learning more about healing ministry to participate in a seven to eight week 
training program designed to teach on the subjects of prayer, worship, and healing 
ministry. 

The email explained this class was a necessary part of the researcher’s Doctor of 
Ministry program and was open to anyone who had received the email. Also, the 
researcher made announcements on Sunday mornings during worship encouraging 
church members to become part of the study. Both the email and the announcements 
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clearly stated attendance at each class meeting was mandatory in order for the pre-test 
and post-test to have validity. 

Due to scheduling problems for some of the participants, the researcher decided to 
hold classes at two different times. One would meet on Wednesday evenings and the 
other on Saturday mornings, but would cover the same material each week. This gave the 
researcher an opportunity to increase the number of participants. 

LWF is located in a remodeled bank in the middle of the retail center of the 
community that is also a chief residential district for low-income residents. The specific 
area used was the worship center that is approximately 3,200 square feet. It provided a 
very informal setting conducive to discussion. This is also the same area used each 
Sunday to pray for the sick and those with other needs following worship. 

The participants were active in church and were committed believers in Jesus 
Christ as the Savior and Lord of their lives. Typically, they believed that God was still the 
author of miracles and they had heard numerous messages on the importance of healing 
ministry in the church today. Most had intimate worship experiences each Sunday and 
had active personal prayer lives. Two had extensive training in healing ministry and most 
had, at one time or other, prayed for the sick. Some prayed quite regularly and had seen 
people healed when they prayed. The researcher considered the majority of the 


participants to be spiritually mature believers. 
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The Training Event 


Week One 


Ten participants attended the first Saturday class and six the first Wednesday class. 
At the end of the seven-week training event, the Saturday class had eight participants 
who completed the training while the Wednesday class had six. At the first class, the 
researcher explained the basic requirements of the class. He explained attendance was 
mandatory since the presence of the participants was necessary for the research data to be 
meaningful. 

The researcher gave the curriculum! to the participants and explained to them 
which sections would be covered in class and which would not due to time limitations. 
He encouraged them to read the sections of the manual not covered in class for their own 
benefit. They also received copies of The Essential Guide to Healing and were told this, 
too, was part of their training and they were to read it during the next seven to eight 
weeks. The researcher explained further that this book was an excellent resource for the 
person interested in praying for the sick. It contained all the basics on how the kingdom 
of God functions and how to pray for the sick. 

The participants received spiral notebooks. The researcher told the participants 
that the notebooks were to serve as their journals during the course of the training event 


and the following sixty days. They were to record their insights, new learning, reflections, 


‘Randy Clark, Randy Clark Global Awakening Ministry Training Manual (Mechanicsburg, PA: 
Global Awakening, 2011). The curriculum used for classes 1, 4 and 5, 6, and 7 was gleaned from the 
Training Manual. The course material used is briefly discussed in this section, but is outlined in Appendix 
B. The participants received the complete manual. 
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healing testimonies, and any feedback they might have regarding the training. They were 
also encouraged to ask questions, make comments, and share their experiences of God 
from the previous week during class time. 

The researcher handed out a pre-test to each participant. The pre-test took about 
forty-five minutes to complete. The researcher explained to the participants that the pre- 
test would be compared to a similar post-test to produce data for examination as to the 
effectiveness of the training. The participants completed the post-test sixty days 
following the last class. 

Finally, the researcher presented a lesson on ministry team protocol and the 
biblical basis for healing ministry today. It is important that those who have an interest in 
praying for the sick be spiritually healthy themselves. Ministry flows out of intimacy with 
God and compassion for those who are sick. Love is a critical component of effective 
healing ministry. Often the scriptures inform the reader that Jesus was led by compassion 
as he ministered to the people (Mt. 9:36, 14:14, 15:32, 20:34; Mk. 1:41, 5:19; Lk. 7:13). 
Supernatural power is not an end in itself, but a product of the love for God and of one 
person for another. 

Not only does the atonement provide for salvation, but it also contains a promise 
for healing. “But he was pierced for our transgressions, he was crushed for our iniquities; 
the punishment that brought us peace was upon him, and by his wounds we are healed” 
(Is. 53:5, Mt. 8:17). In his sermon in Nazareth (Lk. 4:16-27) Jesus describes his ministry 
by quoting Isaiah 61:1-3. He declared the bedrock of his ministry consisted of an 
anointing of the Holy Spirit, preaching good news to the poor, proclaiming freedom to 


the captives, sight to the blind, release of the oppressed, and the year of the Lord. 
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Jesus trained up his followers to continue the same ministry they saw him practice 
(Mt. 10:5-10; Lk. 10:1-9). Following his resurrection, Jesus commissioned the twelve to 
make disciples of nations, baptize them, and teach them everything Jesus had 
commanded the twelve to do (Mt. 28:18-20) which would include healing the sick, 
raising the dead, cleansing lepers, and casting out demons. The biblical evidence suggests 
that Jesus expected the healing ministry that he inaugurated, would continue in the church 
throughout all generations. It would make no sense for God to remove from the church 
one of the greatest displays of the presence of the kingdom. From the beginning, Jesus 


planned to give his authority to his followers. 


Week Two 


The worship leaders of LWF (two Context Associates) conducted the second class. 
Since effective and heart-felt ministry grows out of intimacy with God, the researcher felt 
it necessary to include classes on worship and prayer (week three) in the training event. 
For this class, intimacy is defined as the act of yielding and positioning one’s heart before 
the Lord in worship to receive the deep things of God’s heart. 

The instructors explained the identity of the believer in relationship with God. 
The church is the bride of Christ (Rev. 19:7) and, as such, is treasured and honored in 
heaven. Believers are new creations in Christ (2 Cor. 5:17); they are forgiven and 
redeemed for the sake of passionate union with the One who has created all things. They 
were granted the privilege of being the recipients of God’s gifts of love, grace, and power. 


Believers love God because God first loved them (1Jn. 4:10). God created God’s children 
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to love the Creator. The instructors gave the participants an opportunity to share their 
own experiences or lack of experiences of intimacy with God. 

The second half of the class focused on scripture’s definition of worship. Worship 
is an attitude of humility and surrender expressed in silence and in loud rejoicing. 
Worship is praise, honor, and giving thanks to God—a response to God’s work of 
salvation. Worship carries the theme of God’s victory over the powers that come to steal, 
kill, and destroy (Jn. 10:10). 

In worship, the Holy Spirit awakens the hearts, the minds, and bodies of the 
worshippers. God expresses Godself through a variety of physical senses; God is a multi- 
sensory God. God’s way is the way of deliverance, creativity, and supernatural power. 


Signs, wonders, and miracles follow those who believe and seek the heart of God. 


Week Three 


The lead intercessors of LWF (two Context Associates) taught week three and 
covered various aspects of intercessory prayer including soaking prayer, petitionary 
prayer, and declarative prayer. Soaking prayer is spending time alone in the presence of 
God enjoying being with God. Petitionary prayer is asking God for what is needed 
whether for others or oneself. Declarative prayer is taking authority to pray things that are 
not as though they were. It is speaking the word of God that is spoken in the scriptures or 
into one’s heart and proclaiming that what is promised will happen. 

The class also covered such basics of intercessory prayer as the believer’s 


birthright, preparation of the heart, rules and engagement, identifying and breaking 
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strongholds, and prophetic declaration. Additionally, the leaders instructed the 


participants in “Praying the Character of Your Father” using Psalm 23. 


Week Four 


In week four, the researcher taught on the meaning of salvation. The bible uses 
the word oo to represent salvation from eternal punishment, from sickness, and from 
demonic oppression. In other words, the salvation of God through Jesus Christ affects the 
body, emotions, and spirit. Salvation brings healing and restoration to the whole person. 

Salvation comes by the grace of God through faith (Eph. 2:8, 9); faith is received 
as a gift and cannot be earned by human effort. Grace is not only God’s mercy, but also 
God’s power to restore all things, reconciling God’s sons and daughters, and empowering 
them by the Holy Spirit to live as disciples who display the supernatural power of the 
kingdom of God through word and deed. 

The researcher demonstrated how to pray with someone who desired to ask Jesus 
into his or her heart as and Lord. Sometimes people not only want to be healed, but also 
want to enter into a more intimate relationship with God. Lastly the researcher outlined 
the five-step healing prayer model: the interview, the diagnosis, the prayer selection, the 


prayer ministry, and post-prayer suggestions. 


Week Five 


The researcher sent the participants out to pray for someone on the street or 


nearest shopping center. He sent them out in teams of two and when they returned, the 
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experience was processed. The researcher had second thoughts about this part of the class. 


He explains these in the analysis below. 


Week Six 


The content for this class consisted of training and impartation for words of 
knowledge. In a healing ministry context, a word of knowledge is a supernatural 
revelation of information by the Holy Spirit concerning what God wants to heal at that 
time. The Holy Spirit communicates a word of knowledge in a variety of ways and builds 
faith in both the giver and the receiver of the word. Participants were instructed in giving 
words of knowledge in a public setting. 

Next, the researcher explained common hindrances to healing. Often, 
unforgiveness, anger, fear, generational problems, and disobedience can prevent healing 
from taking place. When one prays for healing and sees no progress, it may be productive 
to inquire about the possibility of one of these blockages. There are times when demonic 


spirits are causing a problem and that leads to week seven instruction. 


Week Seven 


The class on deliverance ministry was the final class in the training event. Since 
deliverance is quite a detailed process, the researcher provided a brief overview of Pablo 
Bottari’s ten-step deliverance model. He described the work of demonic spirits and the 
process used to free the afflicted. In retrospect, this was too much information in too little 


time. The time could have been more productive using it for more training for healing 
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prayer. However, some knowledge of the work of the realms of darkness is necessary for 


the person engaged in ministry to the whole person. 


House of Grace Fellowship 


The pastors of House of Grace Fellowship (HF) invited the researcher to preach 
and bring a prayer team on the fourth Saturday of the month beginning November 2012. 
This provided an excellent opportunity for those who had completed the healing ministry 
training event to be on the front lines of healing ministry. Following worship, the prayer 
team stood at the front of the church to pray for those in the congregation who came 
forward needing prayer. Each participant had the opportunity to pray for at least three 
people each month. 

The occasion to serve at HF was not part of the original training plan, but ended 
up being a gift to the researcher and to the participants. As could be surmised, these 
experiences at HF generated valuable data that is analyzed below. Only data for the first 


four months (November, December, January, and February) are part of this study. 


The Researcher’s Role 


The researcher served as the primary instrument of data collection therefore, it is 


important to indentify his beliefs, assumptions, values, and biases with which he entered 


"House of Grace Fellowship (not the real name) is a church in Newark, New Jersey whose 
ministry focuses on the poor in the area. The pastors and staff are exceeding kind, generous, gracious, and 
faithful. The researcher considered this invitation a privilege to serve and to see the participants put into 
practice what they had learned in the training event. 
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this project.* The researcher believes his values and theological commitments have been 
more of a help than hindrance. 

The researcher is convinced that the supernatural power of God for healing is part 
of the church’s birthright for all generations; God intended for the miraculous to be part 
of the normal life of a disciple. It is possible to teach anyone who believes in Jesus Christ 
as Savior and Lord to pray for the sick and expect to see results if he or she will persevere. 
Healing ministry is like other ministries in that effectiveness comes though practice. 

The researcher contends that healing ministry and the emphasis on miracles faded 
from the church not because God had purposefully ended them, but because of a change 
in the focus of the church. As the church became more concerned with organizational 
structure, politics, and theological control, there was less teaching on the gifts of the Holy 
Spirit. As the church attracted increasing numbers of people with nominal commitment, 
the spiritual hunger for miracles, signs, and wonders waned. 

However, throughout church history there were groups of people who 
experienced a rekindling by the Holy Spirit and began to seek after all that the scriptures 
had promised including a supernatural lifestyle. The researcher believes we are once 
again in a period of church history in which the Holy Spirit is equipping the body of 
Christ to demonstrate the power of the kingdom of God for the salvation of the world. 

In an age when rationalism has lost some of its power to argue convincingly for 
the gospel, there is an overwhelming need for the church to display the fullness of 
salvation as it applies to the whole person, healing the sick, raising the dead, cleansing 


lepers, and casting out demons. The world needs a gospel that not only sounds logical, 


3Creswell, 196. 
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but also works to solve the problems the world faces. The kingdom has the answers for 
the impossibilities that plague humanity. 

With this as his background, the researcher determined to develop data collection 
strategies that would provide a basis for generating information from the experiences of 


the participants. He examines these methods next. 


Data Collection Strategies 


Initially, the researcher considered using a quantitative strategy with the pre-test 
and post-test such as a one to five scale for participant answers. This method would have 
generated numerical data to interpret. However, it did not take long for him to realize he 
did not have the experience or knowledge to create a viable quantitative method capable 
of generating meaningful information. Upon further reflection, he decided to use 
strategies that would afford the participants the opportunity to share what their 
experiences meant to them. This strategy called for qualitative methods. He chose to use 
the following three: pre-test compared to a post-test, participant journals, and focus 
groups. 

The overarching purpose in all three methods was to ask simple open-ended 
questions that would allow the participants the greatest flexibility in responding with their 
comments, thoughts, impressions, and suggestions. The researcher also kept a field log to 
record the discussions from the focus groups and to keep track of his own reflections and 
reactions. 

The pre-test (Appendix A) consisted of thirteen questions. The post-test 


(Appendix A) repeated the same thirteen questions and included five more. Again, with 


131 


three exceptions these were open-ended questions allowing the participant a maximum 
degree of freedom to express his or her thoughts. The researcher gave the pre-test in the 
first class and the post-test sixty days after the final healing ministry class. The researcher 
wanted to compare the same questions on both the pre-test and post-test for any changes 
that may have occurred in the answers. He thought if there were positive changes, then it 
was possible the training event was effective. He also wanted to know the kinds of 
changes that took place. 

The open-ended questions allowed the participants to share how they had been 
personally impacted by the training event, what they had learned, and how the new 
learning had changed their practices, attitudes, understanding of God, worship 
experiences, and effectiveness in healing ministry. 

The additional five questions provided in the post-test allowed the participants to 
reflect on the value of the training event. The researcher wanted to know if the training 
event was helpful; did it encourage deeper spiritual growth, did healing prayer have a 
noticeable effect on the one prayed for, and how to improve the training. 

In addition to the pre-test/post-test, participants received journals at the first class 
session with the instructions to express their thoughts throughout the training, to 
comment on what they were learning, to describe any spiritual growth taking place, and 
to record any healing prayer testimonies they might have. The researcher explained the 
participants would return the journals sixty days after the last healing ministry class. 

The focus groups met following the completion of the training. The researcher 


explained at the beginning of each focus group that this was a time to share experiences 
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at HF, impressions of street ministry, testimonies of healing, ways to improve the training 
event, and whatever they felt was pertinent to the study. 

While these methods produced a good deal of subjective data, such data may be 
the most effective measure of the impact or lack of impact of the training event. The 
qualitative strategies allow for the construction of a meaningful narrative from the 
participants’ point of view. This information helped to inform the development of future 
healing ministry training events at LWF. With the strategies explained and in place, the 


process continues with analysis of the data. 


Data Analysis 


The first step in the analysis was to study the data by reviewing the material 
several times recording thoughts, impressions, and possible themes. Some data was richer 
and more significant than other data and contributed more to the findings. Second, the 
study of the data focused on the material helpful in answering the key questions the 
researcher wanted to address.* 

These questions included the following: Does a healing ministry training event 
increase the participants’ effectiveness in healing ministry? Did more healing occur after 
the ministry training event through the participants’ prayers than before the training event? 
Was there a sense of positive change in the participants’ spiritual development? Was 
there growth in the participants’ intimacy with God? 

Third, the researcher decided to look at the data as a whole and watch for themes 


that emerged from the information. This process is the “. . . traditional approach in the 


‘Baston, “Data Planning.” 
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social sciences.” Emergent codes develop from the repeated themes or issues in the 
data.®° Given his lack of knowledge in the area of predetermined codes, the researcher felt 
more comfortable examining the data for the themes presented through the pre-test and 
post-test comparison, the journals, and the focus groups which would evolve into 
emergent codes. “Codes are tags or labels for assigning units of meaning to the 
descriptive or inferential information compiled during a study.”’ The codes enabled the 
researcher to organize the data into meaningful segments for further description and 


analysis. 


The Codes 


As the researcher examined the data sources, he identified four major themes and 
four sub-themes. The major themes are labeled practical knowledge (PK), God’s 
character (GC), personal impact (PI), and testimony (T). Practical knowledge includes the 
statistical information generated by the pre-test and post-test comparison, feedback 
concerning improvement of the training event, and words of wisdom gained through the 
classes or personal reflection. The emphasis in practical knowledge is more on head 
knowledge than knowledge of the heart or experiential knowledge. 

Comments judged as personal impact statements required the appearance of 
change or growth in a particular area. Personal impact is growth in heart knowledge, 


rather than head knowledge, through a deeper encounter with God. 


>Creswell, 187. 
®Baston, “Data Planning.” 


TMiles and Huberman, 56. 
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Third, the theme God’s character originated from writings or comments that 
revealed insight into the nature and character of God in the primary context of healing 
ministry. One’s approach to ministry displays what one thinks about whom God is and 
God’s purpose in the world. 

Finally, the major category labeled testimony included information from the 
participants’ experience of praying for the sick. There are examples of the presence of 
God’s power for healing and there are situations when little or nothing happened in terms 
of healing. Many of the testimonies recorded in this section are lengthy and provide some 
very detailed data describing the various aspects of prayer ministry. 

In addition to the major categories, four sub-themes were identified in the data: 
the servant’s heart, authority, identity, and intimacy. A servant’s heart represents a 
humble spirit, love, and compassion for those in need. Authority means that Jesus gives 
his disciples authority to continue his supernatural ministry today. Identity refers to who 
the believer is in the context of a relationship with Jesus. The believer is a son or 
daughter of the living God and given a new quality of life by the grace of God through 
faith. Last, intimacy with God is the foundation of every element of the Christian life 
including healing ministry. Spiritual power flows out of a personal relationship with the 
Creator. 

The themes and sub-themes are often overlapping and interconnected. Therefore, 
the attempt to separate them completely is somewhat artificial. However, the researcher 
makes the attempt to give clarity to the data analysis. 

The researcher examined each major theme or finding in turn from each data 


source: the pre-test/post-test comparison, participants’ journals, and focus group 
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discussions. The sub-themes are included in the narrative as they arise from the data. The 


researcher recorded and described the data in narrative form and supplied his comments. 


The Findings 


Practical Knowledge 


The first finding examined is practical knowledge. The data sources are questions 
five, six, nine, ten, eleven, and twelve from the pre-test/post-test, the journals, and the 
focus group discussions. The researcher made little effort to correct the grammar or style 


of the participants’ comments. 


The Pre-test/Post-test 


Questions five, six, nine, and ten dealt with praying for the sick and words of 
knowledge. Nine participants (64%) reported an increase in the number of times they 
prayed for the sick during the sixty days following the training event compared to the 
number of times they prayed for the sick before (Table 1, Appendix B). The responses 
ranged from an increase of two to three times per week to too many to count. Three (21%) 
saw no change at all and two (14%) experienced small decreases. The data suggest that 
the training may have had a positive impact for some of the participants’ practice of 
praying for the sick. 

Regarding percentage of people healed (Table 2, Appendix B), five (35%) saw the 
percentage increase, two (14%) recorded decreases, and seven (50%) reported the same 
percentage in both the pre-test and the post-test. Healing ministry, like other ministries, 


requires practice to develop competence. Perseverance is a key in growing deeper in the 
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gifts of God. The fact that five participants witnessed an increase in the percentage of 
people they prayed for healed, demonstrates that the training event may have had value in 
this area as well. 

Questions nine (Table 3, Appendix B) and ten (Table 4, Appendix B) asked for a 
definition of word of knowledge and the frequency with which the participants had 
experienced the gift. Nine participants (64%) in the pre-test had a viable definition of a 
word of knowledge and five (35%) had little or no understanding of the gift. The post-test 
reveals some improvement with twelve (85%) who now had accurate definitions of a 
word of knowledge and only two (14%) with insufficient knowledge. Of the nine who 
had a viable definition on the pre-test, five (55%) provided an improved definition on the 
post-test demonstrating increased learning. There is reasonable support for the contention 
that the training event provided background information some of the participants had 
lacked. However, it is also obvious that most participants entered the training event with 
some knowledge in this area. 

Seven participants (50%) experienced an increase in frequency of words of 
knowledge between the pre-test and the post-test, two (14%) saw fewer words of 
knowledge, and five (35%) recorded no change. A word of knowledge for healing 
requires more experience and practice for its development than does praying for the sick. 
At LWF words of knowledge are discussed less frequently than healing prayer. It would 
be understandable if the participant had a greater deficit in the practice of receiving a 
word of knowledge than in praying for the sick. Still, seven participants (50%) 
experienced more words of knowledge following the training than before. The difference 


ranged from an increase of one to an increase of five. 
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Questions eleven and twelve focused on the meaning (Table 5, Appendix B) and 
methods (Table 6, Appendix B) of spiritual oppression. Seven participants (50%) 
provided responses in the pre-test that indicated they had a good understanding of the 
meaning of spiritual oppression. There was very little difference between their pre-test 
and post-test answers. Five (35%) demonstrated improved or more complete answers on 
the post-test while two (14%) showed incomplete understanding in both tests. 

Twelve participants (85%) provided a very good understanding of the methods of 
demonic activity on both tests. One (7%) showed improvement in the post-test while one 
participant (7%) had incomplete knowledge on both. 

It was common for participants to define spiritual oppression using examples of 
demonic activity that combines answers for both questions eleven and twelve. Such 
responses indicate the participants had knowledge of healing ministry that includes 
knowledge of matters that arise from destructive powers. 

Participant eleven represents the feelings of the majority, “Spiritual oppression 
means being supernaturally (by spirits) oppressed either physically, emotionally, 
spiritually, or mentally. This can bring pain, confusion, depression, and many other 
negative feelings.” Question twelve asked for ways demons impact lives and elicited 
more detailed information. Participant six comments, 

Demonic spirits bring various kinds of torment upon people and 

generally work to keep them from fulfilling their God ordained 

purpose. Examples are numerous including the following: 

depression, anxiety, fear, addiction, sickness, death, suicide, etc. 

Participant eight agrees and adds some other aspects of the work of the demonic, 
“Demons impact lives through mental and physical illness, low self-esteem, self- 


mutilation, witchcraft, suicide, mean spiritedness, and confusion.” Participant twelve 


138 


adds these words to the conversation, “Demonic spirits cripple who God created you to 
be. They send thoughts through a filter that distorts your rationality. Reality becomes a lie 
that we live in.” 

When it comes to the work of evil spirits, the participants clearly see “The thief (a 
reference to Satan) comes only to steal, kill, and destroy . . .” (Jn. 10:10). Demonic 
powers can attack people physically, emotionally, and spiritually. Their task is to steal 
away God’s children, convince them there is no hope, and ruin any accessible element of 
their well-being. In healing ministry, it is important to understand these powers are real 


and they can be defeated. 


Journals 


Twelve of fourteen participants returned journals to the researcher sixty days after 
the end of the training event. In the journals, the participants documented their new 
learning, reflections, thoughts, new insights, and testimonies of healing prayer. 

Participant 1 noted three things that can block healing include ignorance (Is. 5:13), 
unbelief (Hos. 4:6), and unforgiveness. Of course, this is true and there are more 
blockages to healing, but this is a good start. 

Participant eleven mentioned hindrances to healing he or she might still have 
including ungodly soul ties, Freemasonry, disobedience, unintentional curses, careless 
words or statements, and rage. While there are many blockages to healing, knowledge of 
the particular blockages in one’s life is evidence of a deepening spirituality. 

Participant eight remarked, “What I am learning is that healing is being delivered 


spiritually from oppression and the demonic, being healed physically from sickness and 


139 


disease, and repentance and salvation. All are somehow linked together. I never realized 
that.” This is an excellent insight. The biblical concept of healing refers to the restoration 
of the whole person: the emotions, the body, and the spirit. Participant eight comments 
further, 

But if I want to be able to have a healing ministry and use my God- 

given gift I better get used to the truth that stuff like this (demonic 

oppression and torment) is real and I wi// encounter it. I just have 

to know scripture and be confident in my God and my Jesus and 

my Holy Spirit because they are powerful. 

Participant 8 realizes that “our struggle is not against flesh and blood, but against the 
rulers, against the authorities, against the powers of this dark world and against the 
spiritual forces of evil in the heavenly realms” (Eph. 6:12). 

On a similar topic participant thirteen comments, “Don’t go after the principality 
(in spiritual warfare). Instead, go to the individuals and teach and pray—as the 
individuals break their agreement, the principalities lose power.” There is wisdom in this 
statement regarding victory over demonic strongholds. Demonic attachments occur 
through one’s agreement with demonic suggestions. Recognition of these agreements, 
confession, and renouncement prevent access to a human life. 

Both participants eleven and thirteen write on the value of intimacy with God. 
According to participant thirteen, “Power in ministry comes out of intimacy with God. 
Worship and prayer (soaking prayer) foster intimacy.” Participant eleven agrees, 

The worship leaders shared with the class the importance of 

intimacy with the Lord through prayer. One had some great points 

on how worship brings us to a place of closeness with our Lord 

and opens us to receive and understand more of Him. 


Intimacy, a sub-theme, connects the disciple to the heart of God. God is relational; 


the Trinity is relational. The scriptures reveal a God who is in love with God’s children. 
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Love is the nature of God and God desires to be in relationship with those who love God. 
This connectedness assures the flow of love, compassion, life, and power (Jn. 15:1-17). 
Participant five states, “It is not possible to live a holy life if not for the grace of 
God in our lives continually. Changed by grace, saved by grace, pray by grace, power 
comes through grace. All by grace. We just need to be available.” 
No one deserves or earns anything from God; the fullness of salvation comes as a 
gift. The disciple is completely dependent on the faithfulness of God whose promises are 


fulfilled in Jesus (2 Cor. 1:20). All that God is, God is for us. 


Focus Group Discussions 


In the focus groups, participants were encouraged to share what they valued most 
about the training event, healing testimonies, ideas about improvement of the training, 
and anything else they wanted to share. The researcher recorded the statements with 
hand-written notes in his field journal. 

Participant eight observed that learning about authority increases confidence in 
praying for the sick, “Sickness and disease have been redeemed and have no right to exist. 
Salvation has to do with the healing of the whole person.” Participant eight learned to 
take authority over evil spirits in his or her classroom. There was some degree of success 
in decreasing the effect of the spirits of rebellion, disobedience, and infirmity. Participant 
eight learned in the training event spirits had names. 

Like Jesus, disciples have authority over the realm of darkness and evil spirits. 
This is not commonly taught in the church today, however, those who understand their 


authority as co-heirs with Christ (Rom. 8:17), experience a greater degree of miraculous 
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power than those who do not. God works supernaturally through those who believe all 
things are possible. 

“Structure is sometimes intimidating when you feel you must pray for healing in 
the right way”, shares participant three. In the training event, the researcher needs to be 
very clear that he teaches there is no right way to pray for the sick since the training event 
only demonstrated one way to pray. As participant nine noted, “There is no set way to 
pray, just be sensitive to the Holy Spirit.” 

Participant five remarked, “It is difficult to go up to somebody on the street and 
ask to pray for them.” This is true for anyone who has done ministry on the streets. It can 
be intimidating. In week five, the researcher sent the participants out to pray for people in 
public. This was probably done much too early in the training. The researcher believes 
that role-playing would have been a better option until the participants had demonstrated 
greater proficiency in praying for the sick. 

Through their prayer team experiences at HF, participants four and eight agreed 
that they were learning to be faithful and not afraid—not afraid of being wrong or 
praying correctly or looking foolish. This is one purpose of the training event. 
Conquering fear comes through experience. The more experience, the greater degree of 
comfort and the likelihood of more effective prayer ministry. 

Participant eleven said that the biblical basis for healing ministry was very helpful 
given a previous cessationist background. He or she also commented, “The training needs 
to focus on physical healing alone rather than combining it with deliverance ministry. 


Another training event should be devoted to deliverance.” The researcher, at the end of 
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the training, was in complete agreement. The training event attempted to cover too much 


material. Greater focus on the topic of physical healing would be an improvement. 


Personal Impact 


The Pre-test/Post-test 


Personal impact was the second finding. A personal impact comment either stated 
or implied there had been significant personal growth or change through an encounter 
with God. Questions one to four, seven, thirteen, fifteen, and seventeen seemed to 
produce the most comments reflecting that the topic had a personal impact on the 
participants. 

As might be expected, the topics of the devotional life and worship generated a 
considerable amount of data having to do with an intimate encounter with God. While 
three participants admitted there was some degree of lack in their devotional life or 
practice of worship, ten spoke of their in-depth and celebratory experiences with God. 

There were virtually no differences in the responses between the pre-test and post- 
test comments. The participants began the training event with a level of advanced 
spiritual maturity. This was expected. The people most likely to volunteer for this 
training are those who have the greatest interest in knowing God personally and seeking 
God’s purpose for their lives. The participants’ comments shared many similarities. The 
material displayed below represents their overall perspectives. 

Participant one describes his or her prayer life as “In a word, exciting. Sitting 
outside near trees, singing, and talking, crying and laughing with Jesus.” The post-test 


records similar comments. Worship was about opening one’s heart to God and “letting 
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him fill me with more of his love.” Worship allowed a greater experience of God’s grace 
and love for everyone. 

The themes of love and intimacy are apparent and are sources of celebration. 
There is obvious joy in authentic relational worship. God reveals God’s character in this 
intimate setting. 

Participant four speaks of his or her prayer life as being good in that he or she 
continually offers up prayer on behalf of ministries, kingdom businesses, jobs, and people 
on the streets. Worship is “praising, singing, dancing, and just loving the Lord and others 
in the church.” Healthy worship experiences have resulted in deeper spiritual growth, 
more love, joy, peace, and gentleness. 

When the devotional life and worship are focused on encounter with God, the 
result is the development of the fruit of the Spirit (Gal. 5:22, 23). Humility before God 
places the believer in position to receive the blessings and gifts of the kingdom that God 
so willingly bestows upon God’s sons and daughters. 

According to participant eight, his or her prayer life is 

Daily filled with praise—like a constant conversation with my best 

friend. Worship is living in adoration of the Lord all the time! It is 

about closeness with my Creator that grows deeper each day. It has 

made me more conscious of where and who needs prayer or a lift 

of the spirit or a kind smile. 

Participant eight adds, “I see visions now during worship. These are usually about what is 
happening in the spiritual realm.” 


Jesus called his disciples friends (Jn. 15:15). Through faith in the Son of God, 


there is a change in status from servant to friend. Worship centered on the praise and 
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honor of God helps to create a heart of compassion and justice; there is a growing 
awareness of the call to love one’s neighbor as oneself. 

Questions seven, thirteen, fifteen, and seventeen dealt with the effects of healing 
ministry and the training event on the participant. Most of the participants have had some 
practice praying for the sick before the training event started. The responses of the 
majority demonstrate a foundation of experiential knowledge. 

Since most participants had experienced praying for the sick, the fact that nine 
participants shared similar positive responses on the pre-test and post-test for questions 
seven and thirteen is not surprising. The most common benefit of the training event 
mentioned by eleven of the participants was an increase in faith. Participant one responds, 
“Seeing others work and minister in healing has shown me how we all can do this. I feel 
more confident in knowing God can use anybody anytime.” Similarly, participant two 
says, “I thought only anointed people such as pastors were supposed to pray for people. I 
am more confident that I could pray for people, more open to opportunities, and more 
willing to offer prayer.” 

Participant four feels honored to be an instrument of God, “He is using me to be 
one of his instruments. The Lord’s power coming out of me to heal someone is amazing.” 
This participant also expressed that he or she has more faith, confidence, and humility. 
Participant twelve also comments on a stronger faith, 

Praying for the sick strengthens my faith in his power . . . if it is 

any more possible to convince me . . . I’m convinced. Once I 

stopped thinking that my hands were in charge of healing, he 


started letting me do his work. I have no doubt he will heal people 
through me because he does it every time. 
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One of the purposes of the training event was to teach that every believer in Jesus 
could pray for the sick and see results. Each of the twelve disciples received the gift of 
healing, then the seventy-two, and now those who follow Jesus today. This is not a gift 
confined to only a few spiritually powerful individuals. While some carry a more 
powerful anointing than others as in any other spiritual gift, God gives healing to the 
whole body of Christ. 

Humility and the heart of a servant expressed in the comments above are essential 
to maintaining one’s spiritual health. As supernatural power flows, it is tempting to take 
pride in one’s work for God and to take the credit. However, healing ministry displays 
the power of God for the sake of God’s glory. God deserves the credit, yet God invites 
the believer to join in ministry as servants to be a source of restoration, healing, hope, and 
love. God grants a privilege to those who will represent Jesus and continue his ministry 


for the sake of the sick, wounded, lost, and oppressed. 
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Journals 


The journals record some profound and enlightening experiences and perspectives 
that have led the participants to deeper levels of spiritual growth. Chronicled here are 
changes in behavior, attitude, and theology that have led to changed lives. For the 
participants, God has become more real, personal, and powerful. 

Participant one shares something the Lord asked him or her to do, 

I had to surrender my grandchildren. I thought I did this when I left 

them to move from France to New Jersey. There was a hole in my 

heart that could only be filled by Jesus. I had pictures of my 

grandchildren and I laid them out on the floor of the church. I gave 

them to Jesus. Let nothing come between us Jesus. And I realized 

how many days I spend missing them. God does not want this so I 

gave them over and let him heal my heart. ALL TO JESUS I 

SURRENDER. This had to be done so IMAY SERVE HIM AND 

BECOME HIS HANDS OF HEALING AND HIS MOUTH OF 

COMFORT AND PRAYER. 

The participant was more concerned about his or her relationship with the Lord 
than the pain experienced by the separation. The primary desire was unity with Jesus in 
order that he or she could fulfill the call to ministry. Jesus could heal the heart with love 
and peace granting restoration and freedom to be a source of healing for others. This is an 
example of a servant’s heart living the life of intimate dependence on God. 

Participant three states, “I discussed with my spouse how we need to pray for 
each other more and for others. We always seem to miss opportunities. But, better late 
than never. We prayed together for family members.” 

The training event helped the participant to experience a greater sense of the 


presence of God and encouraged the participants to develop the practice of the disciplines 


of the Christian life. The curriculum focused on worship, prayer, and their importance for 
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those who want to grow deeper in the things of God. Prayer helps the believer to grow in 
intimacy with God. Prayer with a spouse also draws the spouse into intimacy with God. 

Participant six shares a testimony of ministry to a homeless woman in a large city 
to whom participant six offers love and compassion. 

Mary (not her real name) lays on the floor in Port Authority. 

The same spot when she’s there, but not every day. So much 

bondage, but she is very sweet, and like all the down and out, she 

knows Jesus. There no pretense in her, she is an absolute mess and 

looks it. She says she has a home. The most I can get from her is 

that her boyfriend is mean sometimes, and she gets upset when 

other panhandlers take her spot. I don’t even know where to begin, 

so I just pray for Jesus to overwhelm her with love and hope and 

put her back on the right path. She’s just the picture of heartbroken. 

I don’t even know what to say, and haven’t seen signs of any 

breakthrough yet. But, at least there is someone who calls her by 

name and blesses her. 

Not every encounter in healing ministry results in a noticeable healing. There are 
times when ministry is recognition of another’s personhood that brings a kind of healing 
with it. All are hungry for respect and honor as children of God. When Jesus looked upon 
the crowds of people, he had compassion on them. His power flowed out of his 
compassion. 

“T don’t want to ever get so busy that I walk by someone who God has brought in 
front of me for any type of healing. When I feel led to pray for someone, I am more 
inclined ‘to go for it’ whether it is received or not,” claims participant eight. Again, the 
heart of compassion is obvious and it speaks to the depth of faith and a lifestyle of 


dependence on God. The heart of God shines through the love of those who serve in 


God’s name. 
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Participant eight also shares the following testimony from her work setting: 


I tried using my spiritual authority at work. I prayed all the way 
to work that no unclean demonic spirit would be present in my 
classroom. When I came in, a child who had been and usually is 
out of control was cheerful, calm, and speaking to me. (He is 
usually on the go ripping around, wreaking havoc, and never really 
has a conversation with me. While he was next to me, I cupped his 
head and took authority over any defiant, angry, disobedient, 
disrespectful, and rude spirit in the name of Jesus and replaced it 
with the fruit of the Spirit 

Three more children were prayed over when they arrived and 
they were immediately calmed. If a spirit tried to rise up, I 
immediately went to the child and said, “Let’s talk.” Then I 
repeated the prayer. One special ed. child who is super aggressive 
and super physical seems to have his rage or behavior turned on 
and off like a switch or stays on destructive hitting mode for 
hours—was so calm yesterday. I had so much fun and was able to 
play and have lots of hugs and praises for him. All in all, I learned 
a whole lot today and now I know what to do. 


In the training event, participant eight learned of the authority a follower of Jesus 
has over demonic spirits. In this case, this was a matter of having authority to release love 
and peace in the work setting for the sake of the children. A believer has authority in his 
or her work area. Teachers have spiritual authority in their classrooms. A believer carries 
the presence of the kingdom of God and can choose to release that presence by taking 
authority in his or her setting. This is not taking authority for the sake of gaining power 
over anyone except those powers that destroy life. Servants of God seek to serve the best 
interests of those to whom they minister. 

Participant eleven comments, “I have noticed a shift in me towards greater 
authority when I pray for people. I have especially noticed this with people I have some 
level of connection in the natural realm.” This shift in authority is a work of God who 


gives to those who will make the effort to use their spiritual gifts to demonstrate the love 
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of God and the presence of God’s kingdom. As the believer increases his or her level of 
risk-taking in doing ministry, God increases the authority. 

Participant twelve constructs the following poem as a response to his or her 
experience of the saving love of God: 


My heart, it sings in neons 

on a planet I am free on 

I dance through clouds and rainbows 
She’s a fool 


to a world that sees in colors 
primaries, nothin’ other 

for them to understand me 

I speak blue 


I’m never gonna fit in 

to earthly definitions 

don’t need the world’s permission 
I’m your fool 


With miracles, you shake me 

I know it’s you who saved me 

no force from man could break me 
from the truth! 


You gave me faith like a child 
a wreckless desire 

to burn in your fire 

and spread it for miles 

and a rain in the summer 

I'll dance in the wake 

holdin’ hands with my Father 
I’m a beautiful mess for you!! 


This particular work expresses the depth, purity, affection, grace, and power of a 
life of intimate faith in God who saves, delivers, sets free from bondage, and heals. God 
glories in the freedom, joy, and pleasure in the hearts of God’s sons and daughters. God 
is the source of all that is good, holy, and righteous. Praise and gratitude belong to God. 


God has called God’s children to live as light in the world. 
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Occasionally, there is the temptation to give in to fear in healing ministry. Almost 
all who have wanted to pray for the sick have backed away from an opportunity at one 
time or the other due to fear. Participant thirteen shares these thoughts, 

I don’t want anything to disappoint me in my faith, so I don’t 

ask. Wow—if that doesn’t come from my childhood relationship 

with my mother. She would always complain or say no to me so I 

stopped asking her when I needed anything. God is not like that. 

He says that he likes to give good gifts to his children. Well, this is 

good—I am discovering an area of blockage and now that I 

identified it, I can remove it. 

I just don’t know how I will deal with my own disappointment 

when healing doesn’t manifest instantly or at all. I want to have 

faith and believe, so I don’t want to see it not happen. 

Healing prayer does not result in healing every time. While there are many 
reasons healing may not occur, no one can explain why healing does not occur in a 
specific situation. The only way through fear of failure is perseverance. The training 
event should take more time to address this concern. Overcoming fear is essential to 
producing fruit in any ministry and it is more difficult for some than others. While there 


will always be situations in which healing does not take place, the more people are 


prayed for, the more people are healed. 


Focus Group Discussions 


The focus groups did not include all the participants. Two to seven people were 
involved at any one meeting. The researcher recorded by hand the relevant comments. 
The first focus group meeting followed training event lesson five, the week of ministry 
on the street. 

While the group found people to pray for, this was a noticeably uncomfortable 


situation for most participants. Participant thirteen simply did not want to go, “I’m a 
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private person.” Upon returning to the church, participant thirteen found it was much 
easier than it first appeared. Initially, participant thirteen and the teammate (sent out in 
teams of two) could not find anyone to pray for, but out of pride were determined not to 
return to the church until they did. 

This may not have been the best training strategy. It may have been too much too 
soon. Role-playing healing ministry situations for two class periods may have been a 
better option. More time spent on practice prying for the sick with less time spent on 
deliverance ministry likely would have been a better approach. 

At a later focus group, two participants (three, thirteen) shared a need to be bolder, 
to step out more with less inhibition. They wanted to become more comfortable praying 
for people in public and take more opportunities. 

At another focus group, participant eleven remarked deliverance ministry 
attracted her more than healing ministry, but God wanted her to feel more comfortable 
praying for physical healing. God was sharpening her discernment and releasing the gift 
of words of knowledge. 

Boldness and comfort in praying for the sick on the street come through listening 
to the Holy Spirit and, when led, taking the opportunity and the risk to pray for a person’s 
healing. There is no easier way. 

In a later focus group, participant six mentioned he or she had extensive training 
in the past, but God was re-activating the gift of words of knowledge. God was breaking 
through the fear barrier. Also noted was the feeling of there being less risk praying for 
strangers than praying for family members especially if they have a religious spirit. Both 


participants one and ten remarked how they were growing stronger in the faith, closer to 
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the Lord, and were bolder in their willingness to pray for people in public. Participant one 
also admitted receiving a nudge by the Holy Spirit to pray for the manager of a local 
restaurant, but did not do it and felt terrible about it. 

The researcher wanted to see the participants grow deeper in their dependence on 
God and become more willing to pray for the sick in public and in private. The training 
event, to a degree, accomplished its goals. Yet, fear is still an obstacle for almost anyone 
who desires to see people healed and restored. Some overcome fear more quickly than 
others and some battle it each time they take the risk to pray. 

While some participants found praying for strangers the most difficult part of the 
training (twelve, thirteen), others embraced the experience and considered it to be the 
most meaningful event of the seven weeks (four, eight). All those who served on the 
prayer team at HF felt it was much easier to pray for the people there than on the streets. 
Their ministry at HF was a highlight for them and gave them opportunity to practice what 
they had learned in a church setting (one, two, three, four, five, eight, ten, twelve, and 
fourteen). 

House of Grace Fellowship (HF) welcomed members of LWF to lead worship on 
the fourth Saturday of the month and to serve as the prayer team for those in the 
congregation coming forward for prayer. The researcher served as the preacher and a 
member of the prayer team. Training for healing ministry needs actual practice. Practice 
increases the anointing. The researcher is grateful to the pastors and staff at HF for the 


privilege of serving with them. 
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God’s Character 


Scattered throughout the data were references to the character of God. Healing 
ministry necessarily reveals God’s character. While this is not the only way God reveals 
God’s character, healing ministry speaks to God’s purpose to restore to wholeness to the 


lives of God’s sons and daughters because of God’s infinite love for them. 


The Pre-test/Post-test 


Question sixteen produced data referring to the character of God since healing 
ministry often has a profound impact on those who receive prayer. Participant one says, 
“They see God is loving, merciful, and he wants to show his love to all.” Participant three 
comments, 

Healing ministry is a confirmation God exists—his goodness—and 

that they are worth it! It is the key that unlocks the door of doubt. It 

is an opportunity for me to practice the word without 

sermonizing—without giving an appearance of judgment. 

Participant four concludes, “It draws you closer spiritually because we are all spiritual 
beings. It helps those prayed for to feel God’s presence: his love, joy, peace, gentleness, 
goodness.” 

Participant six makes a profound observation, “They begin to realize that God 
actually sees them and cares about them. It takes a “million miles away God’ and makes 
him real and present for people.” Participant eight responds to question seventeen, “What 
had the greatest impact on me in the healing ministry training was learning God is a 


loving and powerful God and he equips us for battles I never knew were going on in the 


spirit world.” 
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As Jesus revealed the heart, purposes, and nature of God in what he said and did, 
so also are his disciples called to represent him (2 Cor. 5:20) in word and in power. 
Disciples, filled with the Holy Spirit, live for the sake of Jesus (2 Cor. 5:15). In the 
process, they are conformed to his image (Rom. 8:29) and equipped to continue his 
ministry through the gifts of the Holy Spirit. Healing ministry loudly proclaims that God 
is present, loving, powerful, kind, and involved in the details of the lives of God’s people. 
God still binds up the wounds of the broken hearted and sets the captives free (Is. 61:1-3). 


Indeed, healing ministry can be the key that unlocks the door of doubt. 


Journals 


Autobiographical stories about experiences with God are powerful because they 
come from the heart. Participant one shares such a story that bears witness to God’s 
character, 


When I was a young girl there were many times when I was 
feverish or just ailing with some bug and our family doctor would 
come right to our house. Now this medical visit would cause a 
great deal of excitement in the household, especially for us young 
ones. I would often hide under the bed or wail loudly about how I 
did not want to see a doctor. I suppose when you are four a fever 
doesn’t stop any fuss or acting out, especially in a “spiritual” child. 

It was not so much the doctor we feared though. As I look back 
on all this, it was the black leather bag with all its torture devices 
within—especially the dreaded needle. GOOD NEWS, JESUS 
MAKES HOUSE CALLS. In fact he will see you anywhere, 
anytime, NO APPOINTMENT NECESSARY! There are no black 
bags, but, instead a calm, assuring presence. 

Through other’s hands he imparts his healing and mercy and 
those hands are the only instruments needed. There is no need to 
hide anywhere—for why would we hide from our loving Savior? 
Oh, I wish I could have known this healing God when I was young. 
It was cold and dusty under those beds. 
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It is unlikely that healing prayer could have kept the doctor away completely. 
However, it is very likely that much more healing would have taken place if the adults 
involved had prayed for the sick children. If every church in the United States were to 
pray for the sick, the cost of health care would dramatically decline. Using only LWF as 
an example, there would be fewer surgeries and other medical procedures, and far less 
medication would be necessary. Healing from God involves much less stress than healing 
from the medical profession. 

Participant six shares this encounter with a physically challenged man on the 
streets of a large city, 


I was desperate to hear God’s voice. Not numbers and signs, 
but I needed (wanted) more. I prayed half an hour, didn’t hear 
anything, but I kept getting this throbbing pain in my back in a 
weird place that never hurts. Walking out of the church, it got 
stronger and seemed to come in 3’s—persistent. 

Finally, I realized it might be a word of knowledge. Looked 
around on the street and here came Tony (not his real name) in a 
wheelchair. So I asked him if he by chance had a pain in his back. 
He was stabbed and shot 3 times. Been in the chair for many years. 
Showed me his scar. Prayed for him and he felt a lot of tingling in 
his legs while I was praying which stopped when I stopped praying. 

He couldn’t try to get up because he had gotten quite heavy 
after all those years in the chair. Again I sensed, sadly, that he was 
at least as interested in getting money from people and wanted to 
be done with the prayer so he could go back to panhandling. 

But, I’m grateful for the day of small beginnings, and grateful 
that God heard my prayers and has reassured me that he speaks to 
me in the same language he always has—anything and everything, 
but English is not his primary language. 


Participant six shares an example of a word of knowledge from God for healing. 
God enjoys speaking to God’s people. The Holy Spirit often provides specific instruction 
as to the when, where, how of ministry. While the Scriptures are the word of God and 


God speaks through those pages, God also speaks into the heart to guide the believer in 
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applying the truths revealed in the book. Humility and a sensitive spirit are required to 
have ears to hear. 

Participant eleven remarks, “I have forgotten to write in this book in the past 
month, but I thank you Lord that you haven’t forgotten about me. I have felt your love 
and mercy embracing me.” In a few words participant eleven honors the grace and 
consistent compassion of God. God’s love for God’s children is not dependent on their 
own efforts to impress God. God loves God’s children because they belong to God’s 
family. Parents love their children, not because they make no mistakes, but because their 
children are theirs. Believers belong to the God of heaven who honors and treasures them 
because such is the nature of God. 

Participant twelve explains, 

God will deliver you from shame and guilt. You have no right to 

cheat him out of what he did for you. You are to be radiant and be 

the light of the world. If you continue to carry guilt and shame, you 

are cheating God out of the validity of his sacrifice. 

One promise of the cross is freedom from the mistakes and sins of the past. 
Forgiveness lifts the burdens of the past and frees the believer to focus on his or her 


future and destiny. In the kingdom, there is no longer shame or guilt since God’s grace 


conquers them both. 


Focus Group 


Because of the class devoted to street ministry, two participants (eight and twelve) 
brought two young people back to the church for prayer ministry. The two admitted they 
were addicted to heroin. Three participants (two, eight, and twelve) and the researcher 


spent time praying for them. The prayer ministry focused on addiction issues and the call 
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of God on their lives. The two were invited to come back to church with the offer of 
transportation since neither had a car. 

This example speaks of God’s heart to reach the lost. Salvation is by the grace of 
God through faith. Authentic faith offers love to those trapped in destructive lifestyles. 
The participants’ actions parallel the Father’s heart in the parable of the prodigal son (Lk. 
15:11-24). 

Participant thirteen shared she was learning about the full meaning of salvation. 
Jesus’ suffering and death was not only about believers going to heaven, but involved 
healing of body, soul, and spirit. His death redeemed sickness and disease taking away 
their right to exist. 

Jesus came into the world to destroy the works of the devil and to heal those 
under his power (Acts 10:38, | Jn. 3:8). He did this by healing disease, casting out 
demons, and raising a few people from the dead. He has given his church the authority to 


continue his ministry until he returns. Disease is decidedly not of God. 


Testimony 


Testimonies focus on the participant’s efforts to pray for healing relying on the 
miraculous power of God for results. In two cases, participants themselves received life- 
changing experiences of God’s power to heal. These two testimonies are presented below. 
The participants were asked to share a testimony on both the pre-test and post-test. There 
were many chronicled in the journals and several discussed in the focus groups. By their 
nature, testimonies are subjective and not all evidenced miracles. However, this section 


records only those testimonies that reported some measure of healing. There was no 


158 


intention to measure the healing to determine that it took place. The researcher recorded 


the judgment of the participants and the meaning they attributed to the events. 


Pre-test/Post-test 


Eight participants had testimonies on both the pre-test and post-test. Three had 
testimonies on the post-test only, two had testimonies on the pre-test only, and one had 
no testimonies on either. There is no definitive statement offered about the influence of 
the training event on the participants’ testimonies other than the training created more 
opportunities to minister healing and, therefore, to have more testimonies. Nonetheless, it 
is important for this study to illustrate some of them. 

On the pre-test, participant twelve shares a testimony of his or her own healing, “I 
was healed. I was cured of lyme disease, mental illness, the spirit of addiction, and past 
and future generational abuse. I lost 100 pounds of destructive spiritual weight that day!” 

An experience like this of the supernatural power of God is life changing for those 
who receive it and for those involved in the healing process. Those healed and those who 
see miracles because of their prayers are the ones who are increasingly attracted to this 
display of the full gospel. There is pure joy in doing ministry that effectively changes a 
person’s life. 

Participant one writes on the pre-test of the following event: “Once at a café when 
a musician could not play her mandolin due to a wrist fracture, she received prayer. After 
prayer, she was able to play pain free during the performance.” 

On the pre-test participant five shares, 


I was in Wal-Mart one day and a woman comes up to the counter 
at Dunkin’ Donuts and her little girl was crying because she had 
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gotten her fingers caught in the door. I asked the mother if I could 

pray for the little girl, she said, “Yes.” I prayed and the little girl 

said her fingers didn’t hurt anymore. 

Also on the pre-test participant six writes of the power of God to heal, 

There was a woman in Brazil who could not walk because of a 

problem with her leg and a slipped disk in her back. I prayed and 

God restored first her leg and then her back. She walked without 

crutches to the front of the church to give her testimony. 

These testimonies support the contention God still heals today and uses the 
followers of Jesus to bring restoration into the lives of those who are sick, injured, and 
spiritually tormented. In his book Miracles, Craig Keener refers to hundreds, if not 
thousands, of miracle testimonies from all parts of the world. The reality of God’s 
supernatural power is evident throughout the church of Jesus Christ. This book is a 
needed corrective to those Christians and non-Christians who deny that miracles happen 
today.® 

On the post-test, participant two comments on her experience at a local nursing 
home, “I prayed for a ninety-two year old woman who was blind. After prayer, she said 
her vision improved—it surprised her and me. Circumstances made me leave. It would 
have been good to spend more time with her.” 

Participant eight notes on the post-test, 

My friend had fractures of her spine, plus bulging discs. She was 

told she needed fusion surgery. I prayed for her for weeks that she 

would be healed. When they did the surgery, they found not one 


single fracture. All they had to do was trim down some discs and 
she needed no fusion. 


8Keener, Miracles, vols. 1 and 2. 
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Participant eleven, on the post-test, remarks, 


A heavy-set woman was having great pain in her knees. I asked 
her if she believed that the Lord could take the pain away. She said 
yes. So, I prayed for the pain to go away and it went away. She 
was so excited that she started to walk back and forth, almost like 
jogging. This was something she couldn’t do before. 


Healing ministry is and always was supposed to be an essential ingredient of the 
“normal” Christian life. These healing testimonies are necessary elements of the spiritual 
inheritance of the church and make the Christian faith more than a religious philosophy. 
Rather, the Christian faith is a way of life that is supernatural at its core and capable of 


bringing solutions to impossibilities. That which was dead is raised to life. 


Journals 


Participant thirteen shares this personal testimony of healing, 


My own two major healings were tangible experiences so very 
easy for me to believe in and stand on that belief. For the asthma, I 
heard God tell me not to use my inhaler, not audibly—inside. I had 
not been praying for healing, yet God healed me, although I have 
had to call upon my belief as the asthma tried to come back a few 
times. But, the fact that I knew God told me to not do the inhaler 
gave me the faith I needed to rebuke that asthma. 

For the depression I had been asking God to heal me—whiney 
begging actually. Then that morning at church I really felt God’s 
healing power pour into my body and I felt it all day. Again, that 
gave me the faith to stand on the fact God healed me whenever 
depression tried to come back. 


The healing from asthma was a sovereign healing. There was no request, no 
prayer. God simply healed participant thirteen. God heals in so many ways. All healing is 
dependent on God. The believer can pray, lay hands on the sick, command sickness to go, 


but God does the healing. 


Participant one tells of this experience of healing, 


My spouse and I went to Shoprite. We saw a woman in a 
wheelchair and asked her if she needed prayer. She agreed. She 
told us she had major surgery and that some organs were removed 
from her abdominal area. Because of the pain, it was hard for her 
to breathe. We prayed and after a few moments she said she found 
it easier to breathe. She thanked us saying she found it good that 
someone cared about her. This day she felt really blessed. 
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At times, healing is in part or is gradual. Often, healing does not occur at the time 


of prayer, but several days later. This woman appeared to have some immediate relief, 


but it may not have been a total healing. Yet, those who pray for healing learn to be 


from a compassionate heart. 


Participant four took the opportunity to serve a co-worker, 


A friend asked me to pray for him. He said his stomach had been 
bothering him since the day before. I asked him when the 
discomfort began. He said it started after he went running 
yesterday. I asked him if I could put my hand on his shoulder. He 
said no problem. I asked the heavenly Father to heal this stomach 
pain in the name of Jesus. I also prayed for his family and that God 
would use them mightily for the kingdom. I then asked him how he 
felt. He said his stomach felt better already. I said praise God and 
thank you, Jesus. 


grateful to God for whatever level of healing received. Effective healing prayer originates 


It is common for people to seek out those who pray for healing. Healing ministry 


is a natural part of the everyday life of a disciple as is demonstrated in this testimony. 
This is an excellent example of one who is available for those who need help. God 
mightily uses those who make themselves available to accomplish the purposes of the 


kingdom. 


Participant eight has a unique story, 


God showed me in a vision while praying a pair of lungs. He told 
me to call my sister and tell her. Mike (her son, not his real name) 
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has the beginning stages of emphysema and was really doing 

poorly. When God showed me this he told me to instruct Mike to 

breathe the name of Jesus. My sister told Mike and we prayed for 

him. Today my mom told me my sister called her and told her what 

I said and saw. Mike followed the directive to breathe the name of 

Jesus. My sister told my mom he is doing remarkably well. 

God speaks through visions, dreams, impressions, and many other ways. 
Sometimes God’s voice is obvious enough, other times it is the still small voice. Learning 
to hear the voice of God is critical for the believer’s spiritual development. God speaks 
consistently with the Scriptures, but God’s voice may not be consistent with our 


understanding of the scriptures. Growing in the ability of hear God’s voice keeps the 


believer in alignment with the purposes of God. 


Focus Groups 


All but two of the following testimonies came from those who served as the 
prayer team at one of the worship services held at HF on the fourth Saturday of the 
months of November through February. The researcher is grateful to the pastors of HF 
for the opportunity afforded LWF to take part in their ministry to the poor of Newark. He 
is also grateful to God for the fruit of the healing ministry. The lack of detail is due to the 
researcher taking notes by hand in the midst of lively discussions. 

Participant one shared how she led a little girl in a prayer to ask Jesus into her 
heart and commented, “We have a tendency to think older people have more pressing 
needs. This is not the case. Children need ministry, too.” 

Participant eight informed the group that while at HF he or she had a prophetic 


word for a 9 year-old girl. The word he or she received from the Lord was the following, 
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“the girl loved to sing and she needed to use her talent for the Lord and not for the world. 
She was going to be raised up to sing for the Lord and do great things in God’s kingdom.” 

Jesus welcomed the children to come to him. He laid hands on them and blessed 
them. He used the children as examples for adults who wanted to receive the kingdom of 
God (Mk. 10:13-16). Children need adults who will minister the love of Jesus and 
prophesy over them concerning their divine destinies. Prophecy is another gift of the 
Holy Spirit through which a believer encounters God (1 Cor. 14:1-25). 

Participant four told the group he or she prayed for a young woman with ovarian 
cancer that week at a local soup kitchen. She went to another doctor for a second opinion 
and the new tests showed no sign of cancer. 

As part of the prayer team at HF, participant five prayed for a woman who had 
pain in her knee. After prayer, there was no pain. 

Participant ten prayed for a young woman with back problems and emotional 
stress. After prayer, she said she was doing better. The same day, participant ten prayed 
for an older woman who had a problem with her hip and swollen ankles. Following 
prayer, the woman said there was less hip pain and the inflammation in her ankles had 
decreased somewhat. 

Participant twelve excitedly reported that God had brought to him or her a large 
group of people who see the joy of the life of faith in Jesus. They ask, “How can I get 
what you have?” As an example, participant twelve commented on a particular situation, 
“One young man, an atheist, had a stomach problem. I asked if I could pray for him and 


he agreed. Following prayer the pain left.” 
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The follower of Jesus has these gifts to offer the world. The church has access to 
the presence of power of God that the world might know God exists and God rewards 
those who seek him (Heb. 11:6). Healing ministry and the other gifts of the Holy Spirit 
demonstrate God’s character. They are an active proclamation of God’s goodness, love, 
compassion, and desire for the children of God to be spiritually, emotionally, and 
physically healthy. Disciples of Jesus are given the privilege of being co-laborers with 
God; God sends them out into the harvest field (Lk. 10:1-9) and entrusts them with the 
message of reconciliation (2 Cor. 5:18-20) that many others might come into the kingdom 


of God. 


Outcomes 


The researcher approached the data with the following questions: Did the training 
event result in increased effectiveness in healing ministry? Was there an increase in the 
percentage of people healed after the training than before? Was there any increase in the 
participants’ spiritual growth? Was there an increase in faith? Was there an increased 
sense of intimacy with God? 

Nine participants reported an increase in the number of times they prayed for the 
sick following the training event over a sixty-day period (Table 1, Appendix B). Three 
saw no change and two recorded a small decrease. This suggests that the training event 
may have influenced the participants to pray more frequently. However, the training 
event itself included praying for sick especially at HF, so the increase could be attributed 
to the increased number of opportunities to pray presented to the participants. 


Nonetheless, participants were praying more often. 
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Five participants documented that the percentage of people healed when they 
prayed increased following the training event, two saw a decrease, and seven said there 
was no difference (Table 2, Appendix B). The researcher has a positive view of these 
results, but reasons for the increase cannot be solely identified with the training event. It 
is likely the training helped with increased understanding of healing ministry and that 
increased practice may have been one reason for the increase in percentage healed for the 
five. Two experienced a decrease and seven saw no difference in the percentage of 
people healed. Healing ministry ebbs and flows by its nature. 

Nine people had a good definition of a word of knowledge before the training 
started while five had virtually no knowledge (Table 3, Appendix B). Following the 
training, twelve participants had good definitions while two still had insufficient 
knowledge. Five of the twelve had improved definitions. The data suggest that the 
training did have an impact in the participants’ understanding of the gift of word of 
knowledge. 

Regarding frequency in the practice of words of knowledge for healing, seven 
participants experienced an increase in the practice of words of knowledge, two had 
fewer, and five recorded the same frequency in both the pre-test and the post-test (Table 4, 
Appendix B). Half the participants reported a change in the frequency of their use of the 
gift. However, the increases were relatively small. Providing a good definition of word of 
knowledge and praying for impartation of the gift may have been responsible for the 
increase. It is possible that drawing the participants’ attention to the gift made them more 


aware of what was possible. 
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Seven participants had an acceptable definition of spiritual oppression on both the 
pre-test and post-test, five improved their definitions on the post-test, and two had an 
incomplete understanding on both (Table 5, Appendix B). The participants were mature 
believers who had knowledge of spiritual oppression before the training began. However, 
the training most likely was helpful and contributed to the five participants whose 
definitions improved on the post-test. 

The participants also had a good deal of knowledge about the methods of demonic 
oppression before the training event. Twelve had a good understanding of the ways 
demons oppress people on both the pre-test and post-test. One participant showed 
improvement on the post-test and one had an incomplete understanding of the matter on 
both tests (Table 6, Appendix B). 

When asked about the impact of healing ministry and the training event on the 
participant, eleven mentioned they experienced an increase in faith; they had greater 
confidence that God could use them to pray for the sick and that they would see results. 
The theme of humility ran through many of the responses. The necessity of a servant’s 
heart was evident from participant writings and discussions. 

Throughout the study, the participants spoke of the value they held for intimacy 
with God. This included times of worship and prayer, but it is also a way of life for one 
living for the kingdom of God as a disciple of Jesus. The researcher thought this might be 
the case due to the level of spiritual maturity of most of the participants. While three 
admitted a need for improvement in their worship/prayer lives, ten said their 


worship/prayer lives were times of deep experiences with God. 
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The believer’s authority was a new topic for many of the participants. However, 
they embraced it quickly. The believer has the delegated authority to heal the sick, raise 
the dead, cleanse lepers, and cast out demons. Jesus shares his authority with his disciples 
to carry out his work. Coupled with authority is the believer’s identity as the beloved of 
God, a co-heir with Christ (Rom. 8:17), and a participant in the divine nature (2 Pet. 1:4). 
For many participants, this teaching built faith and assurance of the fullness of God’s 
love and affection for them. 

The researcher is not sure anyone learned anything new about God’s character. 
Every participant knew healing ministry revealed God’s love, goodness, and power. 
However, it is likely the concept of the gifts of God as weapons to defeat powers that 
destroy human lives was new for some participants. Healing ministry reveals God’s 
character, but it and all the other spiritual gifts are more than that. The church is equipped 
with the gifts of the Holy Spirit to destroy the works of the devil by sowing seeds of hope, 
encouragement, healing, and restoration. 

The testimonies the participants shared demonstrated their activity in healing 
ministry. They have seen the power of God at work in their own lives and in the lives of 
those for whom they have prayed. Eight wrote of testimonies on both the pre-test and 
post-test, three on the post-test only, and two on the pre-test only. Eleven recorded 
healing testimonies on the post-test. The power of God worked through this group of 
participants. This bears witness to the power of God to heal through those who will take 
the risk to pray. 

The training event could have been improved. The participants helped by giving 


needed feedback to the researcher. First, teach that there is no “one way” to pray for the 
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sick. Second, use more role-play situations in training participants how to pray for the 
sick. Third, leave teaching on deliverance ministry for another class. The researcher 
attempted to include too much information in a short amount of time. In the researcher’s 
opinion, training should have been eight or nine weeks rather than seven. A longer 
training event would have allowed more time for practice in the classroom setting before 


going out on the streets. 


CHAPTER 6 


REFLECTION, SUMMARY, AND CONCLUSION 


Reflection 


Perhaps the most important task in pastoral leadership is to train disciples. This 
responsibility raises questions such as how to define discipleship and how to decide on 
which training model to use. The field experience tested a model that reflected, in part, 
the life of Jesus, what he taught his followers, and the practices of the early church. 

Disciples “participate in the divine nature” (2 Pt. 1:4) in terms of quality of 
character (Jn. 14:23) and supernatural power (Jn. 14:12). Traditional discipleship training 
has focused on facts or doctrine about Christianity and defined faith as believing the right 
list of facts.’ On the other hand, Jesus trained his followers to do exactly what he had 
been doing. He sent out the twelve to preach of the presence of the kingdom of God, heal 
the sick, raise the dead, cleanse lepers, and cast out demons (Mt. 10:7, 8). He did the 
same with the seventy-two (Lk. 10:1-9). The believers in the book of Acts followed the 
same model (Acts 8:4-8; 9:36-42; 19:11, 12). 

Discipleship training was a critical component of the spread of the gospel in the 


early church. However, it was not a program as much as it was a way of life for those 


‘Ruthven, What’s Wrong with Protestant Theology: Tradition vs. Biblical Emphasis (Tulsa, OK: 
Word and Spirit Press, 2013), 24. 
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who were committed to Jesus Christ as Savior and Lord. Obedience and power flowed 
naturally from those intimately connected to him. 

A pastor desires to see his or her church grow in spiritual maturity exercising the 
gifts of the Holy Spirit (Rom. 12:6-8; 1 Cor. 12:27-31; Eph. 4:11-13) and displaying the 
fruit of the Spirit (Gal. 5:22, 23) as faithful followers of Jesus. This grace-filled life of the 
disciple proclaims in word and deed the presence of the kingdom of God and offers to all 
who will receive it the promise of liberating freedom through the Holy Spirit. 

This investigation led the researcher to conclude the church needs constant 
ongoing discipleship training that emphasizes healing ministry, worship, and prayer if the 
church is going to be effective in reaching the world with the gospel of the kingdom. 
Logical argument is not enough to convince the post-modern world of the truth of the 
gospel of Jesus. The world longs for authentic experiences of the power of God to restore 
and transform. 

The questions Christianity must answer are: does it work? Can it deliver on what 
it promises in the Scriptures? Does God still heal people spiritually, emotionally, and 
physically? If the answer is yes, there is good reason to believe Jesus is exactly the 
person he and the early church claimed he was. 

After his experience of the Holy Spirit in 2005, the researcher pursued healing 
ministry because he saw it worked; people experienced the healing power of God through 
the laying on of hands. Healing did not happen every time, but it happened often enough 
that it could not be a coincidence. For the first time in twenty-six years of ministry, he 
felt he had something that helped people. He now had access to gifts of the Holy Spirit 


that were far more valuable and effective than his own plans and creativity. He felt joy he 
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had not known before and longed to share what he was learning and experiencing with 
his church. God had revealed to the researcher authentic Christianity. He would not be 
the same. 

There is a deep hunger for encounters with God that produce effective charismatic 
ministry. There are spiritual longings in the church that go largely unsatisfied. Traditional 
discipleship models do not address them. With its emphasis on believing correct doctrine, 
the traditional church often, though not always, distances itself from intimacy with God. 
Sadly, most church activities in a traditional setting do not need God to show up for them 
to work.” 

However, many believers and non-believers alike love seeing God in action. The 
life-giving power of God is as attractive today as it was in the first century (Acts 8:4-8; 
9:32-42). Then as now, many enter a faith relationship with Jesus through their own 
healing or seeing someone healed. A personal experience of healing can be convincing 
evidence that God exists and God is love. 

Clearly, if the church will train people to pray for the sick, then people will 
experience healing. Effective healing ministry has a profound impact on the spiritual 
development of church members. Those who pray for healing and those who receive it 
grow deeper in faith. That is, they develop a greater confidence in the power and 
goodness of God to accomplish the impossible. They begin to expect things to happen 
they had never before hoped because they are convinced that nothing is too hard for God. 


"For many years, the researcher pastored a traditional church. He helped to plan and to promote 
numerous programs and worship services that required and expected little of God. Intimacy with God was 
neither emphasized nor often welcomed. Church members assumed church work was the result of human 
ingenuity rather than the purposes and power of God. His experience of the Spirit gave the researcher a new 
lease on his spiritual life. He saw there was much more available to the children of God than he had ever 
hoped. Charismatic churches must also take note because the same temptations exist for them. They, too, 
can withdraw from their first love. 


172 


They get excited because they understand, as followers of Jesus, God grants them access 
to supernatural power to display the presence of the kingdom and the love of God. 
Supernatural ministry by its nature multiplies encounters with God. 

The life of faithful discipleship is an adventure filled with challenges, obstacles, 
and opposition. However, disciples know they are raised up to live as those who are more 
than conquerors and that there is nothing that can separate them from the love of Christ 
(Rom. 8:31-39). As in any adventure, there are times of great success and great defeat 
that only leads to greater humility and dependence on the one who raises the dead (2 Cor. 
1:8-11). 

God has made available to the church this ministry of miracles, signs, and 
wonders since the first century. Yet, relatively few in the West have pursued it. It is 
surprising that many have ignored and opposed the supernatural power inherent in 
biblical discipleship because of a cessationist commitment. Throughout church history, 
some of the greatest weapons given to defeat powers of darkness suffered rejection in 
order to satisfy a theological bias lacking sufficient biblical grounding. However, there is 
anew wind of the Holy Spirit blowing through the church and many are experiencing the 
life-giving power of the kingdom of God. In the face of numerous testimonies of the 


healing power of God, confidence in the full gospel is replacing cessationism. 


Summary 


The purpose of the project was to test the effectiveness of a seven-week healing 


ministry training event. The researcher contended that through the training event 
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participants would grow deeper spiritually, develop a greater willingness and ability to 
pray for the sick, and see an increase in the percentage of people healed. 

The researcher chose a qualitative design for the experiment since he wanted to 
gather data from the participants’ reports of their understanding and experiences of 
healing ministry and their experiences. He wanted to understand the subjective meanings 
the participants gave to their learning and their practice of praying for the sick. He also 
wanted to develop a practical model for healing ministry that would increase the number 
of people healed through the healing ministry of church members. The project gave the 
researcher the opportunity to begin the process of building a healing ministry training 
program useful in training disciples in the months and years ahead. 

The qualitative strategy combined grounded theory with elements of 
phenomenological research. The perspectives of the participants served as the ground for 
the theory resulting from the study. Praying for the sick was the phenomenon examined 
through participant descriptions. The study utilized multiple stages of data collection and 
the emergent themes were inspected for possible relationships between themes and the 
overall meaning of the data. 

The comparison of a pre-test with a post-test, participant journals, and focus 
groups served to accomplish the process of methodological triangulation. The researcher 
constructed the data collection procedures using primarily open-ended questions that 
allowed the participants the greatest freedom to express their own particular impressions 
and experiences. As the themes emerged from the data, they were coded to demonstrate 


the relationships observed by the researcher. 


3Creswell, 13. 
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The researcher was the training event instructor and the evaluator of the data. He 
is also the pastor of the participants. He makes no claim to objectivity towards the 
effectiveness of training in how to pray for the sick. He is committed to the ministry 
himself and has witnessed hundreds of healings. He has also gone through a theological 
metamorphosis in recent years because of powerful encounters with God. He has 
experienced deeper spiritual growth through praying for the sick and has seen the same in 
the lives of others. It is likely his perspectives and those of the participants influenced the 
quality of the data. He readily admits he would like to see everyone in his church have 
these kinds of experiences of the kingdom of God. 

The researcher invited people to attend a seven to eight week healing ministry 
training event by means of Sunday morning announcements in worship and several 
emails. The class began with sixteen people and finished with fourteen. The participants 
had the opportunity to pray for the sick at House of Grace in Newark, New Jersey on the 
fourth Saturday of the month in November, December, January, and February. They 
recorded their healing ministry experiences in their journals and discussed them in the 
focus groups. 

The seven-week training event took place in the worship center at LWF located in 
downtown Newton, NJ. The participants were actively involved in the church and 
committed believers in Jesus Christ. Most had prayed for the sick on numerous occasions 
before the training and had seen people healed through their prayers. 

The training event lasted seven weeks and consisted of two separate classes, one 


meeting on Saturday mornings, and the other on Wednesday evenings to enable more 
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participants to attend. The Saturday class began with ten participants finishing with eight. 
The Wednesday class started with six and concluded with six. 

At week one, the participants received the curriculum, the Randy Clark Global 
Awakening Ministry Training Manual and a copy of The Esssential Guide to Healing. 
The researcher gave spiral notebooks to the participants for journaling. During the next 
four months, they recorded new learning, healing testimonies, and experiences of God. 
Each participant completed a pre-test that four months later was compared to a post-test 
as one data source. Finally, the researcher taught lesson one on ministry team protocol 
and the biblical basis for healing. 

The LWF worship leaders taught on worship in week two. The content of the 
lesson included identity of the believer, intimate worship, biblical foundations for 
worship, expressions of worship, and God’s victory over the powers of darkness through 
miracles, signs, and wonders. 

The lead intercessors of LWF taught week three. Instruction focused on various 
forms of prayer such as soaking prayer, petitionary prayer, and prophetic-declarative 
prayer. Other topics covered included intercessory prayer as the believers’ birthright, 
preparation of the heart, indentifying and breaking strongholds, and prophetic declaration. 

In week four, the researcher provided a biblical definition for salvation noting that 
salvation included the restoration of the whole person. He also explained the concept of 
God’s grace as it relates to salvation and the gift of supernatural power. He outlined and 
described the steps of the five-step prayer model giving the participants a useful format 


when praying for the sick. 
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In week five, the participants left the church in teams of two to pray for people on 
the streets of Newton. Upon their return, they discussed their experiences. While this was 
a powerful experience for some, it might have had a greater effect if done later in the 
training. 

The researcher taught words of knowledge for healing and included a time of 
impartation in week six. God often gives words of knowledge about what God wants to 
heal. The words are supernatural communication given in a variety of forms. The second 
part of the class included instruction in hindrances to healing. 

Week seven introduced a ten-step deliverance ministry model. Deliverance 
ministry is the process whereby people are set free from demonic torment. It involves the 
discovery of the doors of access, closing the doors, and requiring the demonic presence to 
leave. Given the complexity of deliverance ministry, more time spent on physical healing 
would be a better option for this class than one class on deliverance. 

As the researcher analyzed the data from a comparison of the pre-test and post- 
test, participants’ journals, and focus groups, he watched for themes to emerge. He 
identified four major themes or findings and four sub-themes. He coded the major themes 
as practical knowledge (PK), personal impact (PI), God’s character (GC), and testimony 
(T). He classified the sub-themes that surfaced from the data as servant’s heart, authority 
of the believer, identity, and intimacy with God. 

Practical knowledge included statistical data from the pre-test and post-test, 
feedback concerning the improvement of the seven-week training, and wisdom or 
knowledge gained from the classes or through personal reflection. The point was that 


practical knowledge was more head knowledge than experiential knowledge. Personal 
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impact data reflected a sense of personal growth through an encounter with God. It is 
more heart knowledge than head knowledge. The theme God’s character came from the 
writing or comments revealing insight into the nature or character of God. Healing 
ministry reveals a great deal about God’s identity and purposes. Finally, there were many 
examples of healing testimonies arising out of the class and the other opportunities to 
pray for the sick. Some of these were testimonies of healing experienced by the 
participants. 

A servant’s heart reflected the qualities of humility, love, and compassion. 
Authority of the believer meant disciples of Jesus have the authority to continue the 
supernatural ministry of Jesus today. Identity referred to the understanding that the 
believer stands in a position of honor and blessing as a son or daughter of God. Last, 
intimacy is the fundamental nature of a relationship with God. Out of intimacy, God 


produces the power and integrity of the kingdom in the life of the disciple. 


Conclusion 


The data suggest that a training event increases the effectiveness in the 
participants’ healing ministry. Following the training event, most participants prayed for 
more people, many saw an increase in percentage of people healed. Participants had a 
greater understanding of the gift of words of knowledge and exercised the gift more often. 
Before the instruction, seven clearly comprehended the nature of spiritual oppression. 
Five developed greater knowledge resulting from the training event. 

Most of the participants explained that through the training event and the practice 


of prayer ministry for healing they increased in faith and in confidence that God could 
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use them to bring healing into the lives of others. They wrote and spoke often of deeper 
experiences of intimacy with God. While the training event cannot account for all the 
positive results, it very likely had a productive impact on the spiritual development and 
the increase of the gift of healing in the lives of the participants. 

The data support the theological position that the gift of healing belongs to the 
church today. As Jesus commissioned his disciples to proclaim the presence of the 
kingdom, heal the sick, raise the dead, cleanse lepers, and cast out demons (Mt. 10:7, 8), 
he also commissions his body to do the same today. God has not withdrawn the gifts of 
the Holy Spirit. While some have created theologies to excuse the lack of miracles, these 
theologies have no biblical foundation. The gifts of the Spirit are with the church until 
Jesus returns (1 Cor. 13:8-12). 

These gifts are supernatural weapons in the believer’s arsenal to defeat the attacks 
of the powers of darkness that destroy lives (Eph. 6:10-12). The church is equipped to 
release light and life. In other words, believers filled with the Spirit of Jesus represent 
him as his ambassadors and continue his ministry as he carried it out in miracles, signs, 
and wonders. Disciples of Jesus form a supernatural company displaying love, joy, and 
peace—giving honor to God. Each is called to love the One and to love the one God 
brings to be restored by the body of Christ (Mk. 12:28-31). 

The supernatural gifts of the Spirit are evident in the gospels, Acts, Romans, 

1 Corinthians, Galatians, and Ephesians. They did not end with the conclusion of the first 
century, but continued throughout church history if only, at times, through the efforts of a 
small number. For many, pursuit of the gifts of the Spirit has not been easy. The idea of 


the existence of miracles has received opposition from forces both inside and outside the 
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church. Yet, many who sought them received a ministry demonstrating the supernatural 
power of the kingdom of God. Forceful perseverance is a key to life in the kingdom (Mt. 
11:12). 

Cessationism has been the chief opponent of the full gospel contending God does 
not allow the spiritual gifts to function today. The preponderance of testimonies of 
miraculous healing has and will continue to overwhelm this view. Throughout the world, 
Charismatic and Pentecostal churches are increasing in number. This growth is largely 
due to the ministry of healing. The researcher believes this will also become the case in 
the Western world as the church assumes a greater responsibility to pray for the sick. 

Recommendations for improvement of the training event came from both 
participant and researcher observations. Role-playing healing ministry situations would 
have enhanced the training. If each participant practiced four or five role-play 
experiences, it would have created a greater degree of comfort with the process before 
praying in a public setting. Extending the training event two or three weeks could 
accommodate this additional element in the curriculum. 

The training could include a lesson on overcoming fear and growing in boldness. 
This issue confronts almost everyone who takes the risk of praying for the sick and could 
be added to the curriculum. The material on deliverance ministry should not have been 
included with this class. Deliverance ministry, due to its complexity, deserves a multi- 
week training event of its own. Adding it to the healing ministry training event was an 
attempt to cover too much information too quickly. 

Finally, the training should include actual ministry whether in the church or on the 


streets as a final component of the training event. However, in this ministry training event, 


180 


the researcher sent the participants out to minister in a public setting too soon. The 
participants needed more training before attempting this last step in the education process. 

The author would like to see further research conducted using different curricula 
for each training group such as that written by Charles and Frances Hunter in their book 
How to Heal the Sick and that produced by The International Healing Rooms of Spokane, 
Washington in addition to the material used in this study. The experiment could test for 
differences in effectiveness in healing ministry based on the various training resources. It 
would be meaningful to discover if one curriculum consistently produced more effective 
results than the others. 

Healing ministry has had profound influence on those who pray and those who 
receive prayer. Many have also witnessed amazing healing miracles. Churches are 
growing where healing ministry is an essential component of church life. Since 
increasing numbers of churches practice healing ministry, and such ministry has had a 


crucial role in the spread of the gospel, further study is strongly encouraged. 


APPENDIX A 


PRE-TEST AND POST-TEST AND RATIONALE 
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HEALING MINISTRY CLASS PRE-TEST QUESTIONNAIRE 


Name Date 


Email Phone 


1. How would you describe your prayer/devotional life? 

2. What does worship mean to you? 

3. How has your experience of worship affected your relationship with God? 
4. How has your experience of worship changed you personally? 


5. How many times in the last 30 days have you prayed for the sick with the laying on of 
hands? 


6. What percentage of the time do you see people healed as a result of your prayers? 
7. How has praying for the sick affected your spiritual development? 


8. If you have one, briefly share a testimony of someone who was healed when you 
prayed with the laying on of hands. 


9. How would you define “word of knowledge” in a healing situation? 

10. How many times in the last 30 days have you received words of knowledge? 
11. What does the term “spiritual oppression” mean to you? 

12. What are ways demonic spirits impact the lives of people? 


13. What do you see as the benefits of you having an effective healing ministry? 


HEALING MINISTRY CLASS POST-TEST QUESTIONNAIRE 
Name Date 


Email Phone 


1. How would you describe your prayer/devotional life? 
2. What does worship mean to you? 
3. How has your experience of worship affected your relationship with God? 


4. How has your experience of worship changed you personally? 
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5. How many times in the last 30 days have you prayed for the sick with the laying on of 


hands? 
6. What percentage of the time do you see people healed as a result of your prayers? 
7. How has praying for the sick affected your spiritual development? 


8. If you have one, briefly share a testimony of someone who was healed when you 
prayed with the laying on of hands. 


9. How would you define “word of knowledge” in a healing situation? 

10. How many times in the last 30 days have you received words of knowledge? 

11. What does the term “spiritual oppression” mean to you? 

12. What are ways demonic spirits impact the lives of people? 

13. What do you see as the benefits of you having an effective healing ministry? 

14. What was most helpful to you in the healing ministry class? 

15. Have you grown spiritually as a result of the healing ministry class? How? 

16. How does healing ministry impact those who are prayed for? 

17. What aspect of the healing ministry training has had the greatest impact on you? 


18. What aspect of the ministry training could have been improved? 


184 
RATIONALE FOR THE PRE-TEST AND POST-TEST 


The first thirteen questions are the same for both the pre-test and the post-test. 
The purpose for the first thirteen questions is to provide a baseline from which to 
compare the post-test with the pre-test. The researcher looked for changes in the 
participants’ responses that might suggest the healing ministry training event had positive 
effects in the areas of one’s personal prayer life, experiences in worship, and knowledge 
of and effectiveness in healing ministry. The primary reason the researcher was interested 
in these three areas is due to the belief that the bedrock of productive Christian ministry is 
intimacy with God and intimacy with God develops significantly through personal prayer 
and worship. 

The first four questions focus on one’s personal prayer life and the impact of 
worship experiences on one’s relationship with God and spiritual growth. The fifth and 
sixth questions are quantitative in the sense they are concerned with establishing a 
numerical basis of comparison between the pre-test and post-test in one’s practice of 
healing ministry. Question seven is an open-ended qualitative question asking for the 
participant’s personal assessment of the impact of praying for the sick on his or her 
spiritual development. 

Question eight asks for a testimony of the participant’s personal experience of 
seeing someone healed through prayer. The researcher wanted to chronicle such 
experiences of the power of God if they occurred. Questions nine and ten ask the 
participant to demonstrate knowledge of and the practice of words of knowledge for 
healing. Again, the questions include a quantitative element to provide a before and after 


training measure. 
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Questions eleven and twelve are open-ended to allow the participant to set forth 
his or her own definitions and descriptions of the work of demonic spirits encouraging 
personal reflection. Question thirteen requires the participant to reflect upon the positive 
elements that would result from having an effective healing ministry. 

The post-test includes five additional questions each of which called upon the 
participant to provide an evaluation. Question fourteen asked the participant to describe 
what part of the training he or she felt to be most beneficial. The researcher wanted to 
know which part of the curriculum the participant felt was most important. Question 
fifteen sought the participants’ personal reflections on how the training event had affected 
their spiritual growth. The researcher was interested in knowing if the training event had 
a meaningful impact in the participants’ practice of discipleship. Question sixteen asked 
the participants to describe the impact of healing prayer upon those for whom he or she 
has prayed. This question attempts to elucidate the experiences of the one receiving 
prayer. Often this would come through simple observation rather than feedback from the 
one receiving prayer though participants would welcome such feedback. 

Question seventeen requested the participants’ reflections on the part of the 
training that had the greatest amount of life-changing influence. Finally, with question 
eighteen the researcher asked a question that would provide feedback regarding 
improving the training event. The researcher intended to train other members of LWF in 


healing ministry and wished to improve the process. 


APPENDIX B 


PRE-TEST/POST-TEST COMPARISON: BAR CHARTS 
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TABLE 1 Number of People Prayed For (Question #5) 





Increase 


Decrease 





TABLE 2 Percentage of People Healed (Question #6) 





Increase 


Decrease 
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TABLE 3 Definition of Word of Knowledge (Question #9) 





Pre-Test 


Viable 
Definition 


Post-Test 


Las Pre-Test 
Insufficient 
Definition 
Post-Test 





Table 4 Frequency of Words of Knowledge (Question #10) 





Frequency of Words of Knowledge 


Increase 


Decrease 
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Table 5 Meaning of Spiritual Oppression (Question #11) 





Viable Definition 


Improved 


Inadequate Definition 





Table 6 Methods of Spiritual Oppression (Question #12) 





Viable Definition 


Improved 


Inadequate Definition 





APPENDIX C 


OUTLINE OF HEALING MINISTRY TRAINING CURRICULUM 
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19] 
WORSHIP 


Definition 

a. Habakkuk 3:1 

b. Old Testament: To bow low 

Isaiah 62:5: Rejoice 

Psalm 148: Praise 

a. Responding to God’s call 

Revelation 3:21: Continual worship 

Matthew 6:9: Created to worship God 

2 Chronicles 20: Jehoshaphat’s victory founded on worship 
The Exodus: Speaking the word of God 

a. Exodus 8:18 

b. Musical instruments 

King David: 1 Samuel 13:14 

a. Psalm 84 

b. Hebrews 5:14 

Amos 8:11; 9: Tabernacle of David 

Today in America: Singers and writers shape culture 
Intimacy and Worship 

a. Miracles, signs, and wonders 

b. The believer’s identity 


c. Seeking God 


INTERCESSORY PRAYER 
Our Birthright 
a. Identity 
b. Authority 


c. Dominion 

Preparation 

a. Intimacy 

b. Humility 

c. Repentance 

d. Transformation: Romans 12:1-3 


Rules of Engagement 


a. Contending/Persistence: 1 Kings 18, James 5:16-18; Daniel 10 


b. The Lord rebukes: Jude 9 

c. The kingdom of heaven suffers violence 

d. Rest: Psalm 46:10; Hebrews 4, 2 Corinthians 3:18 
e. The word cuts: Hebrews 4:12; Matthew 4:4 

f. Unity/Agreement 


g. Motivation of love and restoration 


h. Priority of thanksgiving: Philippians 4:4; Luke 9:16; John 14:11 


Strongholds 
a. Identifying: discernment, revelation, strategies 
b. Breaking: deliverance, fasting 


Prophetic Declaration 
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HEALING MINISTRY 


Ministry Team Protocol 

a. Serving on a ministry team 

b. Qualifications of a ministry team member 
c. Ministry team prayer needs 
Personal Lifestyle and Preparation 

a. Beachannel for the love of God 

b. Prayer and worship 

c. Spiritual attack 

d. General suggestions on how to pray 
“S0ZO” 

a. Salvation 

b. Healing 

c. Deliverance 

d. Grace 

e. Salvation ministry model 

Biblical Basis for Ministry to the Sick 
a. The ministry of Jesus 

b. In the atonement 

c. Why Jesus healed the sick 

d. Healing ministry of the apostles 


e. Healing ministry of the early church 
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f. The commission to heal for all disciples 


The five-step prayer model 

a. The interview 

b. The diagnosis 

c. The prayer selection 

d. Prayer ministry 

e. Post-prayer suggestions 

Word of knowledge 

a. Being specific, timing, how to share 

b. Different ways words are received 

c. As an aid to evangelism 

Hindrances to healing 

a. | Unforgiveness, resentment, anger, bitterness 

b. Need for inner healing, curse, generational issues 
c. Occult activity, lack of desire, Freemasonry 

d. Difficulty in believing God heals today, fear, guilt 
e. Disobedience, inner vows, ungodly soul ties 

f. Belief God imposed illness for character development, sin, afflicting spirit 
Deliverance Ministry 

a. Definition 

b. Effects of demonic oppression 

c. Personal preparation 


d. The ten-step deliverance model 
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